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Vasisutha : — 

" Hear even a child and accept the truth that goes 
" straight to thy heart ; leave all else aside, even like 
" so much straw, though the lotus-born Creator were 
" the speaker/' — YoyavAsishtha. 
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INTRODUCTION. 

" In the whole worhl there i« no study so beneficial and 
" so elevating as that of the Upantshacls. It has been the 
" solace of my life, it will be the solace of my death." 
These words of the German sage were cheerfnlly endorsed, 
only last year, by a living scholar and thinker of considerable 
rejjnte and authority. The Philosophy of the Upanishads 
scarcely needs recommendation. Philosophers from Plato to 
Schopenhauer are unanimous in their testimony to the elevat- 
ing, alleviating, influence of the Vedanta. An Age of Positive 
Science atone requires to be put in mind of these expressions. 

It has been the ambition of my heart, from the first- 
hand experience I have had of the truth of these re- 
marks, to present the main Idea of this sublime universal 
* Philosophy of the Absolute ' in as simple and popular a form 
as the nature of the subject would permit. The deserveclly 
popular book of Thomas-a-Kempis, * The Imitation of 
('iirist,' fascinated my attention, and Bowdon's ' Imitation of 
Buddha ' suggested the plan of this work. There was the 
same mighty spirit breathing in the child of Galilee, the prince 
of Kapilavastu, and this Brdhniana of Southern India. 
He has as much right to an 'Imitation' as the 
other seers of antiquity ; the need for an * Imitation of 
S'ankara ' is perhaps greatest in the present day. 

I am not unconscious of the defects of my ])erformance. It 
lacs the simplicity of Kempis. The nature of the subject is my 
only excuse ; and if the book gives plain, serious, earnest, 
matter for thought, at first sight, I should consider it no 
small satisfaction. Then again the detached nature of the 
information is another difficulty in the way. Loss of context 
might occasionally tend to obscure the sense of a passage. I 
have, however, tried to remedy this defect by stringing the 
pieces together in a kind of fictitious context from end to end. 
Many of the passages could have been given in much better 
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langnagc, for, several of tliein have been translatetl before by 
abler hands ; but I have luy reiisons for attempting fresli 
translation.* Wliere commentjiries have been avaihible, I 
have carefully consulted them, and, by giving a free rendering 
of every text, I have done my best to combine the spirit of the 
context and the strength of the commentary in my tmnslatiou. 
Among commentaries those of S'ankara have always had the 
preference. In one more resixjct does this work differ from 
that of Kempis or ratlier that of Rowdon. Tlie collection 
here is not entirely from the works of 8'ankara, but from all 
works I)earing on the Philosophy taught by 8'ankara and his 
followers. I have divided the whole collection into sectiouH 
and sulMiectious with a view to exhaust the main topics of the 
Absolute Philosophy. Texts from the UpanishaiU and other 
works are often refornxl to in Fi^^/i/i/a-writingfl. That almost 
every im])ortaut reference of this kind may easily be traced 
to its place in this collection, where it should be found in it»s 
entirety with translation, a careful Alphal>etical Index has 
I)een appended at the end. Anolhcr Index puts together (ho 
princi|Mil {K)ints of this Philonophy, and directs even the most 
casual reiv<ler to whatever information this book can give on 
the (jnestioii and it^ l>earings. Words not Englisheil in the 
text have been (tollectinl t4»get.hor for (*xphinati(»u in an Index, 
to which the readier mav conveniontlv refer. 

With the chapter of genesis thus finisheil, we may take 
closer view of the child that Hces the light. Many a reader 
would, however, be curious to hear something of the god- 
father of this infant. A few words can satisfy the curiosity, 
for, it is matter of secondary conse<{ueuce in a work of this 
kind to concern ourselves with the yet disputetl <|uestion of 
the history of K'ankara. We are here concerne<l with the 
mighty spirit underlying the shell In^aring that name, with the 

* For intUace, jiut tnro to pan 94. Prof. Max MilUer renders it thee at 
pege 187 of hit 'Three f^ectaree on the VedAnU :' *Thii it the Ught of UghU, 
when it ehinee the inn does not eliine, nor the moon iind the MtA^^ nor 
Hghteninge, Bnch leie this Are. When Bt^kwutn shines eferythin^ chines 
nfler him, hj his light ell the worid is lighted.** 
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awakening, enchanting mnsic of the harmony throngh which 
It relates itself to postierity and time« It is not certain when 
S'ankara lived ; some place him after, some before Christ^ 
He was a Br&Amana^ native of some obscnro town on the 
coast of Malabar. He is reported to be an incarnation of god 
Siva. He fonnd the Light while yet eight years of age, and, 
witli the permission of his fond mother, he renounced the 
world and became a Sannt/dain. Throngh Renunciation he 
transferred the sphere of his activity from the narrow limits of 
his simple homestead to the wide expanse of interesting 
humanity and the world. He solved the national problem 
of the day through his Philosophy which exercised a 
powerful, potent charm over the mind of India. The 
victorious termination of his universal philosophic war 
made him the one Ac/idrya^ the one master-philosopher 
of the laud. He founded four mighty ^ seats of learning 
(ifatkasY in tlie four corners of India. These are extant to 
the present day. The body which encaged this mighty spirit 
was dissolved at the early age of thirty-two. 

He has composed several works in poetry and prose, the 
latter all commentaries. Fascinating, weird music ; lucid, 
chaste, powerful, balanced expression; universal, unsectarian, 
fearless, loving exposition; — these are some of the characteris- 
tics of his varied literary style. He was a real master of the 
Philosophy he preached ; he can express it in half a verse, or a 
quarto volume of many hundred pages. He would readily 
break a lance with any adversary, atheist, materialist, ritua- 
list, magician, ascetic, Voffiy or Tdntric. His writings largely 
reflect the spirit of the age he lived in ; but the magic of the 
master whose wand can weld all diflference into the homogene- 
ous unity of his spell is unmistakable throughout. The glory 
of his literary activity is his gloss on the UpanisAads^ the 
BJiagead-GUA and the BraAma-sutras^ to say nothing of the 
numerous poems, large and small, which survive on the lip of 
many a follower of the Vedanta to the present day. The 
permanent charm of his name lives undoubtedly in the Absolute 
Philosophy he taught then and for ever to India and the 

B 



X IHTRODUCmOK. 

world at large. These, divested of the stirring and the 
miracaloQS which inseparably gather round the life of every 
great spiritual teacher, are the bare facts of the history of the 
greatest philosopher the world has ever seen.* 

One thing is clear from the records we have of this great 
teacher. India was divided into a number of religions sects, 
the people were torn into a number of castes, and the dry 
forms of ritualism were crushing all spirit out of the true 
Ideal of the Veda. This Ideal lay in the Advaita^ in iYmparSL" 
vidyA^ the last esoteric initiation 8i)oken of in the Upanidiads. 
The keepers of this Mystery were daily growing jealous 
of all who, without the necessary training, tried to lift 
the veil in idle curiosity. Those who cauglit gliini)8e of the 
Truth had not the strength to bear its glare. They interpreted 
it in the language of physical speech, and mistook the Ideal in 
the disgusting orgies of the Left-hand-path {tAtna-vUirga). 
The Lord of Compassion emerging from the princely home at 
Kapilavastu, found the Light (BodAi) in the Ideal which was 
thus reserved by tnulition for the aspirant who had passed 
through the necessary forms of practical Vedic life and 
ritual. He proclaimed this openly to the world, without 
distinction of caste or colour, creed or reh'gion. He 
preached the law of supreme moral purity and love. In the 
simple yet sublime universality of his teaching there, however, 
was no distinct provision for those forms of life and religion 
which satisfy the wants of ordinary physical intelligence. 
** Put no faith in momentary things, look upon everything 
as not-self, find Niro&na in the e<iuality of love and peace ";— 
this was the essence of the liord's teaching. Herein, obviously, 
was no place for the ordinary masses, for the traditions 
of the nation. This Ideal was, of course, the true Ideal of 
the Veda^ conccaknl in the Upanis/iadis, This is the Ideal 
perhajM, of all philosophy whatever ; but every Ideal carries 



* I hars in sind ILwon*! oompUment oaUing Hegel ' the XmhI of the 
world*! great tn^Uf^ytieiKM.' In my estiinAte of H^ankara and his work| 
I hare not lost right of the pfi namei of philoeophj and meUpb jtioe. 
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with it its own success or doom in the nature of those 
who receive it. 

Chaotic India with this liigh Ideal before fhe people 
called thus to look down upon what formed a most 
necessary training in the mode of life and religion tliey 
had lived through the Veda and it^ tradition, stood the 
most imminent danger of sinking in hopeless demoralization, 
stood the most alluring chance of running on the jmth of 
nttcr denationalization and ruin. The distinction between 
a fool and a i)hiIosophcr lies more in the wisdom the 
latter has learnt in the school of experience, tlian in the 
external freedom of life ho shares in common with any inmate 
of the madhouse. The Ideal of ' free living ' r.onduces to peace, 
and well-being when found as the fruit of a process of regular, 
spiritual development. Proposed at the very threshold of life, 
it must lead to atheism, inimorality, and consummate hypo- 
crisy. Such, indeed, is human nature. Till the spirit attains^ 
the exhaltation whence it can take correct measure of .things 
above and below, Iiigh ideals get clogged in the materiality of 
ordinary give and take ; empty words take place of the Idea 
which continually escapes ; and mistake in presentation of the 
Ideal confirms a hundred- fold the very wrong which it was 
conceived to destroy. This is amply borne out by the fate of 
Buddhism after the Lord's Nirtdna. 

m 

India was thus on the i)oint of having her past wiped 
out from history, and with her past the permanent service 
she renders to the world as a perennial ' stream of spiritual 
wisdom and philosophy. This is clearly inferrible from 
the furious wars this B/ia/imaiui'Y}hi\o8op\ier and reformer 
waged against the adherents of Bacchanalian Tdntric^rites 
ou the one hand, and with the obstinate worshippers of 
dry Formalism on the other. Even the political outlook was 
neither cheerful nor cheering. With the KskcUriya prince of 
Kapilavastn for guide and teacher the whole of war-like India 
was in a kind of revolt against itself, against the jealous 
Brdhmana and his spiritual prerogative. An internecioa war was 
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moBt imminent The spirit of revolt having tonched religion 
and society political order was bound to snccnmb. Consider- 
ing the religions, social, political situation, the lanrels of time 
are, in my opinion, fnlly earned by this Urdhmana- 
reformer for the peaceful revolution he worked through 
his Philosophy and example. 

With the Enlightenment of the nineteenth century about us^ 
we are, almost unconsciously, led into a coip^iarision of those 
times with these. And the situation is largely suggestive, 
the points of resemblance strongly inviting, and the mind 
of the Master worth carefhl stody and Imitation. There is, 
indeed, sore need of The Imitation of S'ankara all the world 
over. Let the reader have the picture and its eloquent 
saggestion before his mind, let him imagine the Master 
pointing the way to Reform and Peace, and let him seriously 
construe, in some calm moment, these faltering accents of 
mine, into the inaudible expression of the Master's mighty 
melody. 

The value of S'ankara's work is not thus historical only. 
The philosophy he taught and explained is pre-eminently 
Universal There is no shade of opinion, no method or dis- 
covery of science, no department of experience, which may 
not find its proper place within the ample folds of the Abso- 
lute Philosophy. It is the source of much needed peace and 
happiness to mankind, it is the law and life of every great 
action, it is the balm of all evil. One touch of it * makes 
the whole world kin.' It puts new life in action, new mean- 
ing in words, new vitality in forms, new things in thought. 
The Absolute Philosophy is the g08i)el of Nature ; — 
Nature not as understood by dogmatic materialism, but 
Nature the source and support of all life and all love. It 
throws a bridge across the wide gulf of country and 
country, nation and nation, caste and caste, individual 
and individual. Thus it melts all shadow of separateness 
into the substance of Unity. Says tlie Master : '^ In that 
Thing, the inner being of all, the billow-less ocean 
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of native bliss and light, what means this nightmare of se- 
])aratene88, creating distinctions of Brahinana^ and Chdnddla^ 
and so on." AH philosophy has from of old been defined as 
the search after the one in the many, and if any one has 
SQCcessfnlly solved the problem of ' one in many,' in ifM 
social, religions, i)olitical application, it is this one 
man of his age, S'ankara. Let this nniversal aspect of his 
teaching be never absent from the reader's mind. 

And in this let spirit address spirit, let not words 
delude the reader into that false logic which cannot rise 
beyond the snbtleties of physical speech. Consult yonr 
consciousness at every step, and try, as a follower of 
S'ankara well puts it, to ** unify tlie facts of consciousness 
*' with the teachings of philosophy and the teacher's explana- 
'* tions." Words without the corresponding idea^ not in the 
outer objective world, but in the inner subjective conscious- 
ness, lead to that mad Metaphysics which is the ridicule of 
Positive Science. On the other hand, words always tie<I to the 
physical/ac/, create such artificial limits in tlie ever unlimit- 
ed field of knowledge as make Philosophy look down with a 
sneer upon Science and Agnosticism. Truth lies between 
these extremes. In the compromise between /act and idea 
is the source of all knowledge, all language ; too much 
attachment to one side only of the equation is the fruitful 
source of fiftlse logic and dogmatic reasoning. The law of 
correspondence is scientifically, also philologically true. 
Language is but an expression of Thought, of the Spirit that 
ever tries to reflect and regain itself tlirough forms of langu- 
age. Every word, every expression has corresponding ideas 
on all planes of nature — up to the spiritual. Yon cannot 
interpret spirit in terms of matter. It is impossible to inter- 
pret some fact even of the intellectual plane in language 
bound to the physical, except by distant analogies and 
partial comparisons. And how much more must this be true 
of the plane of distinction-less, character-less universal spirit^ 

* Thii word Spirit is ntod ihrooghoiit in the ttrieily philotiophieal MOie 
of Batenoe, the being of thingt ; not the renlietie oMenoe apart from thlngt, 
bvt the nbetraet Bting wherein nil beiii|t pnrtnke and eiiwt, «# f# tftmk. 
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The only langnage of describing this Universal, tliis All withont 
any definite parts or properties, is the langnage of coutradio- 
tion. It is and is not, it is everywhere and nowhere, it is 
everything and nothing, it is being and non-tbeing. Tlie 
^ liaw of Excluded Meddle' cannot grasp It, for It is the law 
of laws, the logic of logics, the science of sciences. The nl- 
timate fact of the Thing is ever beyond speech, and is best ex- 
plained, as Y&jnavalkya tanght an impertinent pnpil repeat^ 
ediy questioning him on the nature of Brahman^ by the 
langnage of utter Silence. Ijct the reader be thus put on his 
guard against the use or rather the misuse of language. 

And those who at present or at any time desire a better state 
of things, social, political, religious, may, thus, well derive a 
lesson from the way in which S'ankara applied his Philoso- 
phy to the problems of his time. Simple as Truth is, it 
continually esca{)es because of its simplicity. We realize its 
glory only when the hand of some master is stretched forth to 
point to it with authority and vigour. S'ankara showed that in 
seeking physical unity, in doing away only with the external 
distinctions of caste and creed, the method of all real prac- 
tical reform was applied at the wrong end. All reform must 
proceed from the centre, must work itself out Arom within. 
No empire, iK)litical, social or moral, can ever stand on mere 
physical foundation, on brute force, on the outer boily alone. 
The principle of unity which must be sound and substantial 
to mean strength lies deeper. Sameness of object, identity 
of purpose might hold men together and carry them beyond the 
narrow circle of individuality for a time, but that this exhalta- 
tion may be permanent, that object and that purpose must be 
more than skin-deep. Until this is so, efforts at reform and 
regeneration tend only to compromise and hypocrisy, whatever 
gilded title they may go under. Physical differences must be 
tank in intellectual unity. But even the Intellect is such a 
treacherous, untrustworthy guide, such a foolish, stupid leader, 
we are not sure where it will follow in the lead of passions and 
emotions, and feelings and likes and dislikes. Of Intellect 
addressing Intellect in the present day there is no end ; the 
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resnlts are very meagre, not to say disastrons. Mankind most 
necessarily soar higher, mnst find That wherein are drowned 
the differences of Intellect. 

This, says S'ankara, is the Absolute, the Unit, Brahman^ 
Atman^ Spirit, Idea. Poets and philosophers, the genius and 
the man of wisdom, sages and prophets, charm by the 
power they acquire from glimpses of this Unit, in moments 
when they soar on the wings of Imagination beyond the 
physictil and the Intellectual. The material degeneration of 
the llomau Empire, the Intellectual imbecility of the forms 
of heathen religion, led to a cliaos which only thc*niagic of the 
Spirit who had vision of this Unit could instantly call to order. 
The success which attends this bond of Christianity is before 
us in the present day. It was reserved for S^ankara to preserve 
the coherence of the forms of Vedic worship. They were already 
worn thread-bare under the Intellectual hammer, and were fast 
dissolving under a ray of Light from the one Euligliteucd Unit 
of the preceding age. He recognised the Truth of the Lord's 
teaching, even to the extent of earning for himself the 
opprobrious title of a Buddha under Brohmanic garb. But 
he gave convenient prominence to the difference of intellect 
and intellect, mind and mind, and made quiet room 
for distinction in Unity. He added the most necessary 
supplement to the Ideal of Ix)rd Buddha and effected an easy 
compromise by showing that all distinctions of sect and belief, 
class and creed, had each its own place and use in the 
economy of nature according to the spiritual development it 
indicated. And yet there was no distinction whatever in the 
inner thorough unity of all in lira/iman. Thus he infused fresh 
life in and gave resisting ])Ower to the dying past of the 
nation, and once more placed on solid foundation, the most 
ancient and, at the same time, the most universally refined 
spiritual civilization the world possesses. If history repeats 
itself, mankind had, in the present day, better learn from 
history, than waste its trust on intellectual toys and physical 
non-sense. Through the Unit beyond mind and body lies the 
way of victory and [leace ; in the Unit is the fulfilment of all 
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life and existence ; from the Unit is the law of all activity 
whatever. Individual diiferences, personal jealousies, all the 
imps of passion and emotion, that trifle with great responsi- 
bilities, wantonly destroy the glorions gems of Fntnrity, can 
never confidently be laid at rest till mankind gains and rea- 
lizes this Ideal of the Absolnte Philosophy. 

Let us for a moment try to discern the secret of S'ankara. 
The Light revealed to weak eyes by the Enlightened Lord 
Bnddha tended more to binr than enlighten vision. Tlie 
esoteric philosophy in jealous possession of the Veda and 
its keepers was not essentially different from the Light thns 
proffered ; the difference lay only in the presentati(m. Minds 
like Ganda{)tlda and Vy&sa had already found and proclaimed 
to the world the Absolnte Philosophy of the Upanishads^ of 
the F(^n/a— the End of the Veda. Epics like the BAm&- 
yana and the Mahft-Bh&rata had already pointed out the path 
of Unity in diversity, of inaction in action. S'ankara only 
enlarged upon the materials thns available ; but the way in 
which he applied this philosophy to the situation reflects 
immense, undying glory upon the prophetic vision, universal 
reason, loving heart, and snccessful tact of the one master- 
mind which saved the country from running headlong into 
l)oliticaI chaos, intellectniil ruin and spiritual ]N)rditiou. 
He at once perceived that the Absolute Philosophy was wide 
enough to embrace within its bosom every variety of relative 
thought and life, every shade of distinction and opinion, 
without disturbing the one-ness of the AH. By thns mak- 
ing room for the objective religion which the peojJe always 
require, he saved Idealism from tliat obloquy and con* 
tempt which hypocrisy and evil born of wrong application 
would naturally have heaped upon it, and would thus have 
driven it away from the country or held it up, as in modern 
Euroi>e, to the permanent ridicule of the world and its wisdom. 
For once and only once in the history of Philosophy has 
Idealism thus been snccessful in practically solving a very 
intricate national problem ; and herein lies, in my opinion, 
S'aukara's title to * the greatest philosopher the world baa 
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ever seen/ And in this historical proof of the snccess of 
Idealism is the hope of its fntare. India and the world at 
large mnst find salvation and relief from all the ills of thie 
present, in a fresh ai)plication of this philosophy to the 
situation. And this not once but for ever and anon in all 
time to come. That is the key we have to thank S'ankara for. 

The distinction between Philosophy, and Experience which 
leads to philosophy, is as old as the world, disasters tlirowing 
ni> schorchiiig deserts of sand in the field of thonglit arise 
from exclusive application to one or other of the two. 
Baddha's attempt was of this nature ; he severed philosophy 
from experience, and the fate of Buddhism after the Lord's 
Nirvdna amply attests the consequence.* S'ankara clearly 
understood this, and laying hold of tlic esoteric and exoteric 
Vidyd spoken of in the Upanishads lie effected an easy com- 
promise between Philosophy and Experience, between Reason 
and Emotion, between Morality and Conduct, between Glass 
and Class, between Society and Salvation. I know there 
are Orientalists denying this division of esoteric and exoteric 
knowledge in Vedic philosophy.f The distinction is, however, 

< ■ ■ ■ ■ — ^^^^ 

* I am pennaded to believe there is no eyidence to support the story of 
CKankara incitiog or ever working towards downright merciless massacre of 
Buddha's followers. The story bears evident marks of its being an invention 
of those who may not be in sympathy with the BrVimai^ic revival under 
S'ankara. The causes of the decline of Buddhism Ue, as I have tried to 
show, more within thnn without the Lord's teaching. 

t Vide Prof. Max Mailer's Psychological Religion; also Three Lectures on 
the VeddiUa philosophy ; etc. Certain writers of the so-called Reform-party 
in India think the Vedanta was a Protestant schism from the ideal of the 
Veduty and that their own new-fangled hobbies being protests of the same 
kind are, similarly, not beyond the pale of orthodox Hinduism. This involv- 
es 9kfaUe Htt^or, There never was a Protest against Hinduism or the Veda 
save through Buddhism and Jain ism. Even Vallabha and Ram Ann ja never 
led a schism. The former taught the Absolute Philosophy of S'ankara 
through liOve, making way for devotion in place of gnosis and reflection. 
The latter materialised the Idea stiU further by imagining two Ideas in 
and out of a third, making way thus for pure objective worship and devo* 
tiou. lu cither case they wore more concessions to the requirements of the 
age, than protests of any kind. 

a 
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clearly hinted at in the pard^ and apard-^ mdy/L, in the 
para- and apara^ Brakman of many an £//KiHiiAiu/-text. 
And bnt for this distinction the philosophy of S'ankara, 
perhaps all philosophy whatever, had no ground to 
stand npon. Unless experience were a school of wisdom, 
leading to graduation in that which is beyond experience, 
there were no sense in talking of Philosophy or of the 
ultimate tmth of things. S'ankara emphasised this dis- 
tinction and showed the valne of experience, the nse of 
formal religion and objective worship, the necessity of 
distinction in nnity, the trath of one in many. Without at 
all tarnishing the glory of the high aspiration of this Philoso^ 
pliy, he re-established in full fresh vigour the ancient ideal 
in the heart of the nation, pointed out the way to supreme 
peace while yet in the world, and left to posterity uu unfailing 
source of the most sublime synthesis of philosophy, morals, 
religion and oxperieuce. 

Too much of exotericisim euils iu rigid formalism, iu a life 
savouring too much of the sweet world and its fashion- 
able ways. Exclusive atccutiou to the esoteric tends to 
the wordy vagueness uf metuphisycs or the jugglery of 
low magic and equally de<;rading spiritualism. When 
all exoteric forms of life and living, religion and scieuce, 
are seen and experienced through the esoteric Idea ; when, 
in short, the whole variety of experieuce (including all 
the known fields of human activity) is looked upon as so 
many grades of a course of training leading ultimately to the 
Idea which is ever going out of and returning into itself at 
every, step and in very being ; the reconciliation of exoteric 
and esoteric is complete in the inexpressible nnity of Truth. 
In this consists the practical value of Absolute Idealism. 
Twelve years back, I rememlier to have given a paroiloxical 
sub-title to my small book on the Raja-Yoya ; I called it 
* Practical Metaphysics of the Vtiianta.^ Sul«equent study has 
confirmed the con viction which thus expressed itself at the time. 
In the mode of thought we are considering philosophy can- 
not sever itielf from science, morals from religion, spirit from 
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life, the Idea from the fact, reason from emotion. Ednoation, 
Art, Politics, Society, Family — ^none of the interests of hama-^ 
nity— can ever be considered apart from the Idea which they 
mnst each and all embody and express, approacli and imitate, 
realize and retain. Lay hold of the Idea and by a process of 
deduction descend to any particular yon desire. This philoso- 
phy is the philosophy of Universals. It does not begin with 
particulars to end again in some confounding particular, it 
descends from the universal to the particular. 

Every atom is thus at once a universe to itself. It finds the 
particular of its being from the universal it embodies 
and lives up to. Not an act, not a thought, not a single 
ruffle of human atmosphere is here present in vain, no 
chance rules Nature, nothing ever remains in a state of 
permanent equilibrium, nothiti;^ continues ever to move. 
Equilibrium and motion is the cointant law of Recompense 
which, in a moment, in a single flight of Imagination, 
in one life or many lives, repairs the apparent wrong of 
every hcUvr^ preserves and conserves every energy expended 
apparently in a fruitless idle manner on any plane whatever. 
Every being thns realizes the Idea in nnd through the Fact ; 
in and through life and exi>ericnce bound up with life. There 
is no private sanctum or public church where you can weep 
over your woes or sing your rc|)eiitcnco into the ears of some 
merciful Being. Every atom carries its sanctum and its church 
within itself, in the Idea which it embodies, in the Fact which 
it is : — in the realization it has at any moment gained of this 
its real Self, through the fact it is. The Fact ever drags it 
away from the Unit, the Idea lifts it to It ; this happens daily, 
hourly, every moment. And according as the Qod one obeys 
does he find the meed of his act in the course of time. 

* Live in and through the Idea, yield not to the Fact, the 
external exoteric shell of eternal Thought,' this has been the 
moral standard of this Philosophy. ' Look upon every being as 
upon your Self says an Indian book of children's precepts. The 
oalm equation of peacefol being thus found in busy, acti?e life 
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atid its absorbing interests, is bnt another statement of the law 
of the conservation of spiritnal energy. Work and be not 
affected with the work or its resnit ; nse yonr-eelf withont feel- 
ing the friction of nse ; — this comes of realizing the Idea. 
Asceticism is not at all the moral or religions Ideal of this 
philosophy. It is a philosophy of action, of straight active per- 
formance of dnty, of pnre disinterested honest love. The mailness 
which intoxicates any two individnals with the sweetness of 
reciprocal presence is the least of that Love which is the very 
God of this philosophy, so to speak Full vision of the Idea, reali- 
zation of one-ness with the Idea expressing itself in any and 
evtTj/act ; the universal, transcendent sense of that passive 
self-gratnlating complascence or qnict through which every 
individual is ever in love with itself ; may be described as that 
Love which is the Gospel of this Philosophy. Forsake not 
this equanimity of one-ness with the Idea, whatever its form 
or expression, do your duty as duty is understood on the plane 
yon are acting, and the Eternal Law shall never distnrb yon 
in tlie peace of silent bliss called Liberation or Kaitalya. 
The Idea is for ever liberated. If the forms of the Idea cease 
to entice and delude away from Itself, liberation is at 
once realized, the Idea at once gains itself, the process of 
self-realization is complete. * Fulfil the law of thy nature, 
take no concern of the result ' has bceu the burden of Krshna's 
Revelation to his dear friend and pupil Arjuna. S'ankara and 
his followers preached their Philosopliy to the same end. 

Thus it was the strength of this Idea that supported Haris- 
chandra who, abandoning a wealthy and prosperous kingdom, 
sold his wife, child and finally himself for the fulfilment of a 
promise, made in dreanu Thus did Rdma tear himself away, 
withont a pang, from his innocent sweetheart, lest through 
his person may reach some blemish to the ideal of his race 
and king-dom. Thus did Arjuna fight thousands of his 
friends and relatives on the field of Kurukshetra in obe- 
dience to the call of dnty ; thus Kfshna, ever busy in a variety 
of ways, remains an ascetic, the one God of the Indian Nation. 
Thns did Pratipa aod S'i viji or heroic women like the queen of 
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Jliansi yet in her teens fight the battles of Hindnism ; thos 
ilid the Rajapnt race earn glory in Racrificing themselvcR 
at a moment's call to the canse of their conutry and religion. 
Life in India is permeated throngh and throngh with the 
leaven of this Idea. In modern * civili7.ed ' times we look at 
it from the wrong end, and find everything amiss. Instead of 
grasping the Dednctive Universal and descending from it to 
particulars, we begin with the Inductive i>articnlar and end in 
confusion, misunderstanding, and abuse. 

And the main principle of the Absolute Philosophy is not 
as absurd or difficult as it is often misunderstood to be. Nor is 
it philosophy for the few, for the study ; the poorest intellect 
can understand it, the most fashionable drawing-room may 
be enlivened with it. It requires only the eye to read the 
Idea, so to speak, into every act, every wonl, every thought ; 
into every thing, every exiieriencc. Not that you learn some 
new chemistry which will place you in possession of the 
* Universal solvent ' or bring yon a reality of the Alchemist's 
dream. You only get the eye which opens to a higher 
Chemistry, a higher Science. The Philosopher's stone and the 
immortal Elixir are in your possession, for you now realise the 
immensity of law, the silent wonder of infinite knowledge, the 
distinctionless unity of life and love. 

Every one is perfectly sure of his * Self and of the love 
and duty he owes to his *Self.' This philosophy only 
requires that this love and this duty be extended to 
embrace all * selves' in one ' Self.' The wildest boor in India 
understands this, the most fastidious of the country values 
this, every aged male or female devotes the remaining part 
of life to contemplation of this. We may try to explain 
this central idea in a few words. S'aukara bases his Idealism 
on the undeniable evidence of individual consciousness. The 
consciousness which is the self of one is the same throughout 
all selves ; * what differs is the form, the outer manifestation 
of inner consciousness. This pure consciousness is called Sat 



* Kyerj naineable thing is detcribed m a-felf In thi» phUomphy. 
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(Being), Brahman (the All), Atman (Self)* BhumA (the Un- 
conditioned) and 80 on ; in trnth, It is the Unnameable, the 
Inexpressible, the one Residnum after negation of every po* 
sition. This formless, immaterial consciousness is the one 
fact of all phenomena, it is, in fact, an abstract, a synthesis, 
of all being ; or, more aileqnately still, it is only a name to 
express the snm total of all possible individoal units in what 
we call the limitless kosmos. Every manifestation is a mani- 
festation of this Idea ; the world of experience is only the 
form the Idea takes in going out of itself to return again 
into itself. This going out of and returning into itself is the 
very being of the Idea, and the peace of its realization is be- 
tween this efflux and influx, the daily, hourly law of all ex- 
istence and activity. *He who stands firm whatever may 
come or go ' is the real knower of Brahman. The state of this 
place of peace between action and inaction, between life and 
death, between being and non-being, is simply indescribable, 
inexpressible. Find this fulcmm^ and you have got the 
Archemcdiau lever which can lift the globe of this earth. 

The Idea must be realized to lie understood, whence 
it is usually described as self-realizable, and the bliss itself 
is often called self-realization. Knowing and being, know- 
ledge and belief, go hand in hand, arc one in that Unit whose 
only expression is the speech of Silence. From this nature o^ 
the Idea it is evident that all manifestation is so much illusion. 
It is illusion in tliat it draws the Self away from the Idea which 
only appears or re-appears as the phenomenon. Thus it is not 
difficult to understand how every Self has its own world, how 
it can make or unmake this world. This is matter of daily expe- 
rience. There are as many worlds within worlds as there are 
beings in what we know as the World. No effort of language, 
no stretch of imagination can embrace the whole world under 
some common description. Every being has its World large 
or small, rich or poor, pleasant or sorrowful, light or dark, 
according as it chooses to make it. And the same applies 
to what passes for Duty, Morality, Honour, Learning, etc., 
in this imaginary worlds One awal(ened to the Idea sees 
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it all like a ladder on which the Self slowly climbs 
to self-realization, extending its vision at every tnrn, 
gaining itself with every ascent, and approaching the 
in-exprcssible silence of seeing itself in every Self as 
it nears the giddy top. Thus is the world an illusion out 
and out 

With the Idea running out on lines of manifestation are 
presupposed the necessary conditions of all manifestation 
whatever. Time, space, causality is all that is meant by 
manifestation, the Idea as soon as you conceive it as becom," 
ing presupposes these three which do not exist in the Unit. 
The phenomenal world is an illusion of these three forms, and 
all that belongs to the phenomenal is therefore subject to 
the law of Necesity. The cause-less, time-less, 8|)ace-less Idea 
beyond Illusion is ever free. It is free to create or destroy 
its own world, to work its way to self-realization or to wait 
awhile on any rung of the ladder of ext>erience which leads to 
self-realization. 

And even happiness or bliss is for ever centred in self- 
realieation. Every being feels happy or otherwise on finding 
or not finding a reflection of himself. He always desires 
what is in him, loves what is lovetible in him, and feels 
happy on finding his ideal, his Self, in whatever seems 
to please him. He is free to enlarge the idea of his 
^self up to the inexpressible universal Idea. All misery, 
fear, doubt, narrowness are born of his imagination. Realiza- 
tion of the Self within him as one with the Idea is the real aim 
and object of existence. For until this is done, no |>eaceis found 
in the forms of Prakrti ( illusive matter ) which bind the 
Idea and create that variety of thoughts, feelings, likes and 
dislikes which ever interferes with the peace and well-being 
of the world. The highest moral good is Self-realization to 
which end experience, illusion though it is, provides the 
liecessary training. Empty your 'self* of all contents what- 
ever, run it beyond all jiossible limits, raise it above all kinds 
of relation ;-*thn8 through experience gain that education which 
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leads to the realization of the Idea.* It is there yonr pnlse 
beats with the palse of nature, yonr heart responds to the heart 
of the Universe, and yon find yourself in all and all in yourself. 
^^Then lias he access to all worlds, he has gained tlie empire of 
8elf."t Udd&laka tanght;his impertinent son pnifed np with 
the exoteric learning he had ac<|nircd, that esoteric trnth 
whereby knowledge of One can lead to knowledge of all. 
The one Idea being realized as present thronghont natnre, 
every being is realized as one's own Self. Action is deprived 
of its sting of jealonsy and hate. The Self then melts, 
indeed, as a Inmp of salt in the sea, never again to be 
regained, as the Brhadaranyaka pnts it. The bliss which 
accompanies the eye that perceives the Idea throngh every 
fact and being, every thonght and act, is simply indescrib- 
able, immeasurable, infinite. If we experience some abrupt 
yet agreeable tickling of momentary surprise even at ordinary 
sleight-of-hand magic what deep silence must surround the 
blissful wonder of that Magic which disillusions you into the 
indescribable onc-ness of the All. 

And the means to this realization is r^ection and 
rf/leetion alone. The forms of religion, the physical exercises 
of Yoga^ point to the aspirant yet unable to realize the 
Ideal, the way to reflection and gnosis. Reflection reveals 
the Truth at a mere hint, through a casual rcnnirk, from 
a chance expression, by sympathetic awakening from the 
wonls of some book or teacher: *Thou art That* *You 
become what you think,' says Ydjnavalkya. In the pure 
heart is reflected the spirit of the All, and the Enlightened 
henceforwanl forgets even the fact of his having become 



* BeAdera of Philotophio Uteratare wiU Uke to be told that what 8cbo« 
penhaver calla Uie WiU hat here been dcecribed as the Idea and ita ij* 
lionyBM. What he calls Idea is called form, mnoifestatioo, Illusion 
of the Llua. Though the Idealism here expounded agrees largelj with 
Kantean modes of thonght, his fiction of a thing-in*itself ' is here con- 
dgnad to the oblirion it desenres. Hegel's Abedate PhUosophj is not 
qnit«oatof mind in this presentation of the tame phaneof thought. 

f Btiuul&raoyakm. 
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flio Tiiglit. FTo acts without concert, witliout, promodif^ntion, 
wiilioiif. hosif.atiou or clon))t. Mlo lives tlto lUTROnt. onh 
wiUi smiliii.ii^ licarf, t*ikiii«»: no ilioni;])!. of IIh^ Ciiljiro or of 
tlio past' says V^asishtlui to Iiia lu»lovc(l ])npil Jt^iua. In 
(lonbt. and fear is tJio iloatli of all pliilosopliy, all hi<j:li aim, 
all disinterestdl juornls. Srej^ticisin never yet created one 
single gi'ain of sand for theinnnnierable gorgeons edifices it 
demolished. 'The ignorant and sceptic meet with certain 
destrncti(»n' says Sliri Krslma; and in the absence of all 
intellectnal donbt is the test of the last initiation into the 
mvr.fiun Handorinn of this Philosophy i>^ Urahvmv. 

In a popnlar work of this kind this brief ontline of the 
principal jmints of iS'ankara's ])hilosc>phy is snfficient to pre- 
]Kire the reader for dne ai)pre(;iati<>n of what follows. ( Jnri- 
ons readers will elsewluM'c find more on the same snbject. I 
have tried to divest the snbject of its S'lisfrir *y\XYh\ and mnch 
as some ])edants may grndge the liberty thns t«ken, I for 
one wonld consider it ;i. serions misfortnne for the Atlrtnfa 
if it h;Ml to be dressed np in its |ieenh'ar garb to be presentabh* 
or distingnishable in the light of pn»senf-day thonght. Jt is 
these pedants who ''alwnys at I heir best while talking of 
llrahman^* as S'ankara puts il, are *• without the heart hav- 
inir at all hrromr It/' tlnil lui-ve broni^ht the Absolnte Philo- 
Sophy into disrepnte by <'ncnnibering if with words from 
which the spirit of love and compassion, the spirit of nni- 
vcM'sality and e<|nality, has been parched np in its i)assagc 
throngh the scorching desert of their heart. S'ankara prea(die<l 
nniversal love, active honest work, constant re[)ose in the peace 
and sih^iee of tli(» Mea. 

This philosophy and the manner in which S'ankam appli- 
ed it to the sitnatiou f)f his time, has been the trne savionr 
of India. It isdestine<l lo Ixi the savionr of the world. If 
the sympathetic rcadr'r has gaf hered enongh from this brief 
introdnction to interpret, assimilate and apply the iden^s con- 
tained in the following pages, I have (»very confidence he 

will never part from this collection, Ik; will certainly set 
J) 
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apart a qniet morning or evening honrtoits grave contemp- 
lation everyday. It has been so witb me, and the immense 
benefit this reading has done mo is my only exense In thus 
earnestly inviting my follow-men to this elevating study. 

NADIAh : 

MANILAL. N. DVIVEOL 
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THE IMITATION OF S'ANKARA. 



{Being a collection of numerous texts on t/ie Adoaita.) 



I.— THE PROLOGUE 

I. 



''pjIAT wherein disappearfl tlie wliolc of tliat wliich afTects 
the iiiiiid, and that which in also the Iiackgronnd of 
all ; — to that Self 1 bow, — all eternal consciousness, the wit- 
ness of aliyi;;';^^ of the Intellect/ 

/ ^jfaf/f'.iasd/tasri. 



II. 



TI/CANY indeed are the teachers who appease themselves with 
the Self of their pnpils; I lay myself prostrate before 
8'ankara who alone allays many a heart-burning of those who 
betake themselves to him.f 

Miscellaneous. 



* it^nrnir f^^r^^ ir?r^f2?f ^ ^r\m i 
t arfV 1?^: ^[^ fti«af^[q?Tfton i 



2 THE IMITATION OF s'aKKARA. 

III. 

T exponnd in half a verse what has been toKl in a million 

volumes ; — Brahman is the Truth, the world is illusioo, 

the soul is none other than Brahman.^ 

Miscellaneous. 

iv_viii. 

A CTION leads to incarnation, and incarnation to pleasnre 
and pain. Hence arise all likes and dislikes which again 
propel to action resulting in religious merit and demerit. 
Tliese put the ignorant wanderer, again, into the bonds of 
incarnation ; — and so on and on, for ever, rolls the wheel of 
this world. Nothing but ignorance is the cause of all this; 
the remedy lies in the destruction of ignorance. Knowledge 
o( Brahman is the way to find final beatitude in the destruc- 
tion of this ignorance, for knowledge alone, not action which is 
only a part of ignorance, is competent to accomplish this 
result. Nor is it possible to do away with likes and dislikes 
as long as ignorance is not done away with. This is therefore 
undertaken with the object of destroying ignorance as well as 
its eflfect — this world, — and also of exjilaiuiug the real philo- 
sophy of Brahman.^ 
^__^___^_^__ fp^ ff^ 'asdhasri. 

iw ert inrt^naiT sft^ nft^ ^m: ii ^ 
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IX— XII. 

T^ROM the senses finding each its own gratification in the 
ohjocts pccniiar to each, there arises no real liappiiiess bat 
only a temporary allaying of the heat of the mind. It is vain, 
therefore, to grope for any real hai)piness in the world of 
objects. The delnded deceive themselves by imagining every 
dose of evil to be so mnch good ; bnt in birth, death, and limi- 
tedness, the wise never fail to perceive the evil that conceals 
itself under the inviting form of objects. They find no happi- 
ness in things subject to such results. The smallest happi- 
ness, in the real sense of the word, is nohow possible in any 
thing ; — oh I I should become that Self which is all bliss, all 
existence, all enlightenment.* 

Aimapurdna. 



XIIL 

TZ'NOWLEDQE of the Divine dissolves all bonds, and gives 
freedom from every kind of misery including birth and 

death.t 

S'tetdivataropanisAad. 

^^ 5-^5 5^- ^^ ^r^jf^'^H: » 

%% ^m% ^^ Tw g^vffq<ft ^l?f n 
TOt 5T ^nH Brf^^ g^ wfq ^t^^^jt i 
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XIV. 

nnHE CrefxtoT {Bra fund), the rroiccXoY(Vis/fnii),ihQ Destroyer 
(Rudra), the Consumer (agni)\ the Sun, the Moou, the 
Thunderer (Indra), the Wind {Marui), the Sacrifice, and so ou, 
the sages describe the One eternal Ens, as they look at it 
through the mnltirarious forms of tlio intellect ; — all my l>est 
worship to that Divine Essence, the destroyer of that ignorance 
whose form is this world/ 

SankarAch&njn. 



II.-BRAHMAN. 
XV— XVI. 



nnilAT should Ix) known as lira/unan beyond the gaining 
whereof there remains nothing to gain, l)eyond the bliss 
whereof there remains no possibility of bliss, beyond the 
sight whereof there remains nothing to see, beyond becoming 
which there remains nothing to become, beyond knowing which 
there remains nothing to know.f 

Atmabodha. 






fft'fttwhr^. 






•llWflW. 



BRAHMAN. 



XVII. 



H'^IIIS is full, and so is that ; — full comes out of the full, — 
taking away the full from the full, the full remains for 



ever.* 



Ihpanishad. 



XVIII. 



TTE is eternal among the eternal, conscious among the 

conscious ; lie, ever one, produces the variety of ideas in 

the many; — knowing that Divine One, realizable hy Sankhya 

or Yoga^ as the Supreme Cause, all bonds dissolve themselves 

into uothing.f 

S'vetdhataroj)a7iishad. 



XIX. 

TTE who, in the beginning, sent forth the Creator (JBrahma) 

and favoured him with the storehouse of all knowledge, 

the Veda ; — I, desirous of liberation, betake myself to Ilim, the 

ever-effulgent light, revealing his eternal Self through the 

intellect.} 

S'vetdsvataropaiushad. 






t^R^. 
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XX. 

A S in the sun, all light, there is neither day nor night, to 

in the Self, all light, their is neither knowledge nor 

ignorance.* 

Upadeias&hasH. 



XXI. 



nnHE ever nnchangeable is devoid of sonnd, tonch, fbrm, 
taste or smell. It is without beginning or end, ever 
beyond the prime canse of all evolution (rtz., the MaAat); — 
knowing that, one escapes the all-devonring jaws of death.f 

KatAopanisAad. 



XII— XIII. 



•• 



rpHE eye has no access there, nor has speech nor mind ; we 
do not know It (the Self), nor the method whereby we can 
impart It. It is other than tiic known as well as the on- 
known ; so indeed do we hear from the sages of old who ex^ 

plained It thns to ns.^ 

Kenopanishad. 

J ^ TO ^^'^ 5ff rnr^^ nm^i i 
^ ftfit sf frirpfttft<i<> ff^aft tq 1^ " 

^ftr jy? ^?t ^ i^nww^f^ II 
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XXIV. 

'T^RY to realise (within thyself) that whence arise these 
beings, by wliicli they stand snstained, and nnto which 
they return and become nanght ; — tliat indeed is Brahman. * 

Taittiriyopanishad. 



XXV— XXVI. 



^pO the eini>eror (Jauaka) thus exphiincd YAjnavalkya; — 
When there is, as it loere^ a second, there alone does one 
see, smell or Uste somcthig otiier (than Self), there alone does 
one speak to or hear, tliink of or tonch or know something 
other (than Self) ; — bnt when the seer is all alone by himself, 
he is as still as an undisturbed collection of water, — this in- 
deed is Brahmalokay the condition of universal empire. This 
to the self, is the highest end, the best riches, the supremest 
world, the greatest joy ; — the rest of beings live only by a 
particle of this bliss.f 

Brhadaranyakopanishad. 



• qciNT \m(^ ^Pr irm^ ^^ irrmfH iiv\\^ ni^vmimiH^^ 
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xxYii— xxvin. 

T^ATHER, 90O, mother, ii;ij even the worMs, the Gods, tho 
Vtilas are all oanght iu thU (S^IQ ; the thief is no-thief, 
thefccticiile no-fieticide, the ciamddla wxhamdUa^thtPoulkoMa 
no-Poulkasa^ tlxeS^ramana no-^rajuao, the ascetic no-ascetic; 
— It has no relation with good or eTiI. One who has liocome 
It is heyond all desires of the heart. It shook! not he suppos- 
ed that (even iu sleep) It does not see, for It does not see 
thongh ever seeing ; the sight of the seer is never lost, being 
eternal, there is nothing other than Itself which It can make 

the object of Its seeing.* 

Brkailaranjfakopaniskad. 



XXIX. 

TTENCE it is descrilnHl as " not this,'* " not that,** and so on 

by negatives only.f 

B rkadat-Hyakopaniskad. 



XXX. 

^IIAT is real bliss which has no conditions ; in the condi- 
tioneil there can be no happiness ; — the Unconditioned 
alone is bliss ; try to realize the Unconditioiieil (in thyself.)! 

ChhaHtlogyopanishad. 

n^ ?T«iq^ftr q^q^^nwi^ J ^ if 55^%9qfr§rttftfi?lsfif5fr- 
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XXXI. 

n^HAT is the Unconditioned wherein one does not see another, 
one does not hear another, one does not know another ; 
that wherein one sees another, hears another, knows another, is 
the conditioned. The Unconditioned is immortal, the condition- 
ed is mortal. Oh master ! where is this Unconditioned to be 
fonud ? In its own glory, or even nowhere.* 

Chh&ndogyopanishad. 



XXXII. 

TTENCE is described the Self ; Self alone stands above, 
below, west, east, south and north ; everywhere all is 
Self. He who thus sees, thinks and knows, enjoys Self, plays 
with Self, lias Self alone even for a second, finds perfect bliss 
in Self, becomes the lord of all, gains access to all worlds and 
beings. Tliose who understand otherwise, betake themselves to 
other masters, enjoy only the mortal world of conditions, find 
no access to all beings and all worlds, t 

Chhdndogyopanishad. 
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XXXIII— XXXV. 
^HAT sonl which is ever awake even in sleep, sending 
forth the variety of ideas, is said to be all pare Brahman^ 
all immortality ; — all the worlds are held in it (as it were, in 
suspension), there is nothing which transcends it. It is this. 
As the one fire pervading the universe appears in so many 
forms in the variety of objects, so the inner self of all, ever one, 
appears to take on so many forms, but is ever beyond them. 
As the sun who enlightens everything has nothing whatever 
to do with the numerous ills the eye may perceive, so the 
inner self of all, ever one, has no connection whatever with 
the joys and sorrows of the world, being ever beyond them.* 

Kathopanishad. 

XXXVI— XXXVIII. 
nnHAT is the real witness (ri^., self), all consciousness, who 
unites in one grasp, the actor, act and the variety of 
objects apart one from the other. I see, hear, smell, taste and 
touch, — in tliis form docs (tlie witness) uiiit^ all in onccontiuuous 
consciousness, even like the lamp suspended in a theatre. The 
lamp in the theatre takes in the master, the audience, the actors 
and all, without distinction, in one sweep of light, and conti- 
nues to shed the same light even when all these are not there.f 

Panchadal^i. 

• «l ^ a^ 3iTirflr ^xA %[A s^t PrftJOT: i 
^fS&nJ^^W^ «ftSQ^ WW! f^ij- u 
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XXXIX. 

^HE seer of thy sight tlion slmlt not sec, the hearer of thy 
ear thon shalt not hear, the thinker of thy thoughts thoa 
shalt not think, the knower of thy knowledge thou shalt not 
know — this is thy Self, all-pervadiug, everytliing besides ii 
bat mortal.* 

Brhaddranyakopaniahad. 



XL. 

TXTITHOUT the glass there is no possibility of a sight 
of the reflection ; whence then could there be any 
possibility of the knowledge of name and forms without 
assuming that which is existence, consciousness, and bliss ? t 

Panchadaki. 
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XLI— XLIIL 

TTE pervades the earth and yet transcends it ; the earth 
knows Him not ; the earth is His body: He controls the 
earth from within ; — He is thy inner Self ever immortal. He 
pervades water and yet transcends it ; water knows Him not ; 
water is His body : He controls water from within ; — Ho is 
thy inner Self ever immortal. « « • «* He is the nnseen 
seer, the nnheard hearer, the nnthonght thinker, the nnknown 
knower ; there is no seer other than this, no hearer other than 
this, no thinker other than this, no knower other than this ; — 
this is thy (and of all beings*) inner self, ever immortal ; all 
beside is mortal. t 

Brhad&ranyakopanUhcul. 



XLIV— XLVIII. 



nnHAT which is not spoken in speech bnt that whereby all 
speech is spoken ; that which does not think in the mind 
bnt that whereby the mind proceeds to think ; that which does 
not perceive with the eye bnt that whereby the eye receives 
its sight ; that which does not hear with the ear but that 
whereby the ear hears ; that which does not breathe the breath 

* The lama U laid of fire, air, wiud, heaven, sun, moon, stan, 
li|^i, darkneei, space, ikin, speech, eyee, ears, mind, breath, — all beings 
whatever. 
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of life bat that whereby life itself is kept np ; — Know thoa 
that that is Brahman^ not this that people worship.* 

KenopanisAad. 



XLIX. 

TMMORTAL Brahman alone is all tin's ; the east, west, 
sonth and north is all Brahman ; this wide expanse of 
the Quiverse above and below is indeed all Brahman.^ 

m 

Mundakopanishad. 



L. 

TN the beginning, oh good one I was the Ens alone ; all one 
withont a second.^ 

Chh&Jidagf/opanishad . 
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LI. 

'DRAHMA, Indra, Praj&pati, all the gods, the five primor- 
dial elements, and all that breathes, or moves about, 
or flies above, or stands unmoved, — the whole (universe) exists 
through Thought, depends ou Thonght, Thought is its 
stay ; — ^Thought is Brahman.^ 

Aitareyopanishad. 



LII. 

n^HIS self — Brahman — is all intellect, all mind, all life, all 
eyes, all ears, all earth, all water, all wind, all ether, all 
light, all darkness, all desires, all peacefulness, all anger, all 
quiet, all religious merit, all religions demerit ; It is the All, 
It is this, It is thatf 

Brhaddranyakopanishad. 



LIII. 

n^HIS Brahman is causeless, without a second, having no 
within and without ; this self is Brahman, the conscious* 
ness of all4 

Brhadiranyakopanishad. 

ofhfM HfT hTtof xwpt m^ w 

tJtlWlSRMit. 
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LIV. 

/^H G&rgi ! this immutable one is the nnscen Seer, the 
nnheard Hearer, the nnthonght Thinker, the unknown, 
Knower ; — there is no seer beside this, no hearer beside this, 
no thinker, no knower beside this. In this immutable (essence) 
oil dear GArgi ! is interwoven the Akdsa (the last essence of 
all existence).* 

BrhadSiranyakopa nishad. 



LV. 

TTB (Ytljnavalkya) said oh Gftrgi ! the knowcrs of Brahman 
thus explain the ever Immutable. It is u(;ither with di- 
mensions nor atomic, neither short nor long ; It is not red, 
not sticky, not light, not dark ; neither air, nor ether. It has 
no relation, no taste, no smell, no eye, no ear, no speech, no 
mind, no light, no liTe, no mouth, no form, no break, no 
without ; — It enjoys nothing or is enjoyed by nothing.f 

Br had&ranyakopanishad. 



LVI— LX. 

T explain to thee that real thing, knowledge whereof confers 
immortal enjoyment ; — It is supreme Drahtnan without 
beginning, beyond being as well as non-being. It is all hands, 
all feet, all eyes, all heads, all mouths, all ears. It stands embrac- 
ing the whole universe within its ample fold. It illumines all 



• <T5r ipT^ m^ji JTfgft viw^^ JT^ftinA Ariro TT^^arsf^ 
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sensible objects though void of every sense. It sustains all thOogh 
void of all relation. It reaps the fruition of all activity though 
void of every property ; — It is within and without all beings, 
It is immovable and yet ever moving, It is minutely un- 
knowable, and yet constantly near though ever afar. Though 
ever unpartitioned It stands as if divided in all beings ; 
It is the sustainer, master and destroyer of all.* 

BAagvadgitd. 



LXL— LXII. 
/^BJECTS transcend the senses, the mind transcends objects, 
the iiitollect transcends the mind, tiio ma/mt ( i.e. cosmic 
intellection) transcends intellect (i. e. individual intellect), the 
avyakla(i.e,the nQiliflTereuced first cause), transcends the moAo/, 
the Purus/ia(i.e. tlie Self) transcends the avya/:ta; — beyond the 
Purus/ia there is nothing which can transcend Him, or prevent 

Him from being the last essence, tlie last resort (of all). t 

Kathopanishad, 



m 



aff^Kfc* If «^ ftD^Tffifinr ^ ft^?i^ I 
gjroi If ?piW jrflrij RHftij n II 

R'T^ qn jf^itnwT r^rtc: ii 
Rfin iw^if flRQWTRjw: qr I 



4«iqjO«if. 



if*nPlH*i.. 
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LXIII. 

n^HAT is the Fir8t Great Purusha who, thongh without 
hands or feet, is the swiftest of approach ; thongh without 
eyes or cars, sees and hears everything ; thongh nncomprehend- 
ed, comprehends everything knowable.* 

SfvetaivcUaropamsAad. 



LXIV— LXVI. 



^IIE all-sccing is never born, never dead ; It comes ont of 
nothing or sends forth nothing ; — It is nnborn, eternal, 
immntable, ever nniqne, never destroyed with the destruction 
of the body. If the killer intends to kill or if the killed 
thinks He is killed, both of them do not knoto ; — It neither 
kills nor is killed. It is smaller than an atom, greater than 
the greatest ; It is present in the heart of all beings. The 
glory of tliis Self is realized by him the whole of whoso sensi- 
bility retnrns to a state of placid calmness through absence of 
desire ; — he alone passes to the other side of this ocean of sin 
and sorrow.f 

KatAopaniskad. 

3 
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LXVII.— LXIX. 
OTEEL cats It not, fire burns It not, water mobtens It not, 
wind dries It not; — ever nncnt, nnburnt, nnmoistened, 
nndried, It is eternal, all-pervading, immovable, nnchange* 
able ; It is the All. It is said to be nnmanifcst, nnthonght, 
unalterable ; — knowing It to be such thou needst not grieve.* 

Bhagvadgitd. 

LXX.— LXXI. 
npRUTH alone conquers, not falsehood, the divine pathf 
stands upheld by Truth ; sages with desires put out by 
satiety pass over it to the great treasure of Truth. It (the 
Truth) is all-embracing yet unthinkable, all light, minutest of 
the minute yet ever manifest. It is farthest of all yet ever 
near in all beings, ever present in the hidden consciousness of 
all which passes out in all acts (of mind and body). % 

MundoAopanishad* 

ftw «|iRr. wT^pc^sit wfi^: 11 
^«ivnyiHf^^yiHft*i4tsii3^q?t i 

ffWT^* fk^^ iT3iirftr3R(f& II 

t That ii Devay^DA the way by which the liberated paM through th« 
inn to higher worldi and reet in abaolate tmity with alL 

B^ 'RH ftflift ^^^W I 

^^ ftm^^ ^K^ ft^m^i ii 
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LXXIL 

i^NE so freed from the bondage of senses transcends all 
material relation, and becoming all supreme light, 
regains his own Self. This indeed is Self. It is beyond 
mortality, beyond fear, It is Brahman ; — Trnth is only another 
name of Brahman.* 

Chh&ndogyopanishad. 



LXXIII— LXXV. 



n^HERE conld hardly be any room for separateness in that in* 
transmntable, formless, characterless, one Being which ia 
beyond the relations of snbject, object, instrument etc., which 
is every way full to the utmost like the waters surging above 
all things at the great cyclic deluge. In it merges the canse 
of illusion like darkness in light ; — there, verily, can be 
nothing like separateness in It, the highest essence, without 
character, and ever one without a second.f 

Vivekaehuddmanu 






W%^ Prm!T> 0»fl*^ Ht^ fv: II 

Pfft^ Prrreft ftf%%^ f^T^Tjw: II 

l^^^\fl^W» 
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LXXVI— LXXVII. 

nnnAT is the form of the highest Self wherein the worhl 
ofsnbject and object though existing does not exist* 
and which thongh all dAdia lias no toneh with it. It is all 
Toid and yet as if it were no void, the world is nanght 
in it, it continnes to be completely void thoogb AiU ol 
nnmberless worlds npon worlds** 

VogavAsisAtAa. 



LXXVIII. 

nnilE whole of this cosmos is one self, there is no room for 
the idea of body and its like. Brahman is all tliat is» 
all bliss, whatever tbon seest is all thooghtt 

VofavAsisAtAa. 



LXXIX. 

A S light belongs to the snn, coldness to water, and heat 
to fire, so do existence, consciousness, bliss, eternity, 
immutable parity, belong, by natnre, to self.| 

Atwui6odAa. 
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LXXX.— LXXXI. 

^HE material cause of this illusion is Done other than 
Brahman, the whole of the universe is, therefore, 
BraJiman^ and nothing else. Brahman being the All, causali- 
ty is mere illnsion ; — the real Trnth being thns known there 
can be no room for the slightest separateness.* 

Aparokshdnubhuti. 



LXXXII. 



n^HIS Self is the bridge, the support, of the whole universe 
which, but for it, will be nowhere.f 

Ch&ndogyopanishad. 



LXXXIII. 



TTE is all bliss of every kind, attaining this bliss it 
realizes its nature which is all bliss.t 

Taittiriyopaniafuid. 



LXXXIV. 
• • npHIS therefore is the last measure of all bliss.§ 

Taittiriyopanishad. 

X x^'k w. I wd^ ^Jst^PT^ n^ftr 11 
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LXXXV. 

nnnE one 6Ter-effaIgent ttandt concealed in all beinj^. It 
penrades erery knowable object and is the inner self 
of all. It it tlie witneM of all action, the all-embracing retort 
of beingt, the nnaffected teer, all thoaght, unique, and withoat 
propertiet.* 

ffvetihaiarppanisAaJ. 



LXXXVI. 
TXE hat neither form nor inttrnmentt, He it not teen at 
eqnal to or greater than (any thing) ; Hit tranteendent 
power it heard of at nnimaginablj mnltifariont, omnitcienco 
and omnipotence conttitnte Hit very natnrct 

SteiAhaiaropanisAad. 



LXXXVII. 
"V^ EITHER tnn nor moon nor fire enlightent it ; that indeed 
it mytublime habitat ; thence no return it ever pottible.t 

BkagauulyiiA. 

mtfi ^m Vr* ft j^n ii 
t ^ fiFT ^ fsH ^ ftn^ • 



TOW ^ ftf^ win? ^ w I 
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LXXXVIII. 

T^HE Lord creates neither the objects nor the subjects which 
make up tlic world ; nor does lie phm tlic relation of 
ends and means ; — nature alone continues to act.* 

Bhagvudgiid. 



LXXXIX. 

TT is unborn, ever awake, free from dream, having no form 
or no name. It is one continuous thought, all-knowing. 
There is no metaphor whatever in saying this.f 

Gaudapdddckdtya. 



XC. 



^piIlS oh Satj'akuma is Brahmaii higher as well as lower, 
(i. e. science and nescience all is Brahinan).X 

PrainopanisAdd. 



XCI.— XCII. 



A S above so below, as below so above ; he passes from 

death to death who here ffnds the least shadow of 

variety. There is no variety in This, It should be grasped 
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bj the mind alone ; lie, imleed, {Muiet (Vom death to death 
who here fiuds the least shadow of variety* 

KatAopamsAad. 
aUo BrkaddranyakopaniMkad* 



XCIII. 

A Sa hawk or an (mgleharing soared high in the air wings 

its way Ijack to its resting-place, being so far fatigned, 

so does the soul ^having exi>erienced the phenomenal) retnrn 

into itself where it can sleep beyond all desires, beyond all 

dreams, t 

Brhculdranyakopanitkad. 



XCIV. 

npiIEsan docs not shine there nor the moon nor the stars 
nor even these lightnings, least of all this fire ; every- 
thing becomes enlightcnctl in its light, the whole of Uiis 
shines through Its lustrc.t 

KatAopanisAad also MmulaAopa9u$Aad. 

If finRT ^^s^ jff f(iff<n •furg ^J^fh ^^ ffii ^ ^qp €rt 

flirt Hi^M^miS 6^ 



III.— SELF— IDENTITY. 



xcv. 



A 



particle of Its bliss supplies the bliss of the whole Qniver8e» 
everything becomes enlightened in Its light ; nay 
all else appears worthless after a sight of that essence ; — I 
am indeed this supreme eternal Brahman.* 

Vijndnanaukd. 



XCVI. 

T^HE power of san, moon, fire and even of speech having 
cxhaiistcd itself to rest, the senses being all pnt ont, that 
which stands self-illumiucd, beyond all relations, sending forth 
this nniverse of ideas, and all thought, is shown in the Srutis 
to be the inner self of all.f 

Svdrdjf/asiddhi. 



f«W[i5: ^fitfir^Rrtls^^iUHr n 



ftwnfNfflr. 



wkimRii9(: 
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XCVII. 

T am without character, without action, withont imagination, 
withont relation, without change, without form, without 
sin, all eternity, ever liberated.* 

Aimabodha, 



XCVIIL 

TF thon ohjectest *how I shonid grasp this ?' Pray do not 
grasp it, ; for the residuum after all grasping is at end, 
is none other than thy-sclf.f 

Panchadaii. 



X(JIX. 

Y\rnEIlE is the man who doubts the fact of his own 
existence ? for if snch a one be fonnd he shonid be told 
that the one who thus doubts is the Self he denies.) 

Sv&tmanirupana. 
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C. 

TSjTO other knowledge is necessary in knowing ones self, for 
the self is all knowledge ; — the lamp requires not the 
light of another lamp for its own illnminatiou.* 

Atmabodha. 



CI. 

O ETTING aside every thing which becomes the object of 
knowledge in this world, there yet remains a residnnm, 
the real essence of knowledge. The knowledge that this is 
Brahman is true knowledge of BrahmanA 

Panchadaii. 



CII. 

TT is the car of cars, the mind of minds, the speech of speech, 
the breath of breaths, the eye of eyes. The wise transcend- 
ing these ({. e. the physical ear, mind etc.) and renouncing 
this world of experience, rest in eternal immortality.} 

KenopanisAad. 

cm— CIV. 

^IIIS Self in my heart is smaller than a grain of rice or bar- 
ley or mustard, smaller than a grain of the Sydrnhka or 
even than a part of its part This Self in my heart is bigger 

f ^m w m 0^h»i ^A\ ^miwf^x^ 11 
t «ift»i^ft»nift!T ^^ "iwWTij^ I 
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than the earth, more extensive than the atmosphere, wider than 
the sky, greater than all these worlds together. It is all action, 
all desire, all smell, all taste ; It pervades all that is ; It is 
void of speech (and all other senses), ever indifferent ( to good 
or evil). This indeed is the Self in my heart, this indeed is 
Brahman. He becomes this Brahman^ after passing away from 
here, who has faith in the Self, and has no donbt whatever.* 

Chh&ndogyapani$had. 



CV. 
A LL this is Brahman^ this Self is BrahmanA 

M&ndukyopanishad. 

CVL 
A S the fool with eyes all bodimmcd, sees the snn all dark, 
though covered only with a cloud, so does It appear in 
bondage only to the victims of illnsion. I am this pure Self 
whose form is all eternal consciousness.) 

Hastdmalakastotra. 



«*^ wf^sxm ertiRir: h^: q^i i)<iii^i T i1v i iy ( >!K< ^ 
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CVII. 

TT is the one pervading all, but ever nntonched by any, and 
therefore over pare, and all clear, like (the all-pervading) 
Akiia. I am this pure Self whose form is all eternal cou- 
sciousness.* 

nastdmalakaatotra. 



CVIII. 

TT is without mind, without eyes, without any similar means 
(of relating itself to the objective), but all the same, it is 
the mind as well as the eye of all minds and all eyes, nay tho 
means of means ; — Its form being ever incomprehensible by 
the mind, the eyes, and the rest. I am this pure Self, all 
eternal consciousness. t 

IlastihnalaAastotra. 



CIX. 

T am indeed that Supreme eternal Brahman which is all 
bliss, all light, beyond illusion, beyond conditions, realiz- 



30 THB nOTATIOH OF S'AKKARA. 

able only in the idea * I am Brahman ' the ever transcendent^ 

Fonrth.f 

Vijndnanauid. 



ex. 

TT is this infinite atom, all this is that Self from end to end, 
"^ It is thoTrnth, It is the Self ;— oh S'vetaketu 1 THOU 

ARTTHAT4 

Chh&ndogyopanishad. 



CXI. 

A S a lamp of salt melted in water cannot be experienced by 
the eye, but only by the tongne, so indeed the ever-existent 
Brahman shining in the depth of the heart cannot be realized 
by the (external) senses, but by the light of that sympathetic 
awakening which comes from the word of a teacher. THOU 
indeed AllT this BRAIIMANy not the phenomenal that 
appears aroand.§ 

Sv&r&jyasiddhi. 

* That ii to lay VWhtc^ Tai/oM, FrAjwk are the three traoaoending 
which ia the Foarth, Brahman, 

ifffrffWiT. 
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CXII. 

fT^HE ocean traDsformed, tliroagh the action of clonds, into 

the form of rivers etc., ceases to be itself ; so indeed hast 

thou forgotten thyself throngh the power of conditions. Oh 

friend I remember thy fnll Self, THOU ART BRAUMAN, 

the ground of existence, the All.* 

SvdrdJyastddAi. 



OXIII. 

T^T'IIERE there is anything like duality there alone does one 
see another, there alone does one smell another, there 
alone does one hear another, there alone does one speak to an- 
other, there alone does one think of another, there alone does 
one know another. But when all is one Self to him, what 
should he smell with what ? what should he see with what ? 
what should ho hear with what ? what should lie speak of 
with what ? what shouUl he think of with wliat ? what should 
he know with what ? By what indeed should that be known 
through which cverytliing proceeds to know? By what 
should the Knower be known ?t 

BrhaddranyaAopanishad. 
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CXIV. 

TT is not attainable by the most constant attendance at 
lectures, many though hearing nnmerons snch never know 
what It is. Strange indeed is the speaker who speaks of It, 
stranger still who obtains It, but most strange of all is he 
who, being properly instructed by a competent (teacher) 
realizes It (in himself and all^.* 

Kathopaniskad. 



CXV. 

i^NE rare sonl sees It like something strange, another 
speaks of It in the same strain as of something extra- 
ordinary, a third hears It as something nncommon, while a 
fourth though constantly hearing knows It not in the leastf 

Bkoffvad^td. 



IV.— THE MEANS. 
CXVI.— CXVII. 



n^ILL study should not allay in thee the sense of separate- 

ness, the mind cannot take on the fonn of that (essence) 

and thou canst not realize Brahman. Four indeed, are 



^ilMfi^ni - 
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the gatekeepers at the eutraoce of the palace of libera- 
tion : — 

(1) Self-restraint, (2) Coutcmplatiou, (3) Coatentinent, 
(4) Company of the wise.* 

Yogat&sishtha. 



CXVIII. 

TTE alone escapes from the web of illnsion, this world, even 
like the lord of beasts from the trap which holds him fast, 
who, with all acts, all pleasures, attuned to the supremo aim, 
puts forth strong personal effort in that behalf.f 

Yogatasishtka, 



CXIX.— cxx. 



'THREES continue to vegetate, and so do live on beasts and 
birds; he alone lives whose mind lives 7iot in consequence of 
taking on a variety of forms. All holy writ is so much burden 
to him who has no discrimination, all philosoi)hy is so much 
burden to him whose germ of desire is not destroyed ; the 
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mind is so much banlen to him who has not ocqnired self- 
control, the body is so mnch harden to him who knows only 

the andtman (non-self.)* 

YogavAaiahtha. 



CXXI. 

n^HERE can be no man, more despicable than him who does 
not pnt into practice the words of the trnstworthy pro- 
ficient who explains, with great pains, (the real trnth), on 

being qnestioned.f 

Yogatdaiahtha^ 



OXXII.— CXXIII. 



A LL desire is ignorance, the destrnction of desire is liber- 
ation, and this liberation oh U&ma 1 is easily brought 
abont only by ceasing to desire. The mind exi)eriences bondage 
from the firm conviction * I am not Brahman^ it realizes 
entire freedom, from the equally firm conviction ' I am 

Brahman.^X 

Yogatdaiahtha. 



t nmTfor^k^ n^jjw ^vp ?k^ ^c^w: i 

«^f^X?'im^«r ftf^r ^f?! n^^ ii 
M 'Wftr eiff qregT^Fj^nH »Pf : ii 
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CXXIV. 

TTE continually sees tlie Self who studies to nnify pliilo- 
Ropliy, and the teacher^s cxiilauatious, with the facts 
of his own consciousness.* 

Yogavdsishtha. 



cxxv. 



^HE light breaking in upon the mind should not be kept 
off by having recourse to that false logic which puts 
forth unholy guesses of every kind up to the obliteration 
even of the facts of consciousness. t 

YogavAsishtha. 



OXXVI.— CXXVII. 



T¥^ith no confidence in the facts of his own consciousness, 
and with the obvious endlessness of argumentation, 
how would he who poses himself as a Professor of Logic,, 
obtain conviction of Truth? If argumentation is meant as a 
help to the intellect, you are welcome to argue in accord with. 
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the facts of yonr consciousness, bnt certainly not to argue 
without aim, in any line you clioose.* 

Panchadati. 



CXXVIII. 

T^HE sense of this can never be gathered by ratiocination 
alone, oh beloved one ! it leads to real knowledge only 
when used by one who really knows. This knowing is that 
which thoii, oh child of truth ! hast already acquired ; — oh 
Nachiketas I there indeed can be no better questioner than 
thyself.f 

Kathopanithad. 



CXXIX— OXXXL 



nPHIS self is not realizable by study, nay not even by in- 
telligence or much learning. The Self unfolds its full 
essence to him alone who applies his self to self. He 
who has not given up the ways of vice, he who is not 
able to control himself, he who is not at peace within. 
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lie wliose mind is not at rest, can never realize tlie self, 
tliongli full of all the learning in the world. That whicji lies at 
the root of all distinctions of caste and creed is its fuoil, cvou 
death itself is its drink ; — who (not so prcjuired) can know 
what It is ? • 

Kathopanishad. 



CXXXII. 



XTOW can books enlighten that Innip of clay fashioned in 
the form of man, who docs not in any manner realize 
the Trnth explained to him with all possible clcarness.t 

Naishkarmi/asiddhi. 



^^^^ 3frcqr f^^^ ^l^rijr n 
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CXXXIII. 

TTT'E rejoice witli those wliom we recognise as centred in self- 
realization ; the rest we pity ; with the deluded we do 
not care to argue.* 

Pancliadaii. 



CXXXIV. 



T^ALK as much philosophy as you please, worship as many 

go<Is as you like, observe all ceremonies, sing devoted 

2)raises of any nun)l>er of deities; — lil>eration never comes, 

even at the end of a hundred kalpas^ without realization of tho 

oneness of self, t 

VivekachudamanL 



CXXXV. 



TTT'nO knows Vidyd and Avidyd together, passes beyond 
death through dvidyAy and enters immortality through 

Vidyd.X 

liopanishad. 






s^^fiO. 



5ff ^ %^\f^ ^K^ \^rm: i 
X ft^n^^iRi^n^^ *iwft^H'J hi i 
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CXXXVI. 

/T^HE good 18 one tbing, the agreeable another ; men find 

them in a variety of objects and become bound, one way 

or other, lie wlio attaclies hiniself to the (supreme) good 

reaps tlie highest bliss, he wlio persucs the agreeable is 

cheated of the real object (of existence).* 

Kathopanishad. 



CXXXVII— CXXXVIII. 



^IIESE (ix. the good and the agreeable), thon knowest, 
are Ktrfya and -4 tirfyd, opposed one to the other in their 
very natnre, and having entirely different results in store. 
Oh Nachiketas I the various desires I propose to thee fail to 
move, thou art really devoted to vidyd alone. Groping about 
in (the night of) Amdfj&y fools flatter themselves with wisdom 
and learning, and continue to tumble about, without end, like 
the blind led by the blind. t 

Kathopanishad ; Mwidakopamshad. 



CXXXIX— CXLl. 



T^HE lyre with all the l>eauty of its make, and the melody 

of its music, serves at best to please the hearer, it cannot 

lead to universal empire. In the same manner all the flow of 

speech, all the stream of sweet words, all the skill expended 



^CT ^13 ^^1% fr^^srn^ ^ Rift f^r^ II 
t ?j:r^ f^qfm nr^ aif^^r m ^ f^?^% imn 1 

^'R^m^T ^ft^[^ wr ai^^^ ^^^\^l iwts^vtt: 11 
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on explaining pbilosopliy, — all that the learned call learning, 
lias tlie belly, not the Bolf, for its end. Yuin is tlie study of 
philosophy if it leads not to the Essence, equally vain is all 
philosophy if the Essence is realized.^ 

Vivehachuddmani. 



CXLII.— CXLIIL 



T\ISEASE disappears not with the mere name of medicine, 
but by actually swallowing it ; talking of lirahmatiy 
without 2)roper realization, can never bring about liberation. 
Till the objective is not dissolved (in the subject), till the 
essence of self is not realized, no lilierution can come from 
speaking about Brahman^ — all the fruit of such activity is 
only (waste of) so much breath.f 

Vivekachuddmani. 
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ill.— The Aspirant. 

CXLIV—CXLV. 

n^HE knowing intellect skilled in grasping the pros and 
consottwQTj theme, and cleared of all dross by the 
means jnst described, is the trne aspirant after self-knowledge. 
Discrimination, non-attachment, self-control and its accom- 
paniments, keen desire of liberation, these make one fit to 
inquire after Brahman.^ 

Vivekachuddmani. 



CXLVI— CXLVIIL 



^HIS Self cannot be realized by want of (spiritual) strength, 
by indifference, by austerities unaccompanied with renun- 
ciation. The self of that knower who applies himself to self with 
the means described enters the great Self — Brahman. Sages 
having found It, stand ever content in gnosiSy remain centred in 
the Self, being free from all attachment, and always at peace 
witliiu and without. They find the unconditioned and all- 
pervading, and realizing It within, become one with the All. 
With faith firmly fixed in the teaching of the Veddnta^ 
with the mind entirely purified through renunciation and 
gnosify ascetics, one with the immortal, become liberated in 
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Brahman (t.6. become one with Brahman) at the moment of 
dissolution.* 

MwMlakopani$had. 



CXLIX. 



TN the air or in water no mark is seen of the passage of 
birds or fishes; so is entirely inscrutable the passage of the 
knowers (of BraJiinan).^ 

Sdnkardchdrya. 



CL. 

nnHE eye perceives not sound, being dissimilar by nature ; 
the material «ye cannot see the (spiritual) self.} 

NaisAkarmyasiddAi. 

it «*»f fpftn wfcg «ft?T 
^ utrr 5f ^^ dim ifH^^ ^: n 
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A S the face is fully reflected in a clear glass, so in the 
body of the true seeker the /{^man is reflected in the 
intellect.^ 

Attnapurdna. 



CLU. 

n^HE Rk says : this Brahmavidyd should be given to those 
alone who observe all ceremonies, who have learnt and do 
respect the Veday who have faith in BraAman^ who keep the 
^^rii-fire, who are full of faith, and who have duly passed 
through the Sirovrata.] 

Mundakopanishad. 



CLIIl. 

TTE knows wlio finds a teacher ; he (then) delays only so 
long as he is not free (from the body), for on being so 
free he is one with the AI14 

Chh&ndogyopamshad, 

* f\n\ ftjpr ^fOr Oi^ ^w?t ^^\ \ 
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CLIV. 

TTAVING obtained this priceles birth with all the senses 
in their full activity, he who does not understand the 
good of self, destroys himself.* 

Mdhd^Bhdrata. 



CLV. 

n^HE boat — this body — ^has been chartered by thee at the 
heaviest price — all thy good acts, — to cross over to the 
other side of this ocean of sin and sorrow. Pray pass on 
while it does not break.t 

Miaeellanecus. 



CLVI. 

nPHOSE who destroy (their) Self, go, after death, to the 
sphere called Asurya (withont the sun), all enveloped in 
thick darkness.t 

liopaniaAad; Brhaddranyakopaniskad. 



t iffm jiirpir^ ift W <Mii4 1 wiii I 
^ j;^fH%^ w «iwir fif^ II 
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GLVII. 

nnHE ignorant, the faithless, and the sceptic, meets with 
destruction ; neither this world nor the next (belongs to 
him) ; — he who is all doabt can find no happiness wliatever.* 

Bhagavadgitd. 



Iv.— The teacher. 

CLVIII— CLIX. 



^ILL thy mind reaches the stageof(intuitive)developmenty 
follow what is assured thee by teachers, books and the 
(logical) instruments of knowledge. When thus is burnt out 
all latent desire and the Thing is realized, thou shouldst not 
hesitate to give up all concern even with these, however 
good or useful they be.t 

Vogavds/iiCAa. 



CLX— CLXI. 



"D Y books (Sdstra) is meant all that is offered by way of 

explaining the facts of nature, by great souls free from 

likes and dislikes, with eyes trained to observation and 
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reason. Those resolute souls who are fViIl of the highest good- 
ness, who are equal to all, and who are possessed of a tact 
peculiar to themselves, are the really wise.* 

YogavAsishtha. 



CLXII. 

T (thus informed) am yet only versed in the (words of the) 

Mantras (the sacred hymns), I know nothing of Self. I 

have heard from sages of your stamp that the knower of Self 

rises above all sorrow. (With all my learning) I am full of 

discontent and sorrow, oh Lord I take me to the other side of 

this ocean of misery.f 

Chh&ndogyopanishad. 



CLXIII. 

rpHIS Brahman should be explained by the father to his 
eldest son, or (by the teacher) to a properly (sympathetic) 
pupil, and to no one else.t 

Chhdndogyopaniahad. 

— ^i^^i— » - „,^^_^^ 
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CLXIV. 



/^H B&ma I the canse of (SeIf-)rcaIization is none other than 
the pnpil'B own intelligence.* 

Yogn^d^ishiha. 



CLXV. 



QELF shonlcl be raised, not destroyed, by Self ; for, Self alone 
is the friend and foe of Self.f 

BhagvadgitA. 



CLXVI— CLXVII. 



/^NB (course) leads to snccess in one birth or many, by 
gradual practice after the manner pointed ont by tlie 
teacher; the other leads soon to real gnosis through the Self, 
aided even by moderate intellectual development, even like 
the fall of the fruit from above.} 

Yogatdsishtha. 
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. CLXVIII. 

XT AVING snpported Self by Self, of one's own accord,throagh 
thinking^ one shoald carry this deer — bis own mind— 
across tlic ocean of delusion, this world.* 

Yogav&sisht/ia. 



CLXIX. 

npELL me what thon seest as other than religion and non- 
religion, other than these efTects or their causes, other 
than that which is {last and that which is yet to come.f 

Kathopanishad. 



CLXX. 

O'AUNAKA, the rich honscholder, approached Angirasa in 
due formality, and asked oh Lord! What is that whose 
knowledge leads to the knowledge of all that is? He replied: 
two sciences are tanght by the knowers ot BroAmaUy the Higher 
(Vidyd) and the Lower (Avidyd).X 

Mundakopanishad. 



•T^inC ^JRfTW H«IW 

f^»m ^i\^i ftirm ^^«ftfir i w^ ^ fi^n i \ ft% ^Rpiar ffir f w 
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CLXXI— CLXXIII. 

'T^HE oltimate aim of all Veda^ the final resalt of all 
austerity, the object of keeping the porioil of studentship, 
I describe to thee in brief: — it is the syllable Aunt. This is 
immntable Brahman^ this is the highest Essence, it becomes 
whatever he desires to him who knows this, the ever-un- 
changeable. This, indeed, is the highest support, the greatest 
help,betaking himself to this he becomes glorified in Brahman.* 

Kathopanishad. 



CLXXIV. 

■ 

npHE knower of ^ra^man attains to the Supreme; hence is 
this (rk) said " Brahman is being, consciousness, limit- 
lessncss." He wlio realizes this, present in the heart (intellect) 
as well as in the highest Akdka^ has access to the fruition of 
all desire whatever, at one sweep, being one with all-seeing 
Brahman.^ 

Taittiriyopanisha/i. 

t ir?rt^iTT^i% ^ I tT^'iTvjfFf i ^^ w\mm^ iw i ^ >f 
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CLXXV. 

nnniS cosmos is all PurusAa^ all ceremonial , all ansteri- 
tics, the highest immortal DraAwutn, Ho who rcalixcti 
this in the cavity or the heart, easily scatters into nothing, oh 
good one I the knot of Avidyd^ even in this life.* 

MundaJkopanisAad. 



CLXXVL 

npiIE wise knowing, throngh the practice of subjective con- 
centration, the all-efriil;^ont one, extremely diflfinilt to 
see, concealed deep beyond everything, shining tlmmgh all 
acts in every heart, inaccessible, and without beginning, 
transcends all pleasure and all imiu.f 

KaiAopaniMAaJ. 



CLXXVII. 

TTE who sees himself in all, and all in himself, attains to 
the empire of Self, thus worshipping Self and looking on 
all things with equal eye.t 

-" - ' 

* j^ ^ ft^ ^ «rtr w ^mT^ • 'W* V f^flrt j«wt 






y¥^SNrtw^. 



**i^ni^^« 



mi 
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CLXXVIII. 

T7"N0WINQ the great all-pervading Self throngh whom is 

experienced the whole of dream and waking, the wise 

never become sabject to sorrow.* 

KathopanisAad. 

CLXXIX— CLXXX. 
A S surely as water showered on a table-land seeks the lower 
ground, so indeed does one seeing variety in the attri- 
butes (of Brahman)^ becomes attached to them (in future). As 
water poured upon a clear even surface stands ever pure and 
nndefiled, so stands, oh Gautama! the Self of the silent knou)er^\ 

Kaihopani$had. 

CLXXXI. 

rpms (boily) is the city, with eleven gates,} of the ever 
unl>orn,all unfailing consciousness. He who knows this 
well never comes to grief, and is liberated twice§ over.|| 

Kathopanishcul, 
«T5i^ f^RRpf JR^r ^fr 5T 5lt^I?r II 

t ^%^»^'if f^^^J f^^Rf*^ I 

q^ig^f|5THcT BTTcRr ^^^ iW n 

X Tho Boven aporiuros in the head, the two apertures at the lower 
extremity of the trunk, tho navel, and the crown o£ tho head, make up 
tlio olevou gates. 

§ That is to say, he is liberated by the act of self-realisation even in 
this life, and stands no chance of re-birth even after death. 

II jOr^^^sriRsi^^r^^^cTQ: i 
3?3Bf^ 5T ^1^% f^g^fi^ f^3^^ u 
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CLXXXII— CLXXXIII. 

A S these rivera flowing to and gaining the ocean lose them- 
selves in it, lose even their name and form, and become 
incladed in the name ^ocean/ so do all the sixteen forms of the 
objective flowing to and gaining the purusha become lost in 
him, lose even their name and form, and become included 
in the ^purusAa.^ This ( puruska) is the immortal transcend- 
ing all forms of the objective. This is thns snmmed np : — 
That death may not overpower thee, know the only know- 
able, the Purusha^ in whom are centred all forms like the radii 
of a chariot-wheel in its naveh* 

Prainopani$kad. 



CLXXXIV. 



T7"N0W that one Self alone with which are bonnd sky, 
earth, atmosphere, mind, and all the vital breaths ; — 
leave aside all other speech ; — this alone is the bridge ( over 
the gnlf of this world ) to immortality.f 

Mu ndakopanishad. 

irot •nir^ 99in[i9^ ot'EnW i f(^i^r^ iff^^ftin: ^tv^^san j^^- 
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CLXXXV. 

T> RAHMANAS disown him who knows other than self as 
a Brdhmana^ Kahatriyas disown him who knows other 
than self as a Kshatriya^ the people disown him who knows 
other than self as the people, the gods disown him who knows 
other than self as a god, the spirits disown him who knows 
other than self as a spirit, everything disowns that which knows 
other than self as the thing,— all this ** Self "—the Brdh- 
mands^ the Kahatriyaa^ the people, the gods, the spirits, every- 
thing, — is BraAman.^ 

Brhaddranyakopanishad. 



CLXXXVI. 



npiIAT Self which is beyond decay, death, sorrow, which 
requires no food nor drink, which is all accomplished 
desire, all fulfilled thonght, shonld be looked for, should be 
inquired after. He gains access to all worlds, has all his desires 
fulfilled, who, having known this Self, realizes It (fully in him- 
self and all).t 

Chhdndogyopanishad. 
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CLXXXVII, 

O AID T&jnavalkya to the Emperor (Janaka) : — The same 
has been explained by the Uk as well : this, indeed, is the 
eternal glory of him who has realized BraJiman. It neither 
grows nor is diminished by doing or not doing any act, the 
knower knows this very truth. Knowing this, he is not affect- 
ed by any Karma whatever, all being as sin to him. The heat 
of his senses cools down into that calmness of mind which 
follows on absence of desire, all kind of latent attacliment 
leaves him, no conditions distnrb him, ecstatic trance environs 
him, — who knowing thas sees Self in Self, sees the All as Self. 
No good or evil tonclies him, he transcends all good and all- 
evil. The fulfilment or non-fulfilment of any (secular or 
temporal) act affects him not, he having reduced them all to 
uotliing. lie is beyond all form, beyond all desire, beyond 
all doubt. This is the real Br&kmana^ this is the real condi- 

tion ot Brahman.^ 

BrhadAranyakapanishcLd^ 



CLXXXVIII. 

ZONE'S own sphere (of life) though inferior is preferable to 

that of another even if it were superior. Death in one's 

own sphere is most desirable, but the sphere of another is 

besot with fear.f 

Bhagvadgitd. 

imm4 T^oft ft^ firnnsW^RRer m»mr ^m^ ^ivm%: tot- 

w^Jt PM^f w qomf w^^%\ ii 
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CLXXXIX. 

T know this (Self) to be the AH, the Great Self, all effiilgeDce, 

transcending all darkness. Knowing this, one can transcend 

even death ;^^there surely is no other road out of this 

(world).* 

Svetdhataropanishad. 



CXC. 

T IKE and dislike do not cease to affect him who yet relates 
himself to the body ; these never touch him who has 

disembodied himself. t 

Chh&ndogfjopaniahad. 



CXCI. 

A S oil is found in scsamum-see<lfl, as ghcc is found in cnrds, 

OS water is found in water-courses, or as fire is found iii 

the aranz-wood, so is the Self seen in Self by him who tries to 

realize it through universal love and perfect control over 

mind and boiIy4 

S'vetdhataropanis/iad, 






^r^nJt'TfH^- 



^INIIillRfM'l. 
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CXCII* 

T>RAHMANAS and others desiroos of knowing It, know It 
t)y thestndyofthe Fi^cfo, by sacrifice, by ascetic practices 
nnaocompanied with desire ; — ^knowing It be becomes the 
silent one.* 

BrhadAranyakopaniahad. 



CXOIII. 

XT AYING explained the Veda to his pnpil, the teacher thns 
enjoins him : Tell the tmth, go by religious forms, 
never disregard thy proper stndy, and having satisfied thy 
teacher with wealth do not pnt an end to thy line.f 

Taiiiiriyopanishad. 



CXCIV. 

rpHREE are the stays of religion : — sacrifice, stndy, and 

charity 4 

CkhAndogyopanishcul. 
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cxcv. 

TTE who knows It (tlic immQt4il)Ic AumkAra) Uins, and he 

who does not know It thns, both perform {Karma) by 

It. Vidfjd and Avidyd admit of innumerable varieties ; that 

alone wliich is done with knowledge, faith, and complete 

surrender, becomes jwwerful (for good).* 

Chh&ndogtfopanishad. 



CXCVI— CXCVIII. 



T^IIE l>cautifully-fcathercd couple bearing the same friendly 
name squats upon the same tree ; one of the pair cats of 
the tasteful pippal (tree), tlie other looks on witliont touching 
anything. The purus/ia bound to this tree, continues to 
lament, being overpowered to lielplessness by the force of 
dchision, but he passes l)eyond all sorrow when he sees (his) 
liighcr fiord, sought after by all, and experiences the great- 
ness of His glory. When the seeker finds the Lord, the 
Creator, the Self, the first reflection ot Brahman^ bM enveloped 
in his 'golden glory, then, indeed, does he, shaking ofi* all 
good and evil, attain to the height of evenness, being ever 
unconditioned and unbound.f 

Mundaiopania/iad. 

t jt gW irjiTT H^?n ^flpf i^ ^rf^^RTirnt i 

8 
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CXCIX. 

npiIAT wherein are fixetl all blood-yesselii whatever, even 
like the nulii fixe<l in the navel of a cliariot-wheel, iji He, 
the internal one, pervading everything, aiul a|>i)earing as 
many (alter the fonns of the intellect). Meditate on this 
thy Self as the syllable iliim ; may yon be ever happy in the 
realization of that which transcends all darkness.* 

Mimdakopanithad, 



(•(?— CCI. 



OEEING the whole nniversesnhjcct to the law of causation, 
the Brdhwuina understands that there is nothing which is 
the canseless nncreate, and finding no nse in acting (npto the 
ideals of the world) feels snpn'nie contempt fur everything. 
He then repairs, with holy grass in hand, to the teacher, well- 
Terse<l in sacred lore and fnll of the realisation of lirakwuin^ 
to inquire after the Eternal. The knower explains to him 
who with mind free from all egoism, and with the senses 
turned within, reimirs to him, thus f|nestioning, that DroAma^ 
iftyd which reveals the eternal Puruska^ the highest Trutluf 

Mundakopani$had. 

• WT ff nwnft efm mi mw. i 
^tiJr*i amw mmh wftn m gn^ iwe: grwua 
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0(jii— com. 

npnE chief help to scIf-rcalization IB, however, that reflec- 
tion wliich comcH of one's own dlbrt ; all the rest, inelnil- 
iug (the teacher's) grace and so forth are but subordinate 
means to the end. Attend, tliercfore, carefully to the principal 
means. If the teacher can raise the ignorant, withont his 
})ersonaI effort, what is there to prevent him from carrying a 
camel or even an ox, already broken, to the bliss of complete 
liberation ?* 

Yogamsishtha. 



v.— Experience* 
CCIV— CCV. 



"OEYOND desire, withont parts, above egoism, being or 

non-being ;— whatever Thou art. Thou can'st not escape 

from being the Creator. Thoti dcstroyest, protectest, givest, 

shinest, speakest, though ever free from egoism ; — wonderful 

is the i>ower of thy Md}/d (illnsion).t 

YogavoLsishtlta. 



t {^^%^ ^im T%rff i%^r 3^ I 



00 THR lUITATION OF S'ANKABA. 



COVI. 



TTE felt a deairc, I may become many aud multiply. He 

objectified himself and evolved all thiB, everything 

whatever. Having evolved this, he entered into it ; and 

entering became all positives and all negatives, , all spirit 

apd all matter, all trath and all nntrath.* 



Taittiriyopani$had. 



CCVII. 

^HEN, It was all nnmauifcst, It, of itself, liecame manifest 
only through name and form, endowing everything 
with this or that name and this or that form« All things even 
till now become defined by some name and some form. This 
is all the im [tort of His "entering" (in the objective evolved 
from himself).! 

Brhacldranf/akopanishad. 



nRw: II 
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CUVIII. 

J^ADIIYANGATHARVANA thus described this "honey*" 
to the Asviiiikiiiujlms; Ihescer, no (h>iibt, siiid wliat ho 
saw, for he described It as taking ou a separate form with 
every form. The ever-effulgent is understood to take on 
many forms through illusion solely for the pnrpose of self- 
realization.t 

Brliaddrani/akopaniahad. 



CCIX. 

^'^IIE one self-enlightened becoming everything from the 
highest to the lowest, becomes the many in dream, and 
as it were, enjoys all pleasures with women, laughs (a hearty 
laugh with friends), or feels the sense of fear on seeing cause 
for it.} 

Brhadaranyakopanishad. 



* BraJiman being coroparo<l ihrougliotit Uio dmptor to ilio " honey ^ 
which fiUs the comb, and is partaken of individuany by every boo in every 
individual ceU. 



fWK"*l*J^f%^. 






^WTt^^'SN^^. 



62 THR IMITATION Of 8'AKKAIU. 



CCX. 



I 



N dream there are no cliariots, no horses, not even the 
course on which the chariot may be mn ; and yet all 
these are created in a moment Tlierc are no joys, no plea- 
sures, no delights ; and yet all are seen and felt at the 
instant There are no ponds, no lakes, no rivers ; and yet all 
are there at the merest thonglit. This |H)wer of evolving 
any r\Qmber of forms from itaielf is the Creator.* 

DrakadAranyakopani$ka€l. 



CCXI— CCXIII. 



O^inS, therefore, is the Tmth. As from fire well lighted, 
fiery s]Mirks flow ofl* in all directions by the thousand, so 
do all beings of every variety come out, oh good one I from 
the ever Immutable, and are resolved also into the same. It 
is the self-illumined, formless, PumsAa, all within and all 
without, unborn, without breath, without mind, aliove all 
conditions, beyond the eternal cause of the |)henomenal. 
From it spring forth breath, mind, and all the senses, nay 
Akdia^ VdyH^ Tejas^ Jala, and Pritkici, the sustainer of all.f 

MuKdakopanishoit. 

frs^: fif^ «nnw ^^rpwr: j^^wr. ^^^\ fn* « fk %fii n 
t fl^TOR^ I «nT gftHT^ Mii^ift^f^m Hfw: Jnw^ w^: I 

f^^t w^f: j^r. OTwnaRrtr iri: i 

« ITJtHjtfifm: ?fifr ftMW HtfWt u 
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CCXIV— ccxv. 

/CAMPHOR ami the like never cease to emit fragrance 
though kept in any place whatever ; the whole of the 
phenomenal may, in the same manner, be seen in that which 
is all consciousness. As the bracelet is in the gold, as water 
is in the mirage, or even as a wall stands ronnd the city seen 
in di*eam, so subsists the form of every object in the subject.* 

Yogav&sishtka. 



CCXVI. 

TTE who generally knows everything, knows the same 

particularly also ; this omniscience is the only 

austerity known to him. From him came forth this Brahman 

(t. ^., the IIiranyagarbha)y all names, all forms, all nourish- 
ment, t 

Mundakopanishad. 

CCXVII. 

A S the statue pre-exists in the wood, and a statue exists 

again in every limb of that statue, and so on ad 

infinitum^ so does this gigantic statue — ^the Kosmos — (exist in 

the All).t 

YogavSisishtha. 

^T?<^ wr tftr fjpT^ ^^T srsh i 

4l«niK!85. 
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CCXVIII— CCXIX. 

nPflE wise realize everywliere that which is beyond sight, 
beyond grasp, which has no relation whatever, which 
has no form, which has no eye and no ear, no hand, no foot, 
which is eternal, all-pervading, smallest of the small, ever 
immutable, the sonrce of all being. As a spider spins ont his 
web from within himself and draws it in ( at pleasure), or as 
herbs grow ont of the earth, or as hairs grow ont of the living 
man, so, indeed, docs evolve the Kosmos from tlie ever un- 
changeable (All).* 

MundaAopanisAad. 



CCXX— CCXXII. 



^ I ^lllS AivattAa-tree, with root upward and branches ex- 
tending below, stands eternally thriving ; it is the spot- 
less, it is Brahman^ that verily is the Immortal ; all worlds 
subsist in It, nothing can transcend It. This is That 
Tlirough his fear burns fire, through his fear shines the sun, 
through His fear thunders Indra, through His fear blows the 
wind, nay through His fear runs to duty the fifth — death. If 
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ihoa failest in this (world) to tee the Light before the 
dissolution of thy body, thoa hast before thee a passage in 
(another body) through worlds and creations.* 

Katkopaniskad. 



CCXXIIL 

A S consciousness bears witness to itself, or as separateness 

bears out separateness« so is illusion sufficient, of itself, 

to bear out itself and everything it contains. This indeed is 

Mdydy capable of bringing about things and events beyond 

conception ; — ^it deludes all in the whirl of its illusive action.f 

SvdrSjyasiddki. 



•^■■^k^^B ^^^^^^t^m ^^B^^^i^^i^B ^^■ft^^^^^B^M^^^^^^M^^^^^^^aa^^^to 

*^ 5* ?Twr M^'W9**in • 
fw* ^fi% 9t^ ii(^[fn<y ^^ II 
^iftl iRm% ftfw«H iTwr II 
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CCXXXllI— CCXXXIV. 

n^HOUGH haviDg only three gunas (forms), ihon* art tbe 
cause of all the worlds ; even Hari and Hara and other 
gods fail, through want of insight, to measnre the depth of 
thy immeasurable power. Thon art the snstainer of all, the 
whole of this nniverse is only a particle of thyself ; — thoa 
indeed art the nndifferenced first canse, the highest Prakrii. 
Oh divine mother 1 thon art that snpreme science ( Vidyd\ of 
power inconceivably immense, which sages desirous of libera- 
tion, rising above every weakness, apply themselves to, with 
the inner power of their senses held tight in perfect control.t 

The Saptaiati {M&rkendeyapnrdna). 



UCXXXV. 

'T^HOU art the light that shines through the sun dispelling 
the darkness of ignorance (Avidyd) prevailing within ; 
thon art the vein that carries the fragrant honey of the flower 
of consciousness to every particle of matter ; thon art that 
which becomes a thousand of that jewel which satisfies every 

* MdyA-Bakii^ the principla of energy underlyiog all eyoluiioa. 

ft«Tf% «f VHRfft q^Rf ft ^Arii 
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certainly been able thns to know. Self in the rider on the 
chariot of this body gnided by the intellect as charioteer, 
drawn by the senses as powerful horses, controlled by way of 
the mind serving for the reigns. Thus runs the vehicle over 
the course of experience. The Self thns conditioned by the 
senses and the mind is called the enjoyer (the subjective soul — 
Jiva) by those who know. He who is forsaken by the 
charioteer ( intelligent discrimination ), and has no idea of 
guiding the reigns^-his mind — in the proper manner, lias no 
control over the senses, like a driver over restive horses. He 
who has the intellect for bis driver and the mind for proper 
reigns, is able to reach the other end of the course, the highest 
essence of the all-pervading. This, ever concealed in all, is 
never manifest, but is grasped by the sharp intellect of those 
who are trained to minute observation.* 

Kathopanishad, 

3T^4 f?Trfl^<Tnpqi(^ mf^%^ ^%Rft ii 
anwH \f^^ f^f^ ^^x m^^ 3 I 
5T%?3 Hm^fi^^it »T5f: m%^ ^ ii 

aiRltf^^irOgTft 4t%?i[§H5fH%«i: II 

^stf T. qKRTgtfh af§[wft: q^fr q^ II 
^ ^% ^5 ^^^^ ^ ^^^^^ I 
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CXJXXXllI— CX3XXXIV. 

n^HOUGH haviDg ooly three funas (formsX thon* art tbe 
cause of all tbe worlde ; even Hari and Hara and oiber 
godi fail, throogh waot of insight, to measure tbe depth of 
thy immeasarable power. Thoo art tbe snstaiDer of all, tbe 
whole of this onirerse is only a particle of thyself; — thoo 
indeed art the ondifferenced first cause, the highest Prahii. 
Oh dirine mother 1 thoo art that supreme science ( VidyS^ of 
power iDCODceivably immense, which sages desirons of libera- 
tion, rising above erery weakness, apply themselTes to, with 
the inner iK>wer of tlieir senses held tight in perfect control.f 

The Saptaiati {Mirkend^ytipHrdHa\ 



CCXXXV. 

rpHOU art the light that shines throngh the snn dispelling 
the darkness of ignorance (Atidyd) prevailing within ; 
thon art the vein that carries the fragrant honey of the flower 
of conscionsneas to every particle of matter ; thoo art that 
which becomes a tlionsand of that jewel which satisfies every 



* MdjfM^mkiit the prindpla of MMrgy aadsrlyioc all evolalkm. 

ftiif% «f vnrifft q^Rf ft ^ II 
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desire of the needy ; thoa, divine one t art to those straggling 

in the ocean of incarnation, the tnsk of that boar who was 

the enemy of the giant Mnra.t* 

Anandalakan\ 



CCXXXVI, 



^HIS divine godess, the power of snpreme illnsion 
{Mdhdmdyd)^ forcibly drags away the mind even of the 
knower into the web of delusion.! 

Saptaiati (Afdrkandeyapurdna). * 



CCXXXVII. 



TTE who while fblly anxions of his body, desires to realise 
Self, prepares to cross a river on the back of a 
crocodile mistaking it for a piece of wood4 

Vicekachuddmani. 



t The giant Mara is fabled to have carried the earth into the oceaoi 
and Uie god Vishnu, taking the form of a boar, raised the earth on hia 
task, and established her in position. 

V ^^ 
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COXXXVIII— (XJXXXIX. 

'OINDING even the knower lean towards objects and 
enjoyments, forgetfulness throws him off the guard, 
like an adulteress her paramonr, by clouding his intellect. 
As moss moved from upon the face of water stands not away 
even for a minute, delnsion {Mdyd) envelopes even the know- 
ing one, if he is off his guard.* 

• 

Vivekackuddmani. 



CCXL. 

TITIFE, danghter- in-law, sister-in-law, brother's wife, 
mother, and so on, does the same woman appear ou 
account of the counter-entities she is made to represent ; — 
she herself continues ever one.t 

Panchadaii. 



m\^\\h m\ urm v(i ^ qnffw ii 
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CCXLI. 

^HAT the origin of experience is explained from evolation, 
after the manner of (pots, etc., from) clay, (instraments 
etc., from) iron, or sparks (from fire), and so on, id only a 
metliod of putting (the matter to the learner) ; there is, in 
reality, no distinction whatever (in the All).* 

Gatidapadach&rya . 

CCXLII. 
XTE, who imagines a limit in the limitless, transcendant, 
Self, has, of himself, put his self in bondage.! 

YogavAaislUha. 

CCXLIII. 
^T^HAT which is nanght at beginning and end, is naught in 
the present moment also ; (things) thongh fnlly resem- 
bling nnreality, are said to be real by, as it were, a kind of 

metaphor.^ 

Gaudapdd&chdrya. 

CCXLIV. 
nPHIS illnsion of Mine made np of the (three) gundS (forms 
of the intellect) is intransgressible ; — ^those who betake 
themselves to Me, cross over to the other side of the stream.§ 

Bhagatadgitd. 

^x^^^^m ?tiTWT ^rrN ^^frw: H 
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OCXLV. 

X^XPERIENCE known as experience tends to degrade, bat 

known as import of the Word» Brahman^ it becomes all 

perfect bliss.* 

Yojfatdniekiha. 



CCXLVI, 

I^EAR comes of attachment to dnality, in him who, being 
removed from the Lord, is overpowered, through His 
illnsion, with false imaginations and forgetfalness ( of self- 
identity ). It therefore beloves the thonghtfnl, one with the 
teacher as his snpreme lord, to lose himself in entire 

devotion«t 

Bhdgavaia. 



CCXLVII. 

rpHOU alone eternally evolvest through the gracefnlness 

of thyself made np of being and non-being, having for 

its embodiment the wonderftil variety of endless objects.^ 

YogaviMelUka. 



«?wm«ftr^ifftpiiT Piw^f f^^«i^ II 
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CCXLVIII. 



A S the rope, not understood as sach, is mistaken, in the 
dark, for a snake or a line of water, and the like, so is 
Atman (mistaken for the variety of this world).* 

GattdapddSi4:hdrya. 



CCXLIX. 

Tj^XPERIENCE, full of likes and dislikes, is verily a dream ; 
real while it lasts, all unreal on being awake.t 

Attnabodha* 



vi.— Karma. 
CCL. 



ipORTITUDE, forbearance, self-restraint, no desire for 
other's wealth, purity, control over the senses, conscious 
intelligence, ( spiritual ) culture, truthfulness, absence of 
auger, — these ten make up the characteristics of all true 
religion whatever.} 

Manu. 



10 
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CCLl— CCLII. 

A S the caterpillar, getting to the end of the straw, takes 
itself away only after finding a resting-phice in advance, 
80 this Atman leaving this I)ody, and finding another place in 
advance, through Avidyd^ takes himself off from his original 
abode. As the goldsmith taking little by little of the gold 
expands it into a new form, so, indeed, does this i^^man, leaving 
this body, make a new and happy abode for himself, passing 
through AtndyAy and takes on the form of the Pitrs^ or the 
GandAarvas, or the gods, or Prajdpati^ or Brahmd^ or any 
other being whatever.^ 

Brhaddranyakopaniskad. 



CCLIII— C(JLIV. 



niUE sacrifice which the eighteenf partake in is all 
inferior Karma^ it drowns itself and those who betake 
themselves to it Those fools who imagine any good in this, 
are led again and again into the wheel of decay and death. 
Those men of stnpid intellect who imagine S'rauta and Smdrta 



t SizUen priottt, Uit masier of Ui« lioaio and hi« wife, mako op the 
•ighUeo. ' 
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Karma as the height of religion, and know no good besides, 
attain to heaven, and having lived ont their good Karma^ 
retnrn again into this world or even into a lower one.* 

Mundakopanishad. 



(JCLV. 

VT^HE Vedas deal with the three Gu^ma; Oh Arjnnal rise 
above the GunaSy shake oflf all duality, be ever centred 
in supreme peace, abandon all anxiety for acquisition or 
protection, and above all know thy Self.f 

Bhagatadpitd. 



CCLVI. 

rpHEREFOREas here, in this world, dies ont what may be 

encompassed by action, so is pnt out in the world next to 

this, all that may be acquired through acts of formal religion.^ 

ChhAndogyopanishad. 



70 THX IMITATION OF 'b'ANIURA. 

CCLVIL 

T^ORMS of religion bat forge so many bonds ronnd the 
individnal ; gnosin alone disperses them.* 

Mahd'BAdrata. 



CCLVm. 

• • • • 

TjiORlfAL religion has its nse in purification of the intel- 

lectyitcanqot show the Thing. The Thing is realised 

throngh reflection, not at all even by a million forms of 

worship.t 

Vitekachnddmaw. 



CCMX; 

^TT'ARMAN leads to that result alone which it can produce, 
reach, evolve, or modify ; liberation is not bronght about 
in any of these ways ; hence Karman cannot be the means of 
liberation.^ , 

IfaisAharmyasiddAi. 






W^*Vi^'* 



} ^w wn^ flwT^ ftro^ '^ fiCTTTOin^ i 



^•i»4Rrtln« 
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CCLX. ' 



TZ'ARMAN never dispels ignorance, being nnder the same 
category. Knowledge alone destroys ignorance, even 
as light dispels darkness.* 

Aimabodha. . 



OCLXI, 



f\B. Dhananjaya I Fnlfil every act, being ever centred io 
Yoguy abandoning all attachment whatever ; stand ev6a 
in success or defeat, for this evenness alone is trne Yoga.\ . 

Bhagavddgitd. 



CCLXIL 

TTAPPINESS or misery is not in any one's giving, it is all 
a misunderstanding of the intellect wliich shows either 
the one or the other as comitig from some one else. Nay, the 
prond egoism even in the act, of the form * I do it,' is entirely 
vain. Every individnal is governed by his ownKarman.t 

Miscellaneous* ^ 

fti5«i?^^: B^\ ^r OTc* ^ 3^ H 
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CCLXIII. 

nPHUS, therefore^ remaining all nnafTected, attend continnally 
to every act whicli is part of thy dnty ; the sonl doing 
all acts whatever with supreme non-attachment realizes the 
highest (SelO.* 

Bhagatadgitd. 



CCLXIV, 

TTE who sees inaction in action, and action in inaction, is, of 
all men, the really wise, the trne ascetic, — he ha« 
fulfilled all acts whatever.f 

Bkagava4gitd. 



vll.— Upa'sana', 
COLXV. 



A LL this verily is Brahman^ for it is ^ it, in it, and 

through it. The self-controlled should devote himself to 

this Brahnuin (in any way he likes). The man is all Idea, 






'fRifhif* 






nnmfim. 
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whatever Idea the man cherishes in this world that he becomes 
in the next. Fix thyself, therefore, on the Idea.* 

ChhSindogyopanishad* 



CCLXVI. 

(\^ son of Kuuti 1 he becomes that, filling his memory 

with which, at the last moment, he gives up the body; — 

being led to it by force of the constant fixing of his mind on 

that idea.t 

Bhagavddgitd. 



CCLXVII. 



A Collection of water is not all that makes a holy place^ 
a lump of earth or stone is not all tliat makes a God ; — 
these purify afler much length of time, the good exhalt by 
mere sight.} 

BhdgatxUa. 

t ^ ^ ^\^ ^K^V% c^HR^ ^ils^T'l^ I 
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CCLXVIII. 

^EACHERS, interpretations of sacred texts, the force 
of religions merit, none of these lead to the realization 
of that condition which is revealed in the clear reflection of 
the heart engendered from contact with the good.^ 

YogavdsisAtAa. 



CCLXIX-CCLXX. 



/CLARIFIED butter though present in every limb of the 
cow conduces naught to her nourishment ; it serves a« 
the best medicine to its producer on being worked out into 
its proper form. In the same manner, the highest effulgent 
Lord, present in all beings, even like the clarified bntter, is 
never of any practical use to them, till properly realized 
through the force of devotion.f 

YogavAsialitka. 






^hffff%ff. 






i&«rfiftt5. 
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CCLXXI— CCLXXII. 

TF yon ask what caa be the difference between Gnosis and 
devotion ? pray hear ; reflection is bound np with the 
thing y devotion with tlic actor. Gnosis comes of reflec- 
tion, no opposite desire can pat it out ; it burns up every 
trace of reality in the world of phenomena, in the very moment 

of its birth.* 

Pa)ichadaii. 



CCLXXIIL 

'T^HIS body is the holy K&si ; the river of Gnosis flowing 
through and through the three worlds is the sacred 
Ganges; devotion and faith stand for the heavenly Gayd; 
the much-coveted Pray&ga is, indeed, in deep concentration on 
the feet of the teacher ; and this inner Self, the fourth, the 
witness of every one's mind, is the God Visvesvara ; — if thus 
all holy places stand together in this body of mine, what other 
place could be holier to seek ?t 

Kdn^panchaka . 



11 
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CCLXXIV. 
"C^ORMAL objects of worBhip are devised for the use of 
those who have not yet realized the essence of Benefici- 
ence ; going by miles is devised for those who cannot go by 
leagues** 

Yoi^avdsisAtha. 



CCLXXV. 

T am even to all beings, I do neitlier dislike nor like any 
one: — those who resign themselves to me with entire 
devotion, are in me, and I am in them.f 

Bhfigavadgitdm 



CCLXXVL 

O AID Praj&pati : whence does come this fear I with the 
thonght, * why did I fear V disappeared all fear ; for, fear 
comes of duality.! 

Brhaddranyakopaniskad. 



t «Rtst wk^ 1 ft^[^ft?T f Ait: I 

ij »nri^ 3 Rt 'WIT Rft H ^ ^i*^ffi II 

*MII«1«^«lf^ ^^Sn^ 'flFR^ft H 
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CCLXXVIL 

TNSIST not on the order (of steps in the process of Self- 
realization) ; the inverted vision which, like hnnger, is the 
canse of much tangible suffering, must in one way or other, be 
cured.* 

Panchadaii. 



CGLXXVIII. 
A TTEND to this, the essence of all Gnosis^ and attending, 
digest it well:~Desire alone is bondage, its destruction 

is liberation. t 

Yogavasishiha. 



COLXXIX. 



^pO all ascetics whatever, the condition of fearlessness 

depends upon control of the mind, which leads also to 

destruction of misery, perfect light, and inexhanstible peace.) 

GaudapdddcAdrya. 
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OCLXXX. 

^HAT oh R&ma! is the mind which is between being and 
non-being, which stands between spirit and matter, which 
in fact swings to and fro between the two.* 



CCLXXXL 



'IPHINKING evolves the objective, all the three worlds 
exist in and throngh thinking, the Kosmos melts away 
on its dissolntion. This thinking should carefnUy be diag- 
nosed, t 

VogavdaishtAa. 



CCLXXXII. 

A LL ideas come of thinking, they disappear on suspension 
of thinking. Attnne this thinking, therefore, to the 
highest Self, thy inner consciousness.! 

MvckacAuddmani. 
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CCLXXXIII. 

npHAT which leads to false vision, sets np the Andtman in 
place of il^man, shadows forth a thing in no-thing; — 
this oh Rftghava I is that which we describe as ' thinking '•* 

Yogav&sisAtha. 



CCLXXXIV. 



A BANDON all latent desire for the mnltitnde of enjoyments 

(pressing ronnd), nay give np even the desire for life (as 

represented in tlie body), and finally rise above all sense of 

being and non-being. Find thns full bliss in absolute trance.t 

VoffavdsisAtAa. 



CCLXXXV. 

^T ATENT desire* may be described as that indiscriminate 
hankering after things wliich is forgetful of antecedence 
and conseqnence on acconnt of the overpowering impression 
they prodace.t 

Voffacdsis/UAa. 



-^^. 



m^nn^ TO^cWOT ftf%WT. gfft w » 
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CCLXXXVL 

I^T miod was occnpied elsewhere, anil I did not see; my 
mind was occnpied elsewhere, and I did not hear ; it is 
throQgh the mind alone that one sees or hears ; love, thonghft» 
donbt, belief, unbelief, patience, impatience, intelligence, 
shame, fear, all make np the mind.* 

• BrhadilranyakopaniBhoil. 



CCLXaXVII. 



I^IND alone is, to men, tlie cause of bondage or liberation ; — 
lost in enjoyment it leads to bondage, emptied of tlie 
objective it leads to liberation. t 

Panchctdaii. 



CCLXXXVIII. 



^IIE light of Gnosis breaks not in full force upon that puny 
thing which is all beclouded with fear of the world, 
with pride of learning, and witli love of life.| 

Smrti. 



\if(P^ 



dmet ITT ^,^ w 

^nrHiqr win ^m^^ smiJt h 
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CCLXXXIX— ccxc. 

^HE father, being victim of some cheat, bewails the loss of 
his soil, taking him for dead, though he be fall of life in 
some far off laad. On the other hand, he does not bewail 
even though his son be dead, till the information has not 
reached him. It is 2)1aiu, the cause of bondage lies in the men- 
tal creation of being* 

PaficAadast, 



CCXCI. 

"Y^OU may drink the ocean dry, yon may uproot from its 

base the mountain Mern, you may swallow fire, but 

difficult than all these, oh Good One I is control over 

the mind.t 

Panchadaii. 



CCXOII. 

A S fire, not fed by fuel, subsides into its place, so, indeed, 
"^ does all thinking die out into its source, on not being 
led into modifications of any kind.} 

In the JivanmufUiviveka. 



wt:h^w 5ft^w «i-M«'*iM« sunt w 



T^reift. 






'HRfft. 
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CCX(MII-C(^XCVL 

XJ E who nnderstaiuling the mind applies himnelf, ajo^in and 
again, to sniNlning it, g^ins no sncceu withont tho help 
of floiue consnmniate phin, even like one wlio fails to snbdue a 
mad elephant withont the iron hook. Application to spiritual 
science, comiMiny of the p>od, aliandtmmcnt of latent desire, 
restraining the flow of hreath, these are S4>me of the moat 
nsefnl means tc» control the mind. Those who, in face of 
these, try to control it throngh phybical pnictices, lose sight of 
tho lamp, while vuinly dispelling darkness with darkness.* 



crxrvii. 

T>KNOUN(*R all conformity with the world, give np all 
concern of the Unly, nay, huvt! nothing to do with the 
forms of religion an<l learning ; — thiu wear ofl* the false illu* 
siou that wrai>s thy-Self.t 

I 'irekacAuftdmani. 



Mf%i^ fkn\ RTft Wf jf R«f w: I 
%TOi <tqge«^ ftftirf^ ei^tsi/^: i 

ftf<\If«lH:. 
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cc;xcviiL 

AS one desirous of comiQg oat sQccessfiil In debate applies 

himself closely to the stady of poems, plays, logic and 

the like, so mnst he who desires liberation r^ct constantly 

on himself.* 

Panchadaii. 

CCXCVIX. 

rpiIE God of the twice-born is Fire ; the God of the Silent 

one is his Heart ; poor intellects find their God in 

idols; the even-eyed enlightened one sees God everywhere, t 

Uttaragitdk 



viii.— Pree-wiU. 
ceo— CCCI. 






'T^IIAT mean spirit should be avoided from a distance, who, 
relying on the nusccn (Fate), attributes his conduct to the 
unreal and false idea of some one necessitating it from behind. 
He is verily a beast, constantly in another's power, who thinks 
he goes to heaven or hell as God may will it.} 

Yogav&sislitliai 






'T^l^. 



^lif^w. 
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CCCII. 

TpVEN the body being of illuaion, where coald there be any 
room for necessity t That the SnUi$ s|>eak of necessity, 
is only (or the enlightenment of the ignorant.* 

AparoAsAdnMuii. 



COCIII. 

TN this world, oli child of the Raghas ! erery one can alwajrs 
compass every tiling tlirough woU-directed (i. e. free) per- 
sonal effort, f 

VofavisisAlAa. 



CKX3IV. 

T3ES0RT to (free) personal effort, hear snch woni of 
soriptnre as points out some useful line of action ; tb« 
rest, even though as oKI as time, shotild bo overlooked, with 
the eye ever fixed on truUi aiul truth alone4 

yofacdsisitAa* 
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CCCV. 

T^HE wise, relying ott necesaity, shonid not give op free pert 
sonal effort, for evea aecessity works throagh freedom.* 

Yogat&sishtka^ 



CdGWl. 



TTB who sets himself not at liberty by cntting np the tight 
bond — bis mind — with his mind, can never be freed by 
any one else.f 

YogatA$i$htha. 



Ix.— Jna'na (gnosis). 
CCCVII. 



C^ NOSIS is, of all means, the only direct means of liberation; 
liberation is never accomplished without gnosis as sore 
as food is not cooked without fire.} 

Atmabodha. 

•^ 

* ^^ T q ft<m>J q H< 1I M l fi<cq ^WT t 
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CCCVIII. 

nnHE fact of the matter is seen by rejleetian engendered 
throngh some beneficent snggestion ; it can never be seen 
by constajit washing, by giving gifts, nay not even by a 
hnndred PrAn&ydmas.^ 

Vivekachudamani. 



CCCIX. 

rpUE state ot Brahman is within reach of th(^c alone wh6 
are ftiU of ansterity, matrimonial virtne, and trnthful- 
ness. Those, indeed, find that entirely pare condition, in whom 
tlierc is not the remotest trace of fasliionable lies or deliberate 
falselioods, nor any liypocrisy whatever.! 

Prainopanislta(L 



CCCX— CCCXI. 



T17HEN entirely disappear all desires rankling in the 

heart, the mortal becomes immortal, and fully realises 

Brahman oven hero. When here, indeed, burst all tics that 



t ^^(^a^ innate IW inft mM ^ fi?i nftrftRT^ i 



*« . • 
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biiid the heart so fast, the mortal does no donbt become 
immortal. This verily is the . teaching (of the whole of the 
Veddnia).* 

Kathopaniskad. 



CCCXII. 



"KTO means other than reflection can prodace (real)^n('«t>; 
nothing but light can ever reveal the existence of things.! 

Aparokshdnubhuti. 



CCCXIII— CCCXV. 



T> EFLECTION may rnnas follow :— Who am I ? How is thii 
evolved ? Who can be the creator of this ? What may 
be the material cause ? And it may proceed to answer the 
questions thns:T-I am not the body— a mere cluster of elements, — 
nor even the senses ; but I am something quite difTerout from 
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the one as well as the other. Things come oot of ignoranee, di 
away ou the rise of pnosis^ the variety of ideas is the creator. 

AparoAsAdnuiAuii. 



CCX^XVI. 

T> EFLECTION mnst be supposed to have borne fmit io that 
man of good intellect, who continues to lose, from day to 
day, all avidity for enjoyment.f 

VopatdmsAiAa. 



C(?CXVII. 

T^EPTII snch as of the ocean ; firmness snch as of the 
Meru ; and internal coolness such as of the moon ;«- 
these arise in the man devoted to r^ection.\ 

VogavdgisAtAa. 

n^ ^n^ \it ^t ^nwsfww I 
«(^t9V«i: ^^f)[^Tr: etsmftnr: U 

slw^Il%f\. 
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z.— The Sa'dhanas. 
CCCXVIII. 

« 

fT^KE /our means (of Self-realization) beginning with non- 
attachment, come about from keeping all forms prescribed 
for the class (varna) one belongs to» by austerity, and by 
satisfiying Hari with devotion.^ 

AparokshAnubhiUL 



CCCXIX. 

/CONTROL, give, sympathise; these three must be learnt 
and practised : Self-control, charity, and Hyni])athy.t 

Brhaddranyakopam^had. 



CCCXX. 

^^UOU haukerest after unrealities such as * P and ^ mine,* 

those who know wish thy activity were directed to the 

highest reality. Thou never canst know the tiling nor can /• 

It is meet, therefore, oh mind I for thee to turn to self-restraiut.| 

UpadekudhaBri. 

' ^.^ ---■■---■ ^^ 

X a?f «?ft/?r wirf»|iftj% ^T^«^fi?T wf^ if^^ I 
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CCX3XXI— CCCXXIV. 

Q ELF-rofltraint consisU iq freedom from latent desire ; and 
("ontrol, in checking the activity of the external senaet. 
That is the height of Non-attachment which turns the mind 
entirely away from the objective ; that is the best of Indifference 
which patiently {Hits up with all evils whatever. Faith is full 
confidence in sacred texts and their interpreters; and constant 
oneness of aim in the mind's fixing on the eternal soi, is 
called Pacification (of the mind). Oh my fate ! when and how 
shall I get rid of the bonds of this world — this firm and burn- 
ing desire may be described as the I)esire-for-Liberation.* 

AparaksAdHuUuiL 



CCOXXV. 

T1I7IIERB these — Non-attachment and I)csire-for-liWratioQ 
— are as yet in the initial stage, there can but apiiear a 
mere glimpse of Self-restraiut and the rest, even like a 
glimi>se of water in the mirage. f 



r^ 



fiifmmim^ nCw. «%fer f^^ i 
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CCCXXVL 



'T^HE deer, the elephant, the moth, the fish, the bee ; — each 
of these five is led to destruction by (too much 
indulgence in each of the five objects of the) five (senses, 
respectively). How tlien is it possible that he should escape 
who ]ets loose all his live senses in all these five objects, and 
is never on the alert, besides/ 

Bkdffamta, 



CCCXXVII. 



/^H Bh4rata ! all beings whatever lose themseWes in the 
world through that illusion, oh destroyer of enemies ! 
which lies in the very nature of the pairs of opposites 
(making up the world) and which is born of likes and dislikes 
(inseparably bound up with those pairs).t 






'ffffW^. 
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CCOXXVIIL 

npHB wild mare — hope — breaking away to the longest dis- 
tance, and running back as often, keeps roving about up 
to the very ends of the quarters.^ 

YbffavdsiaAiAa. 



CCCXXIX. 



TTE alone sees who looks upon another's wife as upon his 
own mother, who looks upon another's wealth as ujk)!! 
60 much earth and stone, who looks upon every being as upon 
bis own Self.t 

Smrti. 



CCCXXX— CCCXXXI. 



^pO the fislies — these men — in the i)ond of birth and death, 

wallowing in the slough of the mind, bad latent desires 

serve for the line to which the woman stands attached as the 

treacherous bait. lie feels desire for enjoyment who has 






4l«iiiRi9%. 






f9<9:. 
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woman (abont him) ; there can be no place for enjoyment 
to the womanless. Abandon woman, and yon abandon the 
whole world ; abandoning the whole world, yon find 
supreme happiness.* 

Yoffatdsishtha. 



CCCXXXIL 



l^EVfiR share the same bed or seat even with mother, sister, 
or daughter ; the host of the senses is OYcrwhelmingly 
iwwerful, it overpowers even the wise.f 

Smrd. 



CCCXXXIII.— CCCXXXIV. 



TiU'EALTH, ever on the move, clonds the intellect, nips the 
line of virtnes in the very bud, and betrays into the net 






iN^ifirtf^. 



t urn ?^ w jf^ m Sl^i^«^m«ft «T^ I 



^^K 
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of misery. The man is warm and soft and all that it desi- 
rable, to liis own and to the world, only as long as he is not 
sufficiently hardened by wealth, like water by the cold blast.* 

Yoffav&sisAcAa. 



CCCXXXV. 



TIJ'ISERY attends the acquisition of wealth, and misery 
attends the protection of wealth acqnired ; there is 
misery in its coming, there is misery in its going ; — ohl fie 
upon wealth, the abode of misery out and out.f 

Tanehatantra. 



CCCXXXVI. 



npHERE is no hope of immortality through wealth (and all it 
may accomplish of good or religion.)^ 

BrhaddranyaAopanisAad. 



* Rt^^Al R^tlfh lH*«yf5^ Jl^l^ftw I 

m^^flqj^: q^ ^ ^ 51% Iff: i 

M\ft ^M ^ j:# (knn\\ m€wn[% ii 
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CCCXXXVII. 

A LL growing ends in fading, all rising ends in falling, all 
meeting ends in parting ; — such indeed is the law of this 
world,* 

YojfatdsisAiAa. 



CCCXXXVIII. 



/^H Yftjnavalkya I what wonld your worship mean by the 
All ? which is beyond hunger and thirst, beyond sorrow 
and illusion, beyond decay and death? It is this cUman knowing 
which, Br&Amanas^ renouncing all contact with world, wealth 
and wife, go about as religious mendicants.f 

Brhad&ranyakopanishad. 



CCCXXXIX. 



^ /^B J ECTS of desire, even though they should abide long, 

are sure to depart. What dilFerence does it make in the 

parting that men do not part from them of their own accord ? 

ca?T >wmmm ftf^f^lT inw«n: j^wm^n ft^hwRnn at%w«rnnn 
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If they depart of themselves, they leave immeasnrahle mental 
BuiTeriug behind, if yon i)art from them they confer on yoa 
the endless bliss of self-restraint.* 

VairdffyaicUaka. 



CCCXL. 



T^EATII is the law of being; the wise describe the cxceptioQ 
-^ as' life '.t 



Miscellaneous. 



CCCXLI. 

nnilOU gricvcst where there is notliing to grieve, and thns 

delndest thyself in parroting the words of the wise: — the 

wise do verily never grieve eitlier for the dead or for the 

living.} 

Bhagavadgitd. 
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CCCXLII. 

A S the embodied soul passes even in this same boily from 
childhood to yontli and age, so docs he pass on from one 
bmly to another ; — the enlightened finds no cause for grief in 
the process.* 

Bhagarxtdgitd. 



CCCXLIII. 



Hj'^O the really enlightened, this great city — his body — is, 
like a garden, opening up a passage to liberation through 
enjoyment, thus all bliss and no pain whatever.f 

Yogavdsishtha. 



CCCXLIV. 

/^U Bhftratal beings come out of the unmanifest, and 
return into the unmanifest; existing only in the interval; — 
where is there any room for grief ?t 

Bhagavadgitd. 



TOT ^5T^^^^rf:^?nc 5T gum u 
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CCCXLV. 

nPHE mind only half informed, and not yet in fall realization 
of the spotless condition, feels the keenest torture in tear- 
ing itself away from objects of enjoyment* 



CCCXLVI. 



TTiriTH every connection the poor thing binds nearer itself, 
is driven an additional spike into its heart of heartf 



Mahdbharata. 



OCCXLVII— CCCXLVIIL 

I^ROM man's contemplating upon objects comes about 
attachment to them leading to desire for their acquisi- 
tion. Desire leads to anger which, through the temporary 
madness it creates, leads to loss of the memory (of Self). Loss 
of memory leads to obscuration of the light of spirit ; and this 
darkness is the way to certain ruin4 

BhagavadgitA. 



af4uiHW*wr 
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CCCXLIX--CCCLL 

TpULL of tbe waters of mental creations, boistoroos with the 
waves of latent desire, infested with the crocodile of at- 
tachment, the resort ofthe birds of imagination, carrying aIon>( 
its mad stream the trees of fortitude growing n[)on its bank^ 
difficult to cross on account of the treacherous eddies of iU 
lnsion,enciosed within the impassably high banks of anxiety ;-^ 
tlins supremely terrible runs the rivef of Hope. Tire 
lords of ascetics, with tlieir minds purified of all dross, rejoice 
in eternal joy, having crossed over to the other side.* 

VcUr&gyaiataka, 

ri'^HERB is the greatest misery in Iioik;, in hopelessness is the 
height of bliss.t 



T^VERYTHINO that depends on Self is bliss, everything 
that depends on another ifl misery.) 



CCOLII. 

A mere cover of back satisfies us, you seek satisfaction in 
wealth and luxury; tlie feeling, however, is the same 
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in either case, and the diflercncc is really no diflTcrcnce at all. 
He, indeed, ia the miserable man ofpoverty who hts in him the 
roost insatiable desire; the mind being all contentment 
wliat can make the rich or the poor ?* 

Vaird^a4aiaAa. 



C<?0LIII. 

i^II my heart I to secnre what favonr dost thon enter this 

slongh of worry and distraction in trying to please the 

mind of others ? If thon wouhbt only please thyself, there 

wonid, indeed, dawn of itself, on thee, the power of tliat jewel 

which is known to fulfil uvory desiro; — what winli, thrn, of 

thine will remain onfulfilled, on the merest thongbt of tho 

moment f' 

VairitfyakUaJia. 

ViXlAV. 
AITIIAT can be said to tho niun who fuuU fault even with 
him who yaloes at its pro|)er worth all rabbish and 

its belongings!! 

Ndis^karmya$i(UAi. 






4^jfffs« 
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CCCLV. 

^HERE is no remedy, withiu knowledge, which can satisfy 
each and all. Attend, every way, to thy own good, 
what can the many-tongaed world do to thee ?^ 

In the Jivanmuktiviteka. 



CCCLVI— CCCLVII. 

XITHEN men desiroas of doing good, give np even 
wealth acquired with considerable pains, for the plea- 
sure of others, I would consider it an unmixed good, brought 
about without any trouble, if men should find satis- 
faction in speaking ill of me. In this world where we stumble 
opon poverty of spirit at every step, and which is devoid of every 
kind of happiness, if any being should find pleasure in speaking 
ill of me, let him by all means indulge in his feeling, either 
in my presence or behind my back, for, in this world, all misery, 
it is very hard to come across even a single moment of such 
pleasure.! 

Jn&nAnkuia. 
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CCCLVIU. 

TF the wise man of the world who careAiUy pickB boles in 
(he character of others, expends the same skill on him- 
gelf, what would prevent him from lircaking through the 
bonds (of ignorance).* 



OCCLIX. 

TF thou feelest anger at him who does by thee the smallest 
evil, why dost thou not feel anger at the passion itself 
which entirely spoils all the four chief aims of existence^-* 
Religion, Property, Enjoyment, Liberation.f 

fn the JiranmuAfiriveAa. 



COCLX. 



TTE who, full of discrimination, sees one equal Self in friends 
and foes as well as in himself, can feel as much angry 
with any one, as he should with a part of himself.) 



Tke Vdrtika. 



* ^ f5^ ^^ ^ «!>i««t Bqw«: I 



THK MBAN8. 109 

CCCLXI— CCCLXII. 

T IFE is as dear to all beings as it is to oneself ; feel coni^ 
passion for every l»ein>»^ tnkin«i^ thy own Self as the 
measnrc* 

Stnrii. 



T £T all be happy ; let all enjoy |)erfect health ; let all find 
the good of their heart ; let no one come to grief.f 



In the JiV'anmnkticiteka, 



CCCLXIII, 



^PHE triad of the Veda^ the Sankht/a^ the Yoga^ the Pdm- 
patay the Yaishiata ; — the three prasthdnas being inter- 
preted into one or other of these, men look npon this as good 
and upon that ns agreeable, and so on. Of men thus betaking 
themselves to a variety of ways, — straight, easy or difficnlt, — on 






fffiti. 






^^la'^Kft**. 
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account of the diflTerenoe of intellect, Thoa alone art the nlti- 
mate resort eyea like the ocean of all water whatever.* 

Pushpadantdch&fya. 



CCCLXIV. 



A S the ass carrying a load of sandal-wood is conscions only 
of the bnrden, not of the fragrant wood, so, indeed, doea 
he carry them about like a mere burden who having studied 
the Sa$tra$ knows not their real import and essence.! 

Uttaraffitd. 



CCCLXV, 

T accept them in the spirit thoy approacli Mo, for, oh Arjnnal 
"^ whatever way men go they follow the path that leads 
to Me.} 

BAaffavad^tdm 



^'m 



^^ ^wfjpM Rjiqr: q?tf ^: ii 
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CCCLXVI. 

A S water dropped from the sky seeks the ocean, worship 
rendered to any deity wliatever reaches the lord Kesava.^ 

Bhd^avala. 



CCCLXVIl. 



^HAT which is not to be, shall never ie^ that which is to 6e 
shall never not be ; — why dost thon not drain this 
draught which will eradicate the poison of anxiety from 
thyself ?t 

VairdyyaiataAa. 



CCCLXVIII. 



T^UAT means the shaft of love ? after yonth has gone by ; 
what means the lake ? afler the water is dried np } 
what means friends and relatives ? after all wealth is gone ; 
what means the world ? after the Essence is realised.^ 

S^afiAardchdrya. 






«fnwR[. 



•I^fft:. 



^4vq«ft^ 
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CCCLXIX. 

^^HE ascetic with the matted hnir, the nieudicunt with tho 
shaved head, the Vati with the hair rooted ont, aod mauy 
ao other of the same class, play a variety of parts, under tho 
cloth dyed yellow-red; — people though seeing fail thus t^i 
see, and go through an amount of trouble for the sake of the 
belly* 

S'ankanicAiifya. 



CCOIiXX. 

T^AY follows n|K)n night, evening succeeds morning, the 
blast of withering cold follows the season full of flowerst 
and this over and over again ; — time plays with the life of 
beings thus wearing out; and yet the whirl of hope doe« 
never subside.! 

S'anAardcA&rya, 






^c«i«rcw. 



wl^ *« a^^wrimrj: ii 
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CCCLXXI. 



/^NE beam meets another in the dash of the great ocean^ 
^^ and becomes immediately seperated in the same manner ; 
similar indeed is the meeting of beings with beings.* 



Mahdbh&rata. 



xl.— Yoga. 
CCCLXXII, 



T I BE RATION is not on the other side of the sky, nor in the 
nether world, nor on earth ; liberation lies in the mind 
purified by proper gnosis.^ 

Yogatasiahtha. 



CCCLXXIII. 



TTE alone is fit to inquire after Brahman^ who has acquired 
full discrimination, who is firm in non->attachment» 
who has in him the qualities beginning with self-control, and 
who, thus qualified, feels keen desire for knowledge.X 

Aparokshdnubhuti. 






•ffpfroT«t. 
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CCCLXXIV. 

T have studied enongli of philosophy, nay I have talked and 
tanght it to my full ; I am convinced there is no condi- 
tion higher than that silence which comes of the abandonment 
of all latent desire.* 

VogatdsiitAt/ia. 



COCLXXV— ('CCLXXVI. 

npHAT is called the highest condition wherein all the five sen** 
scs and the mind remain in full control und wherein even 
tlie intellect does not pass out to other desires. This steadying of 
the senses is called Yoga ; the Voffin is full awake in that 
condition, for, Yoga is creating accompanied with giving up,^ 

Kathopanishath 



CCCLXXVIL 



I^IRM and stndious application to one essence, suspension of 
breath, and control of mind ; — this is a short statement 
of the import of * liberation/! 

Yogavasishdta, 
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^ CCCLXXVIIl. 

'^pWO, oh Raghava I are the paths leading to saspension of 
ihviliing: Yoga which cousists iu controlling trausforma- 
tiou of the thinking principle, and gnosis which consists in 
the proper eye for experience.* 

Yogavdaishtha. 

COOLXXIX. 

X^OGA is the preventing the transformation of the think- 
iug principle.f 

Patanjali^ 

CCCLXXX. 

rpHE thing to be known can never be known till it is not 
apprehended by applying Self to Self, of once's own Self, 
through re/lection.X 

Yogavdsishthcu 

(XJOLXXXI. 

/CONTROL of speech, full independence, absence of hope 
and desire, and constant love of seclusion,^these open 

the first door to Yoga.\ 

Vitekachuddmani. 



• |r ^r f^^^r^rw ^«fl ith ^ fTOT i 
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CCCLXXXII— OCCLXXXIV. 

TT (the miQ(t) is coDtroIIcd by practice and Don-attach- 
ment* 

Patanjali. 

Experience ceases not even in the absence of objects, to 
him who always thinks of them, even like the experience 
wliich, as it were, comes out of nothing in dream. — Lead, there- 
fore, the mind addicted to the ways of vice, to obey control, 
by means such as nnqnalifieil devotion and non-attachment. t 

Bhdgarata, 



COOLXXXV. 



i^NOSIS, dissolution of mind, and destruction of latent 
desire, these being the reciprocal causes, one of the other, 
are most difficult to accomplish.^ 

Yogatdsisktha. 



t irwirt R^wnJr ^lemv^ ^ ^ i 
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CCCLXXXVI— CCCLXXXVII. 

'Y'OQA is not ])08siblc in liim who cats much, nor is it 
possible in Iiini who oats too little. It is not iH)Ssiblo 
in him who likes to spend all his time in sleep, nor in him, oh 
Arjanal who forces himself to be awake all the while. Yoga 
condaces to the destrnction of misery in him who with mode- 
rate nourishment, moderate enjoyment, and moderate attention 
to business, takes moderate rest, and keeps himself moderately 
awake.* 

BhagatddgitA. 



CCCLXXXVIIL 



1%/riND being nearest mind, those who abandoning the true 
secret, apply themselves only to the body, are describeil 
OS (lost) in physical Yoga.\ 

Vogavdsishtka. 



CCOLXXXIX— CCCXCI. 

Tj^VER free from the intellectual *doubtf ; exercising per- 
fect control over the mind through inexhanstible 
patience ; giving np all concern with objects of sense 
beginning with (pleasant) sounds and the like ; free from love 
and hate; fond of solitude; taking light nourishment ; keeping 

m^m"^ ^g?f»^ 31% ^ mi^ 551(^5: u 



118 THR IMITATION OF S'ANKARA. 

tongne, body and mind within proper check ; ever devoted to 
Yoga and deep concentration; firmly fixed in the sense of hou- 
attachment ; rising above egoism, obstinate intolerance, 
vanity, desire, anger, and love of goods ; ever without self- 
assertion ; — such a one is fit to become Brahman,* 

Bhagavadgitd. 



CCOXCII. 

TinriATEVER comes to view in this world, whatever 
raises you to the sky, whatever exhalts yon to 
heaven ; — everything, oh Rama! is within reach after complete 
destruction of all love uud all huto.f 

Yogav&sishtha. 



(KX^X(UII. 



rilJIE Yogin striving with unremitting effort, and lieing 
completely purified of all dross whatever, is ripcneil 
into the supreme condition, i)assing from stage to stage, 
through numerous incarnations.^ 

• BAagavadgitd. 

ftgiii Pufq: ^?eft ^v^^ wq>r u 

^iB^ m^'H HR n»T2j'rqft^nnq[ 11 
if>vi'R«fti«[wft niiif qf t ndin^ 11 
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(JUCXCIV. 

riE who is fall of Yoguy completely purified of all dross, all 
self-control, ever master of his senses, and ahove all 
one with the Self of all and every being, is never affected in 
the acting, *^ 

Bhagavadgitd. 



CCCXCV. 

T> ENOUNCE all concern with the resnlts of action^ and 
throngh this Yoga find the peace of self-realization ; 
ignorance of this Yoga leads to bondage through attachment 
to results, from desires within.f 

Bhagatadgitii. 



CCCXOVI. 



pilOnUCINCJ Self from Self, and, as ofl en, deluding Self 
by Self, inner conciousness leads itself, of itself, to the 
bliss of self-real ization.) 

Yogatasishtha. 



• ^njTKt f^g?[Twr ftftrfrrcRr ftr^f^: i 
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CCCXCVIL 

A CTIONS do not pnt him ia bondage who, oh, Dhanan- 
jaya I has renounced all acts tlirongh Yoga^ and who 
being cnrc<l of (the intellectual) doubt, through proper ynom, 
has r^-gainetl his Self.* 



Bhagatadgitd. 



<HM'XCVI1I. 



1^T0NE who has not renounced the mental world, has any 



title to the name 'Fo^t/?.'! 



Bhagatadgiii. 



C(.^CXCIX. 



/TF Yoga consists in restraining the vital breath) this could 

easily be done throngh non-attachment, through constant 

application to the Cause, through some well-conceived device, 

throngh the abandonment of evil habits, or throngh realization 

of the Absolnte.t 

Yogatii^ishiha. 



^fTflflW. 



t ^ il95!TOWt^ ^^ ^^1% %^^ W 



•iifjflm. 



*nf!fiir?* 
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CD. 

VXjrE are pnt iu mind of tlie flame of a lamp protected iu 
some place not ojien to the breeze, and therefore not 
flickering any way. The well-controlled mind of the Voffin 
applying himself to the Yo^a of Self is verily in that condi- 
tion.* 

Bhaga Kodgita, 



GDI— CDII. 

TTKTHO, deep immersed in the idea of Oneness, devotes him- 
self to Me, present in all beings, is the yogin ever in 
Me, though appearing everywhere and anywhere. Oh 
Arjnna ! he is the greatest yogin who looks with equal eye 
u2)on pleasure or pain, always taking his own Self as the 

measure.t 

Bliagatadgitd. 



cmii. 

T\ETACII thyself from the thing tasted and from that 
which tastes it, meditate on the taste alone ; thus be 
ever all Atma?i,t 

1 'ogavdsis/U/ia, 

* WT <lqt PKfm^'t ^w^ m^^\ ^m i 

«^^r ^^^spj ^ otJft irft ^*^ II 
g^ ^r m^ m ^M « qr^ft ^K^\ »nT: ii 

10 
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ODIV. 

A/IAHO attends to all acts whatever which fall to his lot, 
withont attaching himself to the result, is the real 
Sanny&^n^ the real Yogin^ not he who gives np the worship 
of honsehold-fire,* nor he who snsi^ends all action. t 

Bkagaradgitd. 



CDV. 

TT is impossible for any embodied being to get rid of action 
in its entirety ; he has best renounced action who attaches 
himself not to the resnlt.t 

Bhtfgaradgita. 



CDVI. 

^HE mind being full, the whole universe is tilled with the 
jnico of ncH'tar ; the whole earth is covcreil wIMi leather 
to him who has })ut his foot in the 8hoc.$ 

VogacAsishtha. 

^^^^■^— ^^— ^»^-^— — — ^— ^ ~"^"^~ ■ " ■^^■^— ^— ^"^^^^^ ^^^^^^^ 

^ For, formal religion riKiuirus that one {foiiiK into SuHttifasa (rciiiinciHlioii) 
must giro up all coiiocni with the worM uiiti thcruforu with nil worbliip, diiclly 
woniliip of that tiru which it kepi iiithchouhc niuoc iiuuTiaiKc. 

t ^mf^: ^»4^ ^ ^ «FrWr m i 



H«nrthrr. 






iir«i^rfH9«{. 
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CDVII. 

rpHE wise know that as *rennnciatioii' {sanmjdsa) which 
consists in renunciation of all action coming of desire ; 
tlic informed call that ^abandonment' (^yaya) which consists 
in the abandonment of all concern with the results of action.* 

Bhagatadgiti. 



ODVIII. 

T think those students will never find their effort end in any 

good result who without knowing spiritual yoga (R6ja^ 

yoga) address themselves only to physical exercises {Hatha' 

yoga\).t 

Ilatkapradipika. 



CDIX— CDX. 



TITITH i>atience and perseverance as its guides, the mind 

may pacify itself gradually, and by slow degrees. 

Turn the mind firmly to thy Self, cease to think of anything 

f Hatha is a wonl peculiarly clerivoil: /Tassthc breath which flows through the 
right orifice of the nose; thn=\hA breath which flows the other way. The 
one is Rynibolizod by the sun, the other by the moon. Hat ha- Yoga means the 
union of the two, the nnnhvuina^ the time most propitious for concentration. 
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besides; control it bock into the Self from wherever this 
unstable slippery thing should run out of itself.* 

Bhagavadgitd^ 



CDXL 

ir^OINQ and sufftrincf being at end, peace alone survives ; — 
this expanded to tlic absolute limit, the wise call 
* liberation.'! 

Yogat&Mhiha. 



ODXIT. 

^PIME must elapse l>etweon sowing and harvest^ nay even 
ill the growth of such wi hi grass as the holy iTutfa and 
the like ; re/lection on Atnian ripens (into self-real issuHon) by 
degrees, and in course of time.t 

Panchadaiu 
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CDXIII. 

A TTACH thyself not to Karma ; but eqnally att4ich tlijBelf 
not to Btnpid inactivity ami nnspcuflion of all Karma 
whatever ; — be what yon are^ equal (in all conditions).* 

YogatSi^ishtha, 



ODXIV. 

n^HAT patience which wonkl empty the ocean drop by drop 
at the tip of a stmw of the Kuia-gtM^^ will, untiringly 
sustained, establish control over the inind.f 

GatidapudAch&rya, 



C.^DXV. 



nPHE inner Self is the piiriisha as big as the man's thumb 
ever present in the heart ; — him should he patiently 
separate from the body like its pulp from the straw.} 

Kathopanishad. 
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CDXVI. 

A BANDON all /o;-w« whatever, betake thyself to Me — 

the One; I shall point the way out of all misery and sin, 

never grieve (over thy lot),* 

DhagavadgitA. 



CDXVII— CDXVIII. 



nPHE One, omnipotent, inner Self of all beings, manifests 
himself as the manifold ; — none but those who see Him 
in themselves, find eternal Iiappiness. Eternal in the 
eternal, conscious in the conscious, ever one, lie sends out all 
the variety of ideas to all ; — none but those who see Him in 
themselves, find eternal peace.f 

Kathopanishad. 



(M>X1X. 

n^HOSE Yogins who never susi)end effort find It in them- 
selves ; those who have not obtained sight of Atman^ 
and are thus unenlightened, never find It though ever trying.X 

Bhagnvadgitd, 
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CDXX. 

n^llE interval between the mind's passing from one idea to 
another, all blank and free from any thinking whatever, 
may be descriljcd as the native condition (of Self).* 

Voffavdsishtka. 



(!DXXI. 



TTE finds not i)eace who runs after objects of desire. He 
indeed finds peace whose heart with all desires entering 
into it ever stands like the ocean. All waters flow continually 
into the ocean, and yet he never transgresses his limit.t 

Bhayatcuigitd. 



<!|)XXI1. 



T^TX tliy mind on Hint which is not smitten with the evil 
eye of the Devil of Multifariousness, — causing shaki- 
ncss of mind.l 

YogatdsishUta. 
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ODXXIII. 

nnHESE are the three gates to Hell and Self-destrnetion : 
Desire, anger, and greed ; give up these three.* 



CDXXIV— CDXXVI. 



"PEARLESSNESS, parity of Iieart, steady application to 
the yoga of gnosis^ charity, self-control, sacrifice, ful- 
filment of dnty, austerity, straight-forwardness, universal 
love, truthfulness, absence of anger, renunciation, i)eaceful- 
ness, freedom from jealousy, compassion for all beings, firmness 
of mind, softness of heart, nuKlcsty, calmness, agreeable 
awfulness, forbearance, fortitude, purity, forgiveness, free<lom 
from self-assertion, these, oh Bharata 1 are ever }>resent iu him 
who is born to Life of the Higher Self.f 

BkayatmlgitA. 






f'wfhif. 



>nr. vm tRf : ^^mftft fTfirmfJreir i 



Hfwtrtf- 
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CDXXVII. 

XTYPOCRISY, impndence, self-assertioD, aoger, Larsb- 
nesB, and igiioraDcc, are seen in tliosc who, oh Son of 
Prth{i ! are horn to Life of the Lower Self.* 

Bhagavadgitd. 

CDXXVIII. 

TTT'IIA T he (hest\\\i\ what lie thivk's, tliat he heco^nesA 

Brh(uidra\vjakopa7}ishad. 

CDXXIX— CDXXXL 

"VrO being ever lives of Prdna or Apdna ; all beings live of 
the thing that transcends them, of the thing in 
which they live. I shall exi)lain to thee, once more, the 
eternal, esoteric, Brahman ; I shall tell thee, oh Gantama I 
what becomes of the soul (who knows not Brahman) after 
death. Some of these return into the womb of woman for 
furtlu»r incarnation, others assiniihvte themselves with immov- 
able things, — all in accord with the acts they have done, the 
Idea they have lived. { 

Kathopanishad. 

t q^T^rrt ^mr^rO ^^\ «?^fcr u 

^'^T ^ nvh nr^ ^\m\ ^r^fcr tIctr ii 

^Jrqf^5- 
17 
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CDXXXII. 

TN those who do not apply themselves to real Voffa^ there 
can be no sense of spiritnal ciiltnre ; nor firm realization 
of the Iilea. Want of realization of the Idea resnlts in want of 
peace, and want of peace in want of happiness.* 

B/iopavadgitd. 

CDXXXIII— CDXXXIV. 

T^EITHER speech nor mind, nay not even the eye, can 
realize It ; how can It he realized in any category other 
than Being. It should he realize^l as (pnre) Being, throngli 
proper analysis of both (its conditioned and unconditioned 
forms) ; — On him breaks the light of the Essence (beyond 
Being as well as non-Being) who thns re alizes Itf 

KathojHiniahad. 

CDXXXV. 

OUBJECT is coloured with object, and object is colonrecl 
with snbject ; bjth, again, are coloured with the sense of 
'egoism,' on the destruction whereof is, therefore, realized the 
oneness o{ Atman.t 

Naislikarmyasiddhi. 
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CDXXXVI. 

T^riOISM is i)luiii)y not destroyed, fill jill foring and 
conventions wliieli hold tlice fast in bondage, as iu a 
ni;;c, Jire not annihilated to the extent of leaving absola- 
tely nothing for renniinder.* 

YiKjacdsishtlta. 



CDXXXVll. 



T) 101 N(f, perception, i>leafinre, name, and form, these five 
make up all objects whatever ; the first three make up 
Jhahman, the rest this world.t 

Drgdrhja vive/ta. 



CDXXXVIII. 



QOMB may cognize the ever blissful, the illnminator of all 
illumination whatever, even by not cognizing It thus.J 



Atmapuf 



'ana. 
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C^DXXXIX. 

OAID Yaijnavftlkya : — Oh love! tlic hnslMiml is dctir not 
for himself, but for oneself, the wife is clear not for 

herself, bnt for oneself No one thin^ 

18 dear for itself, bnt foronrself; — this Self shonM be seen, 
stndieil, contemplate<l, assimilated ; oh sweet Maitreyi ! 
the stndy, contemplation, and assimilation of Self leaves 
nothinir to know.* 



"O 



BrhadaranyakoiHinisliad. 



CDXFi— ODXLI. 

OAID Y&jnavalkya: Ft may l)e seen after the following illns- 
trations : The ocean is tlie one resort of all water; the 
skin is the nltiniate sphere of all t^mch ; the tongne is the one 
gronnd of all taste; the nose is the one basis of all 
smell ; the eye is the one field of all form ; the ear is 
the one }>lace of all sonnd ; the mind is the one sonrce of all 
i<leas ; the heart is the one fonntain ofall knowleclge ; . . . 
the Word is the one trnth of all the Vedas : — even tlins is It 
the one /ffr/ of all and every beimj, l*iit a Innip of salt in 
water, it melts into the water of which it came ; you can never 
grasp it afterwards ; it is ull salt, every drop of water yon 
may tiMich. 80 indeed, oh dear one ! is this greiit, endless 
nnlimited Being, — all thought. (The universe) coming of 
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lliis, melts away iuto this, and beiug thus lost, loses all (lis- 
tiuction whatever.* 

Brluidarani/akopaaislicuL 



CUXLII— CDXLV. 



''pHE following may serve for fit illustrations: — Wlicnadrnm 
is being beaten it \h dilHcult to catch all the uoiso that pro- 
ceeds from of it ; the drum itself being seen, the whole of the 
noise tliat follows the beating is gnisjKxlwithont mistivke. When 
the conch is being blown it is difficnlt to mark all the sounds 
that bh)w tliemselvcs ont to all directions; the conch being seen 
the whole of the sound that blows through it is marked without 
fail. When the Iyer is being played ujion, it is difficult to 
observe the notes passing one into the other ; the lyre beiug 
seen, the music flowing through it is seen in a moment. As from 
fire fed with wet fuel arise sparks and smoke and the like, so 
is all this, oh dear one I the mere s})Outaneous breath of the 
great Bering i the Bgteda^ the VaJHrreda^ the Sdmreday the 
Af/farrarcffa, all history, all mythoh)gy, all science, all philo- 

■ ~ 
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80pby, all poetry, all apliorisms, all commentaries, all 
parables ; — everything is Its hreuHi.* 

Brhadanit/akojHnuiJiatf. 



ODXLVI— CDXLYllI. 

/^II good one ! oucjorm of clay furnishes the cine to all that 

is made of clay ; all evolutes being mere names, mere 

playof words ; the real ground of them all Uung all caly and 

nothing else. One yi^rw of gold reveals the natnn^ of all 

fonns of the same metal ; all evolutes being mere names, mere 

play of words ; the real ground of them all Inking all gold and 

nothing else. OncJ'onn of iron leads to all forms whatever 

of the same metal ; all evolutes Ixjing mere names, mere play 

of wonls ; the real ground of them all is all iron and nothing 

else. Thus oh goo<l one ! should l)e understoo<l what I ex- 

plainetl to thee (in the words Tiioii art That).! 

Chkundogijoita nishiul. 



-s r 



?! v^ ^Wm?^ ^ fisft jr^<i: II 

jn^i ft^ 3qi^^?:«l^: g^w^an^^T^in^ «mwRr5?i^tmf% 

^nrW qfti*c^ 6?i?r ii n ii 

^TR^ c5t?fJT^ «tq^ II ^ II 
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CDXLIX. 

TpVERY one <IcrivoR liiH faith (Voiii 1 lie iiiniost tendency of 
his heart. ; Ihenian ih hII fuith, he us that which he Aas 
faith in.* 

BhagatadgitA. 



(JDL. 



"Y^IIO thinks Brahman is nanght becomes nanght ; he is 
all I)cing who knows Ihalnnan to be.f 

T'aittirvjopanishad. 



vmA. 



n'^llE whole world is /l/;waw, there is no ylriV/yi any where ;— 
betake thyself to this view of things, and rest iu peace, 
thns (re-) gaining thy real self.J 

Yogardsishtka. 
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CDLIL 

nPHE man attached to ^ being/ is all being^ throngh total 
identification with the Idea ; the moth fnll of the idea of 
the bee becomes the bee*, t 

VivekcLchuddtnanL 



CDLIII. 

TDENTIFY the mind with that which leads to good in the 

end, which is all truth, which is everlasting, which is 

above illnsiou, and which is not struck with the eye of evil 

desire.} 

Yogatdsishtha. 



CDLIV. 

TDENTIFIOATION with being leads to being, identificatioa 
with emptiness leads to emptiness, and identification with, 
the All leads to supreme fullness. Study to attain the condition 
of this fullness. § 

AparokshantibhiUi. 

* The allofion obvioiulj it to the real on soppoeed habit of ycUow bees 
here. It is taid they lay hold of one of tlio small worms found in patrifying 
snUstanccs au d close it up in their cell. When the cell is o|ieucd by the 
bee after a ttme, the worm flies oat a bee. 

<te^r "s^vfx yjm\ www «Rfq>T ii 
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CDLV. 

SPHERE is no condition cither of bonda^^c or liberation; there 
is no duality and no unity ; it is all being — BraJitnanj 
oat and out. This is the absolute truth.* 

Yogataaiahtha. 



CDLVI. 

''PHE wise should fuse all speech (and senses) into the mind, 
the mind into the Self that discriminates (viz.^ buddhi)^ 
the discriminating Self into the great Self ( viz.^ the first dif- 
ferentiation in the Self called maJiat — egoism ), and he shoold 
fuse this great Self into the Self, all peace and tranquility.t 

Kathopanishad. 



CDLVII. 

TTAVING destroyed sense with sense, mind with mind, 
egoism with egoism, I stand supreme as the residuum 
of all.J 

Yogamsishtka* 

X ^f^ir^t4 (1^?^ i%T^ ^ ^^m »h: I 
18 
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(JDLVIII. 



U' 



SE for bow the word of glory (a?«n), fix the arrow, thy 
indi vicinal Solf, oil the 8trin<;; and being all attention, take 
snch nnniissing aim as wonld dissolve the arrow in the target — 
Brahman.^ 

Afundu/copaniif/iad. 



CDLIX— (M)LXI. 

nnURN the vision inside ont by (fiiOHtH and find the whole 
worhl aill Urahtnan ; for, this is the trne ^ lixiiig ul* the 
eye ', not that which consists in fixing it on the tip of the 
nose. The eye shonld not be directed to the tip of the nose, bnt 
to that wlierein stands dissolved tlie triiul of snbjeet, object 
and instrnment. True Pnhyhfama (control of breath)consists 
in that control over the fnnctioning of the mind, which 
follows n]>on realization of all objects on the material and 
mental plane, as in and of Bralonan.\ 

Aparokslidnubhuti. 






THK MKANS. 139 

CDLXIl— CULXIII. 
ni HE emptying (tlic mind) of tlic whole of illusion is the 
true rechaha (the process of em]>tying the Inngs of the 
&ir they contain); the fnll rculization of the idcu * L uni 
Brahman ' is the trne puraka (the process of filling the lungs 
with air drawn in from without); and the firm steady suste- 
nance of the mind on this conviction is the true Kumbhaka 
(the retention of the air inhaled). This is the true Prdnat/dma 
of the enlightened; fools find it only in t^»rtnringthe nose.* 

Aparok^hunubhuti. 

(M)LXIV— (M)IiXVl. 
"I-I I Rl dcaMi never desires lo ovcri>ower who wears not on his 
heart the liadgc of that necklace which has the vices for 
jK'arls hehl together hy thethreavdof unhrokeu Matont desires '. 
Death overpowers him not whom anger, the fire (ratfardnala) 
hnrning at ihv hottfini of Mu* o^mmiu, this Innly, ami parching 
n]> the* waters of discrimination, has no jKjwer to affect. Tho 
oil-mill presses the mix<Ml heivp of hard sesamum-se(Hls into 
an indiscriminate mass ; — death over]>owcrs him not who is 
not similarly pressed hy the hodiless god, Cupid, into a mass, 
nil indiscriminate and cunruscd.t 
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CDLXVII. 

^ROUSE the mind if it fall into lethargy ! jwicify it back 
into its phicc if it run out ; persntule it by proi>er 
knowledge if it tend to tlie objective ;— toncli it not when it 
lias found the condition of evenness.* 

Gaudapdddcti&rtfa. 



(a)LXVIlI. 

/?J.NOSIS, the fire whicli burns up the straw of desire and 
hope, is all that is meant by the word SamdM^ not at 
all the attitude of silence and contemplation.} 

yof/acdsis/uAa. 



CDLXIX. 



T ET the mind function out into the condition beyond distrac- 
tion ; let it, then, take on the form of the idea ^ I am 
lira/iman'; and let it lastly subside into entire forgetfuluess 
of all moilification whatever. This is the real ecstacy of 

A/Hirohshanubhuti. 



t Rondoruti into EngUiih hy the words cuiiceiitratioii, aUstraction, oon* 
toiii|iUtion, fixing of the iiiiml, and tu on. I would prefer tlie rendering 
trance, ecstacy, and when we liave the aiijective NirvihU/Hi attached lo 
Satiuldhi I woiiUl add the adjective absohite U) that remlering. 

?ftif^wr^ fi«il5 emf^trf^itfirii: ii 
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CDLXX. 



"ITTHO sees all acts wlmtever as being done by nature and 
nntnre alone, finds liiniself ever unrelated to tlie act.* 

Bkayatathjitd. 



CDLXXl. 

T^liE absolute sense of universal Being is realized only then, 
when consciousness, void of all that it makes conscious, 
loses itself in the 8clf, being purified of all relation even like 
the idea of non-existence. t 

Yoyatasinhtha. 



(IDLXXII— ODLXXFIF. 

^Y^WXV }/Of/iv who finds happiness W////;;, has his resting- 
jdace frif/ftn, and receives light from nifhin\ and being 
Bvalnwnu linds su[ircme extinction in Brahman, Sages find 
extinction in Brahnmn who, free from all dross, ever rise 
above duality, being all self-control and universal love.J 

BhagaratagitA, 



%ir|^ iwrrh: e^^jjrf^Jt rm: w 
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CDLXXIV. 

TT/^HEN all thinking is put out by complete i*loiiHficiitioii 
with the idea of iioii-oxisfence, then indeed ihwa 
conseionsiicss, the n)iiim«)ii siihshatmii of all, ripen iut<) the 
absolute sense of universal Being.* 

YogaJodLni^dha. 



CDLXXV. 

TTK is said to bo (irni in the Essenc*} who r.onfent in Self 
with Self, elcjirs, oh Son of IVtha! his mind of every 
tmee of desire whatever.! 

Bhaijacadyild. 



(M)LXXVi. 



T KT love and its kind by all means remain; their mere 
existence can certainly give no ottence ; for Acidyd^ 
the she-seri)ent now deprived of her iN>isonous fangs, is iK>wer- 
less to do any harm.| 

In the Jirnnmahtirirehd. 
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CDLXXVII. 

T^NJOYMENT well eujoyed tlirongh gnosis coadaces to 
supreme contcntineiit ; the thief, adniittcd into comiwiny 
with knowledge of him a5 ^A/^, becomes more a friend thaa 
a foe.* 

Yogatasishtlia. 



ODIiXXVllL 



^piIE knower of the Essence, enjoying all pleasnres of the 

senses, and also realizing the bliss of DraJiman^ may 

derive both temporal as well as spiritnal jdeasure even like 

one having knowledge of two languages.! 

Pa)icha(las^L 



CDLXXIX. 



T believe him liberated (for ever) who performs every act, 

without the idea of Ids doing it, taking it to be only a 

part of the multifnrious spontaneous action of nature (one 

with his own 8clf).t 

1 ^ogamsishtlia. 

* qftgi^ngfrft f| ^T»ft ^^ p^ i 









i>HI1 l Ri8*t > 
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(JDLXXX— ODLXXXI. 

TT^IXED alKxle, desire of fine \Kits etc., for use, laying by a 

store, the taking of pupils, sleeping by day, vain talk ; — 

these six degrade tlie ascetic into bondage. That mentb'cant 

falls in no time who consciously parts with his semen and 

who begins to lay by a store of wealth.* 

Smrti. 



ODIAXXIl— CDLXXXIir. 

nnUE woman uchlicted to another, never ceases to t^iste the 
elixir of her lover's company, even when all intent on 
Ihc discharge of her household duties. The wise findiniif 
HWcct rest in the supreme uiitlchled JOsstMice, continue for ever 
to enjoy it within, though going in the ways of the world, 
"without.t 

ranchudaisi* 

(!I)LXXXIV. 

ip ELATE thyself not with the future, nor with what ha> 
gone by, live the present out with snuling heart.} 



?TV^r^(^fIcq?<t4fefc^^er-;Tfq II 



%>frfitfit\ 



f^WfS. 



'T'WTfft. 



'ft^nrftE^. 
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CDLXXXV. 

A S fire wcll-Iiglitocl bnrns the fnel to ashefl, bo does the 
fire oi gnosis reduce, oh Arjiina I all Karma whatever to 
the merest dnst,* 

Bhagamdgitd. 



CDLXXXVI. 



T^HE conscionsuess of *self imiJied iu the * ego,* the subject, 
aud the conscionsuess of ' belonging ' implied in the 
^niiue' attached to objects ; — when both tlM^se couscionsncsses 
(so to speak) arc emptied of all content whatever, then indeed 
does one become the knower of Self.f 

Upadekasakasru 



CDLXXXVIL 



T^HUS the arani-wood, this self, being constantly worked 

npon with this other piece of wood, contemplation, thei'e 

arises the flame of gnosis bm*niug np all ignorance what- 

ever4 

Atniabodha. 
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CDLXXXVIII. 

TTE enjoys the ecstacy of absolute trance who* in consequence 
of the absorbing pleasure of self-realization, rises above 
all snch means as words and objecfii, and ever stands like the 
jet of a lamp in some place protected from the 1)reeze.* 

Prgdriyavmka. 



CDLXXXIX. 



npiIE liberated is ever tliat Being who is the goal of all 
philosophic reasoning, who is the conviction of every 
li^art^ who is the All, who is everywhere, who is everything.! 

Togav&sishthd, 



CDXC. 

TTE is liberated even against his wish who gains that full 
consciousness of self wliich dispels the illusion identi- 
fying self with the boily; — consciousness as strong and firm as 
the knowledge he had while under the illusion.^ 

Upadeiamliasri. 
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CDXCL 

/^APABLE of distingnishing good from evil, ever in 
supreme j^eace gaiued throngh gnoaiSy cnrcd of its 
native restlessness, my mind stands, oh sage I in perfect 
calm.* 

Yogat&mhtlut. 



CDXOIL 

TTALF of ignorance is destroyed by free exchange of 
thonglit, half of the remainder is dispelled by applica- 
tion to i)hilosophy, the rest fades away in the light of self- 
reflection, t 

YogatiUuhtha. 



CDXCIII. 

TDENTIFICATION with ignorance resnlting in obscnfatioil 
(of the light of Self) disappears with the rise of gnoiiB ; 
the distracting power .of ignorance awaits fnlfilment of the 
canses governing the present embodiment. t 

PancIiodaH. 






v.— LIBERATION. 

CDXCIV— CDXCVI. 

13 OW to me, this Self, void of conscioosness and tliat which 
• it makes conscious, void of snbject and object, of all 
names whatever ; — self-illnmiaed for ouce and for ever. Hail 
again to me, all rest and peace, the high monutain of sapreme 
bliss, smiling under the sky cleared of all clouds of egoism, fresh 
alter complete extinction of tlie wikl, devastating conflagra- 
tion of hope. To the lamp of love burning bright with its 
wick of spontaneous ideas witliout any material oil ; — to the 
light of inner consciousness, the self-sustained sustainer of 
the intellect and all that depends on it ; — right hearty wel- 
come, right joyous greeting I* 

VoffavdaisAt/ia. 



CDXOVII. 



w 



HEN- he realises all and every distinction of being as 
fused into one supreme unity, then, indeed, does he 
get that expansion which easily makes. him Brahman.^ 

Bhayatadgitd. 






^ttfifi^^. 



Hl^jftW. 
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CDXCVIII. 

QUBJECT, object, iustramcnf, time, simce, categories, 

liciii^, non-being, phcuonicua, nil i\n\fonns of that earth 

which is the blessed Self.* 

YogatiBisht/ta. 



CDXCIX— D. . 

T IGllTNESS, health, peace, beauty and gitwc, melodioas 

voice, profnse fragrance, scanty discharge in obeying 

calls of nature ; — these signify the first-fruits of Yoga. The 

resplendent bull (of. gold) encrusted with dust shines iu 

native lustre, on being carefully washed ; the self having 

regained it Self shines alone in the eternal bliss of supreme 

ful(iluieut.t 

S^tetA^'cataropamskcul. 



DI. 
A S the sword flashes out of its sheatli before the eye in 
dream, transcending the scheme of all causation, so is 
the knower all self-efTulgent (transcending the five sheathst 
and standing above all caasatiou).§ 

UjJddcilasAliasri. 

X Material, viUl, lensiial, inielieciual, and ■emi-tpirikial (aniuii prd>Hi9 
m^OMM, ri/fklna, Anaivda). 
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DII. 

rpHOU mayest realize the distinction between this world and 
Brahman to be as nnsabstantial as the distinction 
between void and Ak&JaJ* 

YogavdaialUha. 



Dili. 

n^HOSE are the enlightened great sonls of this world who 
happen to be firmly fixed in eternal unborn evenness ; 
the world can not even dream of it.t 

Gatidapadiicfidtya. 



DIV. 

O IGHT of the Snpreme breaks asnnder the knot (of egoism) 
in the heart, dispels all donbts, extingnishes all 
Kanna^t 

Mandakopamsltad. 
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DV. 

nPHE bliudest sengaalist finds in his mother the irremovable 
bar to the excess of his indulgence ; the man of the 
sharpest intellect forgets himself in the ultimate resort of all 
thonght and all bliss, viz. BraJiman.* 

Vivekachtidamani^ 



DVI. 

• 

'piIEREFORE, the knower of 5m/man ''.finishing off all 
learning, shoald wish to be strong in the Self, and finish- 
ing off even this strength as well as that learning he should try 
to become the silent one. Finishing off learning and strength 
and silence he becomes the true Brd/imana. the real knower 
of BraJiman. What, indeed, makes the Brahmana? Whatever 
may make the Brd/imana^ he cannot be other than the one 
thus described ; all beside is vain and worthless.! 

Br/iaddranyakopanishad. 



DVII. 

"pOWDER of the ^teAo-wood} put into water settles 
down with the mud that makes it impotable. Gnosis^ 

% Largely used ia Benares and oiher plac^ when the waters of the 
Ganges beoome turbid daring the rains. 
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constantly pot in, disappears with the ignorance which ren- 
ders the sonl all tnrbid, leaving it in tlie native pnrity of 
it^Self.* 

AtmaMha. 



DVIII— DIX. 



"VTOTHINQ moves him (to love or hate) who finds all 
beings in himself and himself in all beings. What can 
delusion or sorrow mean then ? when to the knower realizing 
unity of the All, every imrticlc has become his Self.f 

I&opanisAad. 



DX. 

/GNOSIS having shown the absolute non-existence of the 
objective, supreme peace of liberation is fully realis- 
ed in the mind's l)eiug wiped clean of all and every object 
whatever.! 

Panchadaii. 
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DXI. 

"PXPERIENCE in the light of gnosis dissolving every 
impression it may leave behind,— this sleep in waking,— is 
the real nature of those who know ; liberation is only the 
highest development of this natnre.* 

YogatasishOia* 



DXIL 

Q AID Ydjnavalkya : — This is not the Self, this is not the 
Self ; the ineomprehensible is never comprehended, tho 
indissoluble is never dissolved, the nnconditioned is never con- 
ditioned, the nnpained is never pained, never pnt ont ; — ^thou 
oh Janaka I hast realized entire fearlessness.! 

BrlioMrmyakopanishad. 



Dxm. 

n^HE night of all beings is wakefhlness of the real sage ; the 
wakcfolness of all beings is the night of the silent seer4 

BkagatudgitA. 

t H ^ ^ft^t«min^«!r t ft w^^s^lWf t ft ?lt^s9fr t ft 
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DXIV. 

rpHE bliss of Brahman l-^8j}eech and miud fall bock 
baffled and abashed ; all fear vanishes in the knowing 
of that bliss.* 

TaittiriffopanisAad. 



DXV. 

'T^nE silent one, the knowcr ever resting in the Self, may 
walk, stand, sit, lie down, or do anything at his 
sweet will.t 

I ^icekachiutainam. 



DXVl. 
T do not see, for, I have no eyes ; withont ears, how can t 
liear ? I cannot speak, for, I have no speech ; withont 
mind how could I find the world of mind ?| 

Upades'asdkam. 

DXVII. 
rpIIEIlE is none snperior to me in self-knowleilge, none In- 
ferior to me in ignorance; who unknowingly/ knows 
thns, is the greatest knower of lirakvian.^ 

Naishkarnvfaaiddhi. 

MPi^ iTO^ ftsr^c firJtfii jfftw II 
n^t^mi ^ItfasT'TrcmniT: wr 3ft: ii 
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DXVIIL 

"VTEITHER knowablo nor nnkiiowable; neither spoken nor 
unspoken ; ncihlier liked nor disliked ; impoBsiblo of 
ret4iiniug in any mental presentation; nay not possible to 
fix in contemplation even for a moment ; all bliss through and 
t]irong]i ; beautiful in the deep sense of ecstatic self-reali/^a- 
tion ; this my-Self wonderfully dissolves the world in the 
sudden flash of its abundant light."* 

ScArajyasiddhu 



DXIX. 

C EPARATE, nniqne, one, multifarious, knowable, knower, 
motive, mover, — these and other imaginings of the 
same kind, where could they find room in me all One ?t 

Upadc sasa/iasrL 



DXX. 

T^QOISM having disengaged itself from the body, and 
having been dissolved in the light of Supreme Self, the 
mind stands in blissful trance wherever it goes, whatever it 
directs itself to4 

DfffdriyavtveAa. 

t JlflSR^^OTT %^ srifT ^fit fiWif^^ I 
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DXXI. 

/TTNOW that to bo the best Yoga) wherein the mind held 
fast in steady application finds supreme rest, wlierein 
seeing Self with Self (in all things whatever) it loses itself in 
the bliss of Self.* 

BhagavadgitA. 



DXXII, 

rpHE native form of the subject, highly transcendent like 
Akdia^ self-illumined for once and for ever, unborn, one, 
immntable» unconditioned, all-pervading, without a second ^— I 
am this, the ever liberated word of glory.f 

UpadeiasdAasH. 



DXXIII. 



A LL beings in Self, and Self in all beings : — thus sees he 
'^ who, with his Self full of Yoga^ has acquired that eye 
which is even to all.t 

Bhagavadgitd. 



Mltrt H^ ^wpt <!^ ^ wrt ft^B^ II 
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DXXIV. 

JJE haR had a dip in tho holy waters of all sacred rivers ; ho 
has given the whole earth in pions gift ; he has offered 
a thoasand sacrifices ; he has satisfied all the gods in heaven ; 
he has lifted his ancestors oat of the circle of birth and death ; 
he deserves worship of all the three worlds ; — the man 
whose mind has, even for a moment, tasted of peace in the 
absorbing idea of Brahman.^ 

Miscellaneous^ 



DXXV— DXXVII. 



ICTEITHER love nor hate, neither ambition nor illnsion, 
neither pride nor the least tinge of jealonsy, no good, 
spiritual or temperal, no desire, no liberation; — I am 
none of these, I am all bliss, the bliss all eternal con- 
scioQsness. Holiness or anholiness, happiness or misery, in- 
cantation or holy pilgrimage, scriptnre or sacrifice, none of 
these belong to me ; not even the enjoyed, the enjoyer, or the 
sense of enjoyment ; I am all bliss, the bliss all eternal con- 
scionsness. Death I fear not, caste I respect not, father, 
mother, nay even birth, I know not, relatives, friends I 



• 






Riwrt^t. 
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recognize not, teacher and papil I own not ; — I am all blisHt 
the bliss all eternal consciousness.* 

Sankar&eh&rya. 



DXXVIII. 



T am Brahman^ not at all of the workl, never apart from 
Bra/iman ; I am not the body, nor have I any body 
whatever ; — I am the unconditioned, eternal, One,t 

SankardcAdrya^ 



PXXIX. 

n^HIS mortal habitat brought abont or carried off by 

chance : — the accomplished, inasmnch as he has fonnd 

him-Self, recks not whether it stands or falls, even like the 

1 R^ 5f ?ft^ T ^?T T i«rT: I 

T ft ?c5^fr T ft snftrft^: 
ft?TT ^^ ft ^ nm ^ VR I 

T f^Jf^ fft^ Jlrl^ ftw- 

t wd^iri 1 dwft 5f ^ff iTO^: yif I 
sfTf \?t f ft \f : %?alSf «5fnH: u 
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ilrnukard bliDd with intoxication who recks not whether the 
cloth he wears remains or falls away.* 

Bhdgavata. 



DXXX. 

TlTHO, being full of unity, sees not, as in sleep, the least 
trace of dnality, thongh seeing it in entire wakefulness ; 
who tliongli acting is, for tlic same rca8on,cntircly at rest ; — 
he and no one else is verily the true knower of Self.f 

Upadeslasdham. 



DXXXI. 

T\7"H0 feels not any attachment for the senses or objects 
peculiar to the senses, nor for any action whatever, and 
who has renounced all mental creation of every description ; 
he has attained the highest pitch of Yoga.X 

BhagamdgitA. 

TOT "^ jl««fti ftf^«i ^\ ^ aiRqfi|«riwi ^?ftf f^^^: n 
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DXXXIl— DXXXIU. 

TTE is all taste and refinement, yet all insipid ; he is merci- 
less yet fondness itself towards relatives ; he is cmol 
yet all compassion ; lie is beyond desire, yet deep in the whirl 
of all desire. All care and anxiety without like the rest of 
Mankind, yet all qniet and calm within, he stands as if 
possessed, though ever unpossessed.^ 

YogatMBhtka. 



DXXXIV. 

T>EGALING all content in the nectar of ffnosis, fully 
satisfieil in supreme fulfilment of every duty, there 
remains nothing for the yojiin to do ; if anything remain, 
he must be just so many removes behind gno^isA 

In the JivanmulUieiceka. 



DXXXV. 

^11 E least of a thing is great^t if it comes without trouble to 
any one, without seeking it of the wicked, and without 
the least i)ang at heart.l 

Mahdhlidrata* 
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DXXXVI. 

T^HE cycle of strife and struggle will place Brahman ia 
the month of all ; none, oh Maitreya 1 will show it in 
the act, being really intent on the pleasures of sex and 
stoniacli.* 

In tlie Jitanmuktititeka. 



DXXXVIL 



T am Bralnmn, I am the creator, I am the enjoyer ; — those 
who thus know arc lost to gnosis as also to the 
purifying forms of external worship; — they are on the highway 
to materialistic Atheism. t 

Upades'as&liasri. 



DXXXVIII. 



i^H GArgi I who performs the sacrifice, who undergoes 
the severest penance even for several thousands of years, 
all without knowledge of tliis Immutiible Essence, meets only 
witli tliat good whicli is sure to end. Who passes away, 
dear G^irgil from this world, witliout knowledge of this Immu- 
table Essence, goes away, alas! with the tiglit bond of narrow- 
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nesH abont his heart ; he iiloiie who passes away iu the kuow- 
ledge of this Immutable Essence is the real Bi-ahmaw.^ 

Brhad&ranyakoiHiniahad. 



DXXXiX. 

^IIE heart of the wicked never melts into goodness, thongli 
he should be deep immersed in the Vaddnta ; not a 
particle of tlie Iklaiuakaf is seen to soften where he hides 
himself from eternity under the waters of the deep.t 

Jaganndtk. 



DXL. 

A liWA YS at their l>e.st wliile talkinjj of Brahman^ but with- 
out tlie heart having at all become It, being all coloured 
with love of the world ; — these too, are ignorant fools of the 
first degree, never free from the circle of death and birth.§ 

AparokJianubhtiti. 



f iSuii uf tlio Himalaya; lie ilcacitcHl his fathur aiul took reftige anJer 
Ui6 waters of Uio (N.*oaii wliuii liulia Ixigaii to cut olf tlio wiiitp of 
uiountAiii& with hin tliuiitlorlMilt. 

5 f 5IOT KW^wfqt fT^jJTi: gnf>r«f: i 
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DXLI. 

T^HO does 7Wt know, /mows ; who Anows^ does not know ; * 
It is known to those who do 7iot know, It is not known 
to those wlio know,* 

Kcnopanishad, 



DXLII. 

T^HE laddie helps to prepare a varicfy of viands, bnt it 
never knows tlie taste of any one of them : he knows all 
tlie fonr Vedas, and Institntes of Dnty withont end, but the 
poor thing knows not the essence of them all — Brahman.^ 



Uttaragita. 



DXLIII— DXLIV. 

T^HAT dclnded sonl is verily a hypocrite wlio, holding the 
active organs in fnll control, sitiS nientiilly meditating 
npon olvjccts of sense. He, oli Arjnna I is the best of all wlio 
excersing mcntjil control over the senses, leaves their activity 
to work itself out in the way of Kanna^ thus ever remaining 
nnattache<l (to the resnlt).t 

Bkagatadgitd. 
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DXLV. 

A TTACHMBNT to any one of the many fields which the miuil 
visits for exercise is the surest sign of ignorance ; 
greenness is certainly impossible in the tree that conceals fi 
consnming fire in its lioUow,* 

Naishkannyasixhlhi. 



DXLVI— DXLVIII. 



nnHE swimmer, having safiily carried many to the other sido 
of the stream, is drawn into the whirlpool, and is carrieil 
beyond all help. Thoso, on the other side, who fool grateful 
for his help, pity him, others ])a8S on in indifierence. The 
knower caught into the whirlpool of words and technicalities, 
those pity who having reached the other side of all wonls 
and all forms feel yet grateful for his help.f 

Atmapurdna* 






^1i*4RiR[s» 



«t^iftTS^q^K>r: q^^qT3T?t: ii 



ffpirvfi^ir. 
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DXLIX. 

nPHAT kuower of Self who yet deals in give and take has 
not graduated himself for Liberation ; Brahman has 
vonaitted him ont for ever,* 

Upadesfasdhasru 



• DL. 

^HE gods know him to be a Bralimana who, withont any 
npper garment or any clQthing whatever, sleeping ni)on 
no bed, and using nothing but his hand for a pillow, remains 
ever at peace (within and without).! 

Smrti. 



DLL 

Tj^YEN animals and Mleclihas^ embodied or disembodied, are 
all undoubtedly liberated in full, if they have attained to 
the condition of this gnom.X 

Yogav&sishtha. 

m 

^M\ ^v^^ ^r >r 3^ STW t^m w 
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DLII. 



npHE wise grieves not, having seen the nnbodied- Self pervad* 
ing all mortal forms, ever great, all-embracing.^ 



Kathopanishad. 



DLIII— DLV. 



A S is the being of things, the void-ness of void, or the 
being with forms of forms, so is this universe of 
chiddAdia. That whereof conies the whole nniverse at the 
end of sleep, and that wherein it dissolves itself at the moment 
of rest, is this rhiftdkdia. Misery overpowers not tliat ascetic 
wlio ever remains in tlie condition whicli is lioing daily 
ex|)erienced between the imnt where sleep begins and the 
point where wakefulness ends.f 

Yogatdshhtha. 






*ilHrt^<l« 






^tffrt%w^. 
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DLVI. 

^HE ring of this cosmos can hardly suffice for the enjoyment 
of the high-miudecl knowcr ; the flutter of a tiny fish 
can produce but a scant ruffle on the surface of the deej)/ 

Bhartrhari. 



DLVIL 

TTE who is harmonised in Self, who finds full bliss in Self, and 
who is all content in Self, has no call of duty (to 
disturb him).t 

Bhagatadgita. 



DLVIII. 

^HOUGH taking part in all intercourse of every kind, 
like all ordinary men, he soars constantly above all 
beings, conscious or unconscious.} 

Yogavasis/Uha* 
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DLIX. 

TF of he knows his self as the Self, what desire, what 
object, should bnrn his body in the fever (of care and 
anxitey).* • 

BrhadSiranyakopaniihad. 



DLX. 

TTTITH mind attnned to Me, with the whole of their vital 
energy fully harmonised in Me, ever enlightening one 
another, ever talking of Me, they engage themselves in this 
pleasing pastime of eternal contcntmenLf 

BhagatadgitA. 



DLXI. 

''pniNK of It, speak of It, enlighten one another in It ; — 
this is full devotion to the idea of Oneness, this, the wise 
call study of Brahman.X 

Panchadatfi. 

t i?Wrm mmm ^m^^: miwh i 

^'fiTO* ft iWfwjw f^j|{<?T: II 
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DLXll. 

T ET calamity, oh Lord of the Universe I visit as here, there 
and everywhere, that we may have the benefit of thy 
holy presence, and of the (conseqnent) absence of the 
necessity of re-entering this world.* 

BhiigawUa. 



DLXllI. 



^HE irrevocable love which the indiscriminate have in 
objects (of sense); — may that very love never fade from my 
heart while it yet continaes to be full of thy holy memory.f 

Panckadaffi. 



DLXIV. 

rpHE sage reconciled in the perfect rest of Self, freed from 
the ties (of egoism and ignorance), keeps np strong 
loving devotion to the mighty one, without any cause what- 
ever, for, the Lord is all love.} 

BkdgawUa. 
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DLXV. 

i^REAT Bonis, ever at rest in the Self, all light, and stand- 
ing at the height of development, are always as firm 
within as monnt Mern, thongh appearing as fickle withont as 
the tip of a feather.* 

yoffat&sisAtha. 



DLXVI. 

T^TEITHER joy nor sorrow, neither movable nor immovably 
fixed, neither lieing nor non-being, nay not even the 
intermediate between these opposites ; — so is described the 
mind of the enlightened.! 

YogavdsisitAa, 



DLXVII. 

^HE army engaged in close battle, in a pictnre, fights all 
unmoved ; the wise, thongh deep in interconrse with the 
world, stands equally even in all conditions.^ 

VoffavdsisAt/ia. 
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DLXVIIL 

rpHE Vedas, the Smrtis^ constant stndy of the Purdnas^ 
close application to the subtleties of philosophy ; — what 
do these avail I What, indeed, is the use of that whirl of cere- 
monial worship which at best lodges the weary sonl in some 
hovel of the village called Heaven 1 Couscions harmony in the 
blissful condition of Self, the great-/?ra^ya-iire of the net of 
misery born of the bondage of this world ; — all, saving this, 
arc but the toys of (spiritual) pedlary.* 

Bhartrkari. 



DLXIX. 

pONSCIOUSNESS imagining itself into the act, takes on 
the result of that act ; consciousness not imagining it- 
self into the act, is ever free of the rcsulLf 

YoyatdsishtAa. 






fijfftt. 






^iTfffifH. 
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DLXX. 

TI7HERE could that be inroked which fills all space F 
where is the seat of that which is the seat of all ? Of 
theerer cleao. what can be the wash or the offering of honour ? 
To the CTer pure, what the drink that purifies within ?* 

SanAarieAdfya. 



DLXXI. 

T hare no distraction, and therefore no trance ; distraction or 
trance are all incidents of the niind nnder power of 
attraction.! 



DLXXII— DLXXIII. 



nPHE idea which conscionsness, at first, inugines, of itself, 
as itj own form» thai it continues to be even to tha 
present day. The same consciousness may, by yet another 
effort of greater strength, take the opposite form, and so 
on and on, in proportion to the effort it should put forth4 

Fo^rdjtjAMa. 
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DLXXIV, 

"^EITHER teacher nor book, neither pnpil nor teaching, 
neither you nor I, neither this nor that; — the light of 
Self, intolerant of all doubt whatever, I am all pure bliss, 
the one residuum of the many thus denied.* 

S'afikarac/idrya. 



DLXXV- 

TTE who relates not his * ego ' with the act as doer^ nor his 

mind with the result as su/ferer^ never kills nor does the 

act even if he should destroy all the tliree worlds at a stroke*! 

B/Uigavadffitd. 



DLXXVI. 

^HE patient Brdhmana having known It should harmonise 
himself in the Self, he should not be deluded away by 
words ; it is mere waste of breath*! 

BrAaddranyaAopanisAad. 
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DLXXVII. 

rpiIK wise haviiif^ fonnil the path of gnosis^ iixlircct ami 
ilirtvt, fnini the stixly of iHXiku, HhoiiKl ciutt tlieiii away 
oven like straw after thraishiiig the rice out of it.* 



DLXXVII I. 



rpiIIS id the truth: I know no rlianr^o, for, there ran lie no 
canse to change, there hoingall «)noni*H8 ont anti ont. No 
Bpiritnal merit or denierir, no ]ilieration or bondage, nor hare 
I any Varna or As'rama^ for, I have not the lioily of which 
these are accident:^.! 

I ^padeJasuhasri, 



DLXXIX. 



OWNKHYA, S'aiva, IMncharutra, tiaina, MimAnsiV none of 
these |»liiloso|>hies do I profess ; I am tliat pure am* 
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8cif)n8DC8S, Iho snbject of distinct sclf-oxpcriciicc, all pure 
bliss, the odc residuum of the maujr tbos deuied.* 

S'ankardc/idrya. 



DLXXX, 

TN the duties of V^ania and Asrama some, in madness others 
take delight ; in child-like innocence some, in stupid in- 
difference others find their meed ; lover, re veler, ascetic, to 
no one grade of life the knower confines his choice.t 

Svara/yasiddAL 



DLXXXI. 

A l^cffect fool in one place, all royal splendour in another $ 
at times in fond delusion, at times entire peace and 
quiet ; often in the slothful indifference of the boa ; the sub- 
ject of the highest encomiums in one place, in another all 






1T(1 TIIK IMITATION 0¥ t/ANKAKA. 

contonipt, in a thinl entirely nnuoticeil ; — tliiH goen abont the 
wiHo kuower, ever happy in the higliesit blins.* 

I 'irtkachuiiimani. 



DLXXXII. 

^IIFi ancetic!, not Ntrnying away from the |mth of wisdom, 
tthonhi 8o c!ou(hu't hinisrif asi men, fading re|M*ni-i\ 
shonhl Beck not liis coni|miiy.t 

Smrti, 

DLXXXIII. 

'T^HK ignorant set np this panorama of objects^ I wipe it 
ont as often ; I Imve faith in none ; I am not atfraid of 
the last iKMialty of Yama; I hate virtne ; Self-satisfac- 
tion is all I seek ; the whole of my womlerfnl life s|»ent 
in cheating the worM, none can uiiilerstan<l.t 

Sea rajt/asii/i/A i . 
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DLXXXIV. 

T\jrHAT means sclf-rcalizatiori to mc, all eternal realization 
(from ciul to end); all duties have l)ecn done, all wishes 
have been fulfilled, this is the most sure conviction (of my 
heart.)* 

PanchadasL 



DLXXXV. 



T neither do nor make do, 1 neither enjoy nor make enjoy, 
I neither see nor make see ; 1 am the self-effulgent Self 
unlike every possible name or form.t 

Vlrckdchuddmani. 



DLXXXVI— DLXXXVII. 

^HE kuowcr and tlie ignorant are both equally subject 
each to his own ]>reviou.s Karma ; — the knower, all 
patience, knows no sorrow, tlie ignorant, ever unsteady, con- 
tinues to grieve. Of two men passing on the road, both 
being e<pially fatigued and the road before them being e<iual. 






9<\ 



178 TBI nOTATIOH 09 B'AHKABA. 

he that knows treads on patiently to the end, the poor 
ignorant fool lingers behind bemoaning his lot* 

PanekadaU. 



DLXXXVIII— DLXXXIX. 

T>LIS3 here attends the extremes of Intellect ;— the highest 
which transcends Intellect, and the lowest which is far 
below Intellect. The way between these extremes is the 
way of worry and evil. A very thin partition divides ecstacy 
from madness ; for, in the former, the mind having lost all 
faith is qnite clear of every tinge of attachment t 

Bh&gatata; YogavSsistAa. 



DXC. 

TN all acts whatever, whether of commission or omission 
tliere is nothing, save absence of attachment, to distiugnish 
the fool from the man of wisdom.| 

YogavAsistAa. 
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DXCI. 

T look with eqnal eye npon a poisonoiui snake or a garland 
of flowers, npon a strong enemy or a kind friend, npon a 
costly jewel or a Inmp of earth, a bed of flowers or a slab of stone, 
a gronp of beantifnl women or a collection of useless straw ; — 
thus do I spend all my days in some holy solitude, all intent on 
the blissfnl syllable S'iva, Siva, Siva,* 

Bhartrhari^ 



DXCII. 

TCTEITHER action nor inaction are in me, ever one and with- 
ont parts ; how can he act who is all one Self, a com« 
pact mass, all-full and all-filling like the A/Aka.^ 

Vivehoxhudamani^ 



DXCIII, 

XTE is never overjoyed though often coming to good things ; 
he stands firm as Meru under the direst calamity ; he 

a?» ^ 1^51 ^ «w writ urf^ fiNm: 
t «f !» HfM ^ ^ ft?fti: 

H^RiTw Iff PltW Wt^mT 

W*VwPi^ 
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walks the world like a god, finding Self in the bliss of Self 

in every tiling whatever.* 

St&sAjyaMddhu 



DXCIV. 

A CMndAla^ a twice-born, a S'udra^ an ascetic, a man of 

intellect refined by application to gnosis^ tlie lonl of 

Voffins ; — thns described at the top of thonghtless prattle by 

men- conceiving oacli liis own fancy, sages harmonised in 

the Self wend their way neither angry nor prond of the 

r^niplinienfs thas bestowed. t 

JVmrtrhari. 

DXCV. 

npHE knower catches in the ecstacy of his heart tho fnll 

light of that Brahman which is indescribable, all thonglit, 

all pure blins, incomparable, tnuiHc<iiiding time, ever free, 

beyond desire, resembling limif less A/cdia^ liaving no parts and 

admitting of no i<lea beside itself.t 

I "iteknchulamani. 

* ^ M|V4tM«1i nmr ^. fiht 
t ^pwa: ftwf fiJirRiiti^ ^sti Af ?!n«: 

^^ — ^- 

Wl*lllW^|i« 
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DXCVI— DXCVU. 

T^OES it make anydiffcronce in tliis gem of heavoiii the Bun, 
if lie is reflected in tlic waters of the Ganges or iu tho 
stream flowing through the scavenger's street ? Does it make 
any difference in the Ai&ia enclosed in an earthenware or in 
ajar of gohl ? In that Thing, the inner being of all, the billow- 
less ocean of native bliss and light, what means this great 
delnsion, this nightmare of separateness, creating distinctions 
of JJrd/iviana and C/idndAla and so on. The self-same consci- 
onsness shines plainly in all the three conditions of waking» 
dream and sleep ; it is, moreover, the inner witness of all, — ^per- 
vading even like a thread, all forms whatever from Brahm& to 
the tinniest ant ; — He who has the firm conviction * I am this 
consciousness', not the form it takes, let him be a Brdkmana or 
a Chdixdala^ mymind{>oints to him as the real Master.* 

S^ankar&chdrya. 



DXCVin. 



XT AS it set I is it broken ! is it shattered to pieces I is it 

dissolved ! is it pounded to dust ! is it swallowed up ! 

is it suddenly gone to decay I— the mind being put out, j 
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do not find even a trace of the nnivene in the firee depths of 
my-self, the indescribable ocean of the bliss of Self-realization.^ 

Svdrdjjfosiddku 



DXdX. 

A LL latetit desire having died ont, he looks npon the 
world as all destroyed, as some nnreal nightmare, as A 
castle-in-the-air, or even as a painting whidi is nearly washed 
oiF nnder a heavy downponr of rain.f 

Yogavisishthii. 



DC. 

T) RAHMAN is the dedication and Bra/^man the offering • 
Brahman is the fire and Brahman the sacrificer ; it 
mnst find its way to Brahman throngh this ecstacy of action 
which is Brahman.t 

BhagvadgitiL 



ftriM ^ ^ffA ^ w^ ^fA fiRiTT m i 



X niiiWiiviin^iiiMT wmr ym i 

^ »T IRW i l |l^<IHlft^l II 



i.-TjiTanmuJctl. 

DCI— DCV. 

I 

♦ 

T^HOUQH ever moving aboat in the world of experience . 
the whole of it exists not for him ; — all-pervading etheri 
like conscionsness alone subsists. Such a one is called Jivan^ 
muMa. The expression of his countenance neither j^oses nor 
fisMles under pleasure or pain, he stands unmoved whatever 
may come or go. Such a one is called Jitanmukta. Though 
acting after every feeling, such as love, hate, f^ar and the like* 
he who stands unaffected within like the Akdia^ is said to be the 
real Jivanmukta (liberated while yet in this life). He whom 
the world finds no cause to fear, and who is never afraid of 
the world, ever beyond joy, and jealousy, and fear, is said to be 
the real Jttanmukta. With the woes of this world laid 
entirely at resti he who, though full of all leamixig and ftrt 
is yet without any, who, though with mind is without it, is 
said to be the real Jivanmukta.^ 

YogavA^iBkiha. 
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DCVI— DCVIII. 

n^REMBLINQ and other signs of fear snbsido, only by 

degrees, even after knowledge of the snake as nothing 

but a harmless piece of rope ; the same rope met with in dim 

light, even after snch knowledge, may yet become the same 

terrible snake it once was. Thns previous Karma comes grodn* 

ally to end by frnition through experience and not all at once by 

any obstinate remedy ; nay, it is even ^KMsible for the immortal 

one to temporarily feel his mortality in moments of snch 

frnition. This, however, is no flaw in the condition of gnosis 

once realised, for, JivantntUUi is no observance, it is Iieing at 

harmony with the conrse of nature.* 

Panc/iodaii. 



DCIX— DCX. 



A LL even in weal or woe ; all i)cace ; looking with etinal 

eye on a lump of earth or a mass of gold ; unafi*ected 

by likes or dislikes ; unmoved by praise or censure; all patience; 

untouched by respect or contempt ; even-minded towanls friends 

or foes ; initiating no act whatever ; — snch a one has really 

risen beyond the Gunas.^ 

Bhagatculgita* 









Wfjfhir. 
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DCXI— DCXIL 

TT^HEN all desires iufesting the heart are entirely given np, 
the mortal becomes immortal and lives in Brahman 
even here. The slongh cast off by the serpent lies dead and 
lifeless on the ant-hill ; so even lies this body ; and the mortal 
who is thus disembodied, while yet here, becomes immortal, 
all life, all BroAmafi^ all light.* 

Br/uuldranyaiopanisfuuL 



DCXilL 



^H£ man of spiritual wisdom has acquired the eye which 
looks evenly on a Brd/imana full of learning and virtue, 
on a cow, on an elephant, on a dog, or on a low out-cast t 

Bhagamdffitd* 



DCXIV. 

^HE highest Self, all endless bliss, unconditioned limitless 

consciousness, being realized, whether through the great 

texts! 01* through Yoffa^ in all experience whatever, let (him) 

t The great toxta are such as *Th(m art That ' and the Uke, teaching anitj o£ 
conadoosneBB throughout the world of aubject and object 

24 
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lose himself in the ecstacy of trance or in deep interconrse 
with the world, nay let him freely enjoy every object of 
sense ;— he has for ever lost all tonch with bondage (of every 
description)/ 

SvdrdjyasiddkL 



DCXV. 

It^VEN the body is subject to the law of Karma^ it awaits 
the fulfilment of the life it embodies only as long as the 
causes of its existence endure. Tliis body along with the 
world of experience connected with it, he never minds who 
has acquired the condition of ecstatic trance ; he never thinks 
of dream-experience who is awakened to the light of TrntLf 

The Bhigavala. 



DCXVI. 

A LL content with what gain chance brings to him, ever 

beyond all duality, completely free from envy and 

hate, equal in success or defeat, — he acta without relating 

himself to the act.} 

BhagavadgitA. 

— , - , _^— ^^^ 

• Pl<^ fi t Jtfl j^mM^tift^i l W - 

wnt 5^ ^^ siRij^^^: II 
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DCXVII. 

/^LAD in rich cloth or in the wide expanse of space, having 
his skin alone for cover or bnricd deep in the ample 
folds of all-embracing thonght, — he wanders the world like a 
mad man, — like a child, or even like a ghost.* 

ViveAachuddmanif 



DCXVIIL 

TXTITHOUT having in one's Self the clear light of Self- 
experience, no one can appreciate the phenomenal 
Rnblimity of another's experience in the same line ^— ' 
The Brahmana cannot understand the sweets of winet4 

Yogav&sialUha^ 



DCXIX— DCXX. 



^HE knower harmonised in the Essence shonld never think 

he did anything. Whether he sees, hears, tonches, smells, 

walks, sleeps, breathes, speaks, gives, takes, or even performs 

f For he is proMbited from using wine which KihairiyM and others 
may 090. 
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Bnch involontary acts as the closing and opening of the 
eyelids, — he shonid always think of the act as not his, bnt of 
the senses which puss ont, of tUeniselves, to their respective 
objects/ 

Bhagavadgitd^ ^ 



DCXXI. 

A S timber is carried away by the stream to places high 
and low, so even is the body led by Fate to whatever 
awaits it at its proper timet 

Vivekaehuddmafu. 



DCXXII. 



npHE traveller with mind firmly fixed only on the goal he is 
approaching, never feels the motion of bis legs along the 
road be treads ; act thus in all you do4 

Yoffavdsi^ka. 
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DCXXIIL 

rpHE fright caused by the appearance of a thief enrvives 
hie oaptare, the cloth yet leaves the impress of its form 
on the ashes to which it is bnrnt ; — the world redaced of 
itself to nanght in the case of the Knower lasts with his 
body to bear oot sack froition as previoos Karma shonld 

bring.* 

Sv&r&jyasiddliu 



DCXXIV. 



^HE knower may, oh child I let his external senses loose in 
all acts and all conditions whatever as long as his body 
lasts ; bnt he should never let his internal sense go with the 
cxternal.f 



DCXXV. 



^HE Ak&sa may appear in any condition whatever, it is 
never conditioned ; the silent one never takes on the 



t iiT^ vm^ rsTHE^ ft^rrnrm i 
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properties of whatever accidents may appear to colour hiB Self: 
— he may stand like a fool though all-knowing, he may 
act after the air ever nntainted.* 

Atniabodha. 



DCXXVI. 



T> HARATA and others never stood like wood or stone giving 
np food and other necessaries; they were indifferent 
being afraid of the iK)ssibIlity of attachmcnLt 

Panekada^u 



DOXXVII. 

^itB act never touches me, nor do. I ever desire any result 
from the act ; — ^he who thus reads ray secret is never 
bound by action.^ 

« 

Bhagavadgitd* 






^TfT nt ^tjfinrnfifir vfM « ^9^}^ ii 
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DCXXVm— JDCXXX. 

^HE knowere of the supreme neither avoid nor comN; 
mterconrse with the world, they go with whatever 
shonid tarn np in ordinary course. Being in all, I am ever 
inactive : — ^he who, with this conviction, acts in accord with 
what is broQght to him in the course of nature is always 
inactive. He is not motionless though standing ; he does not 
walk though going; he is all {leace though deep in intercourse; 
he is ever inactive though full of activity.* 

yajfav&sisktha. 



DOXXXI. 



^HE world follows the lead of great souls in what they do; 
whatever they sanction men acceptf 

JBhaffavadgitd. 



9 
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DCXXXII. 

n^HIS kind of apparent * latent desire ' in those who baTe 
fonnd liberation while living is no desire at all ; it is 
that universal sense of being which is known as *poie 
Satva:* 

YogatiiiiAtka. 



DCXXXIII— DOXXXIV. 

A S the uninformed act with attachment^ so should, oh 
Bh&ratal the informed act taithoiU attachment ; for, thus 
alone could he do good to the world. Do not unsettle the 
intellect of the nuinfonned attached to the course of action ; 
the informed going by the light of inner discrimination 
should show himself fiivourable to all acts whatever.f 

Bhagato/dgita. 






IfffWlftff^. 






wwiftw. 
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DOXXXV— DCXXXVI. 

tl AVING known It thns, fill thyself with the memory of 
pare Unity ; having realized the Unit, walk the world 
like a mass of so mnch (dead) matter. No praise, no salnte, 
no offerings (even) to the dead, no fixed or unfixed abode,— ^ 
the harmonised (sonl) shonld ever live by chance.* 

Gaudapdd&chdrya. 



DCXXXVII. 

^AICE no thoaght of the result, rest ever content, yearn hot 
for any support ;— plunge thyself thus deep in any action 
whatevei', thou art ever freest 

Bfuij/avadgitd^ 



11.— Videhamukti^ 

DOXXXVIII— DCXL. 



^H£ fifteen rays^ return into their source, the divine forces 
governing the senses find back the universal fountain of 

t WiU, idea, Al^'Of ^^^ SV/oi, /olo, Pfikpi, (itmet and outer) Miiae^ 
mind; (on the objective plane) food, energy; mtuUfOi^ atskteritieB; worlds, 
inhabitants, names. These sixteen are mentioned in the Pra$lv94fpam9kad. 

25 
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their rise, the reflection in the inner sense — the embodied soal 
-—together with, every action whatever, all become one in the 
supreme nnchangeable (Essence). As rivers flowing into the 
ocean lose their individual name and form, nay thus lose even 
themselves, so does the knower^ freed from all name and all 
form, find the highest Being, all light. He who thus knows 
the highest Brahman^ verily becomes Brahman : none that is 
born in his family has his eye closed to BraJtman. lie sores 
above sin and sorrow ; freed from the ties of the heart, ho 
becomes immortal.* 

MundakopanisAad. 



DCXLL 

/^ lyiNQ np the body in some holy place or in the honse of 
a CA&nddla^ conscious or unconscious, he finds Kaivalya^ 
all cause of sorrow being entirely destroyed, and liberation 
being found in the very moment of the rise of ^n^^^.f 

V&rtika. 

III M ■ ^-^^^^"^ 

* tot: qjgff: q»^^ nferer 

iT^fir «t* ?Rt« qiun^f jpni^^n f^jfiflsipft «?^fir ii 
fnaR^rajfr: \^ mfit (?nitv: ii 
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DCXLII— DCXLIIL 

TTTATER is water, whether it stands all plaoid or surges np 
in higli billows ; it makes no difference in the ocean. 
Embodied or disembodied, there is no difference in the libera- 
tion of the silent knower. What difference can embodiment 
or disembodiment make in the liberated, all Thought? 
Whether in tempestnoos waves or in placid calm, the sameness 

of water ondergoes no change.* 

Yojiavd^shtha. 



DCXUV. 

rXBi Arjona I the worlds even np to the sphere of Brahman 
are subject to the law of rise and set ; having found Me, 
oh Son of Eunti I there is no rise and no set.t 

B/ioffatxidffitdn 

DCXLV. 

TjynO lias no desire, who is beyond desire, who has all desires 
fulfilled in the Supreme, who has Self as the object 
of all and every desire ; — his breath rises not beyond him ; 
being Brahman, ho becomes Brahman.X 

Brhaddranyakopanishad. 

S^fi^^y^iHi ^: ^ 4)vi^«il*ti 

41^iiiRi8«i. 

} ?itsiimt PWim ^vsK\^ www^ i 
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DCXLVL 

T have no Mdyd for my consort, no serpent for my 
conch, no discnss for my weapon, no ronnd of incamationB 
to go through, nor have I the anxiety of protecting the 
world, still I am the Lord Yish^n to all intent and 
purpose.* 

Sv/lrdjyMiddku 



DCXLVII— DCLI- 

nnilE Videhamuka neither rises nor Rets, nay he is never laid 
at rest. He is not being nor non-being^ neither near nor 
distant, neither I nor then. He shines as the snn, he protects 
the three worlds appearing as Vishnu, as Rudra he destroys 
all, he acts the creator in the form of the lotus-born Praj&* 
pati. Whatever is, whatever has been, whatever shall be,— • 
every object in any one of the three forms of Time — ^he is 
that; he is everything. Oh best of knowers I when the Videka^ 
miikta takes on the form of the three worhls and all they 
contain, I believe him to have gone through the act of 
creation. If verily the three worlds do exist, let him by all 



himhRiRiu 
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means become tho6e wordg, for in him the words ^^ Three 
worlds " are, in trnth, empty of all real content whatever.* 

YogavdsiahtAa. 



DCLII. 

npHEY divert themselves in the native bliss of self- 
experience, they enjoy themselves in any manner with 
perfect freedom ; — the many-sided, wonderfnl course the 
United pnrsne, on the inscratable Path, ever free of attach-* 
ment, knowing no limit, always tending to the good of the 
nniverse, is as inscratable as the course of fishes in water, the 
passage of birds in the atmosphere, or the coarse of wind 
throQghont space, t 

Svdrdjyasiddhi. 



^iT5^inm fw w^ ?pJ^ ^ II 
R^ % a^Jr^ imr t^ft^t w li 

inWfT ^ Pfwsff ^ inim *wi^*i*<jif4r I 

(^lUPiRil^u 
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DCUU— DCUV. 



TTTHENEVER, oh Bh&raU t Troth is 
Untroth appears to socceed, I cr 



on the decline, and 
appears to succeed, I create myself to goida 
the good, destroy the wicked, and strengthen the foondatioB 
of Trnth. Thus do I appear from cycle to cycle.* 

Bkoj/avadfitS. 



VI.— CONCLUSION. 



DCLV. 



"PlOUBT, dispute and explanation, all depend on language 
which means duality. In the language of Unity, there 
can be no question and no answer, f 

Panckada^i. 






^m^jOv. 
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DCLVI. 

SPHERE 18 no dissolution, no creation, none in bondage, no 
pupilage, none desirous of liberation, none liberated ;— 
this is the Absolute Truth.* 

Gaudap&dAehdtya. 



DCLVn. 



T> OW to him who enunciated this method of harmony in the 
Absolute, conducing to the well-being of all, beneficent, 
above all dispute, entirely non-antithetical, t 

GaudapdddchdtytL 



DCLVIIL 

TtTONDERFUL, supremely wonderful— this Philosophy! 

More wonderful still the Masters who teach the Truth I 

A thousand wonders surround the depth of GNOSIS taught 1 

The bliss of Knowledge is the Silence of indescribable wonder I| 

Panchada^L 

vit irpnTft irRRjl g^nrct jv^^ii 
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PUINCIPAL nUNTS OF TUK AHiSOLUTK PHILOSOPHY. 



ABaoLlJTK— 

Tlie — 455 : tee All. 
Airr 

Aciiiij^ without Uie- GIG ; the 
i r reH|x>iif<iblo — C 1 y-20. 

Action — 

The Fo^a of— 305; freedom in 
— 397 ; renaiicuttion of — 405 ; 
results of — 407 ; the point of — 
413; nature of — 470; frooilom 
from the results of — 509 ; iih 
action in — 575; rule of— 022; 
the secret of — (»27. 

AnvAiTA - 

Nsturo of tlie — 50 ; expUii»- 
tioM of the — 1 13 ; supreme kuow- 
loflgoof tlie— i:i4. 

All— 

The— IK ; the Absolute— 27-28; 
l»econiing tlie — 27-28; unity of 
Self with the— 52 ; nature of the 
— 54 ; no grief after knowledge 
.,r the— ri7-09: Self is the— 
lo:i-4; BrahtnaH in the— 105; 
Thou art the - 1 1 2; ecstacy in the 
187; kusmos in the— 217; Praktii 
niio with the-— 235; no distinc- 
tion in tlie— 241 ; illustration to 
realise the— 442-45. 

An* mil — 

KviUof— 359; no caoM for— 
:HMI ; real cauoo of--347^8. 



An\ikt> — 

No cause of — :W7; ferer of 
-559. 

iV^rtR/uiT — 

'Hie— 144-45 ; Uie roal— 373. 

ATueisM — 

31aterUlistic— 537. 

Attachiibvt — 

Absence of ^ 2C3; fear of— 626. 

AuM — 

Self is— 199; the Voya of— 
458 ; 1 am the— 522. 

AVIDYA— 

Nature of— 135; deHnitioii of 
— 137-38 ; diiiiigaway with — 175; 
how overpower — 470; see Illu- 
SIUK, IcinuRANi'K. 

Bkiku — 

Source of — 24 ; category of — 
4:13-34 ; tiie one fact of— 440-41 ; 
uniTersal^471 ; sense of univer- 
sal— 474 ; form of —498 ; realisa- 
tion of universal — 6^)2. 

BKLlKr — 

See Faith. 

llLlSlf— 

Nature of— 30 ; realiiaiion of 
—83 ; last measnra of— 84 ; who 
attains tlie height of— 130; all 
•xperience ia— 245 ; Ust extreme 
of — 605; supreme— 614 ; I am 
all— 525-27 ; the silence of— 058. 
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INDKX. 



Body — 

The boat this— I f>r» ; tho city 
of eternal coiiBciousnoss thid — 18 1 ; 
likes and ilislikos hound up with 
—190; attachniont to— -W ; all 
holy places in tho— 273 ; blissful 
use of —393; duration of— 493 ; 
concern for — 529 ; the liberateil — 
G1M2 ; period of the— 015. 

BoNPAUB — 

Dissolution of— 18; illusive- 
nesBof— 100; cause of— 122-23 ; 
creation of— 242; foruis «if rc- 
li«ri(in forgo — 2r»7 ; dulinitioa of 
— 278 ; mind the source of — 287; 
action without— 397 ; loso touch 
with— 014. 

Booius — 

Enlightening [lo wor of — 132 ; 
throw off— r>77. 

BllAIIUAN — 

Definition of — 15-10; un- 
cliangeabloness of — 17; good of 
knowing — 21 ; iudoscribablencss 
of— 22; world of— 25-20 ; nega- 
tive definition of — 29 ; Solf is— 
33-35; objects of worship apart 
from— 44-48; universality of — 49 ; 
transcentlont nature of —53; de- 
scription of — /»0-4»0; power of — 
80 ; the liabitat of— 87; Uio neu- 
trality of — 88; higher and loaer 
— 90; ull light deptMiduut on -tM ; 
individual consciouHucss one with 
— 103-4; scioiicu of higher an>l 
I«iwer--170; . 1 11/14 iH 171-73; re- 
al iaution of 174; glol) of luuli.s- 
intr — 187: tliu inuii<»it«il .iiMtiluk 
is — 220-22; who reaches tho statu 
of — :iiK); who may impiiie after - 
373; woild anal)Hcd into -437; 
negative c>';;ni(ioii of 13^^; c:« 



tinction in — 472-73; heart-ox |)iui- 
sion leading to-497; distinction 
of world and— 502; bliss of— 514; 
greatest knower of — 517; merit 
of liecoming— 524; study of— f>Cl; 
breath of one who is — 045. 

Bkahmana — 

The real — 187; how to be a — 
338; wluit nuikes tlie— 500; th»— 
538; the gods know him to be 
-550. 



Calamitv — 

line of- 502. 

Oatmmiry — 

The highest- 433-34; form of 

the— 498. 

Causality — 

TUusiveness of— 80-81 ; uttor 

absence of — 80. 

G»ii»\k\s'a — 
The— 653-55. 

OOUNITION — 

Negative — 438. 

Uo&ll'ABAIoN — 

Measure of- -:(01; the liberated 
is all— 532.:W. 

0»NA<:ioir8NWM — 

Cuity of— 30-38; universality 
of— 40; Self is— 100-7-8; un- 
ification of philosophy ami 
teachings with the facts of — 124; 
ar«:ue in accord with the facta of 
— 120-27; the cit\ of eternal — 

IKt; ovcdiltioH of - -2 1 4- 1. 'i; all- 
uiuhiiiciitg nature «if-— 171; ri|ioii* 
in;^ of — 174; emptying of — 48ii; 
the hliwi of eternal — 52iV27; tho 
iiiastur-kc\ of -.'i72 73; identity 
«»f iiidivi<lual aiKl univorsal- • 
090-97. 
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Co9TB9TMB9T— 

The bliss of— *352; lupreme 
—477; the pastime of— 560. 

COVBNTIOKS — 

MoADing of— 436. 

Cosmos— 

Self is the— 78; the— 217; 
evolution of the— 218— 10; the 
ring of the — 556; destruction of 
the— 508. 
Crbator — 

The— 553-65. 

OULTURR — 

Spiritoal— 432. 

Dbath— 

Nature of--340; spiritual- 156; 
who is not orerpowereil by — 
4G4>66. 

Desire — 

Abandon latent— 284; defini- 
tion of * latent — '285; condition 
of one who has given up— 374t 
destruction of latent — 385; the 
knowor may have — 421; apparent 
latent— 632. 

Destruction — 

The way to— 347-48; the way 
of Self-423. 

DSVOTIOK — 

Nature and use of— 260-70; en- 
tire— 275. 

Distinction — 

Lose— 44041; see Sbparatk- 

NRSS. 

Doubt — 

Absence of— 103-4; destructive 
nature of— 157; disappearance of 
— 504; see Scbptioism. 
Drbam— 

Experience likened to^20(^, 
nature of— 210. 

28 



Duality— 

Source of— 25-26; fear in— 
246; shake off— 255; fear risee 
from— 276; abandon the sense 
of— 422. 

Duty — 

Perform- 263; no call of— 

557. 

ECSTAOY— 

Distinction of madness from-^ 
58M0; see Tbancb. 

Effort— 

Strong personal— 118; help of 
—202-3; free— 303; resort to— 
304; freedom comes of —306; va- 
lue of — 380; true success from — 
410; the real key of— 572-73. 

EOOISM- 

Destruction of —435; signs of — 
436; break off— 504. 

Enliohtbnbd— 

Mind of the— 566. 



Firm in the— 475; enjoyment 
in the— 476; rest in the-482-83. 
Eternal — 

Forms of the — 14; see Brah- 
man, All. 
Evil — 

Place of— 588-80. 

Evolution— 

Nature of— 21M3; oxplana' 
tion of— 241. 

ExiSTBNOR— 

The aim of— 350; identifica- 
tion with the idea of *Doa — ' 
474. 



Oause of— 204^; ideal nature 
of— 206; the essence of— 207; 
dream-like nature of — 200; 
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evolution in— 211-13; bliiBfulnesB 
of — ^245; unity of— 247; prodno- 
tion of— 248; illoiivenen of— 
240. 

Faith— 

Want of— 167; the loaroe of 
all difference from difference in — 
d65| eoiuroe of— 440; power 
of-460. 
Fatb— 

Action of— 621; aee Kaima. 

Fault-Fikduto — 

Uie of the habit of —358. 

rUllTWWTM 

Supreme — 512. 

FoUKTH- 

l^roAiiMii ia the— 109. 
Frbbuom— 

Permanent— 037. 
Fbu-will— 

The key of —560; Me SrroAT. 

FVLLiriM— 

Supreme — 17; how attain — 
454; wonhip of —570. 

Qloby— 

Tlie word of— eee Aum. 

GNOtU- 

Beet in— 140^; liUeraUon in 
—140-48; bundage diiiolveil by 
— 257; difference of devotion 
from— 271-72; failure of— 288; 
UM of —307 ; production of — 
312; path of —378; cauMs of —385; 
Bamadhi by— 408; real eoitaoy 
of — 409; fire of — 485; flaoM of — 
487; action of— 507; experience 
throu|fh — 611; away from — 534; 
loat to— 537; depth of— 658; iee 
K1IUW1.B11UK. 



Goi>— 

Where u— 299; penonal— 
300-1; love ia— 664. 
Good— 

Powers of penoni who 
207; contact with the— 268. 
Guxr— 

No room for— 341; no 
for— 344. 
Gu^AA— 

The Veda is full of the— 255; 
beyond the— 609— 10. 



Uappiki 

SoeBLiSB. 
Habmoity. 

Self ^-557; sUteof— 560; 
who are in— 694 ; freedom iu — 
619-20; afaeolute-*^7. 
Hatha— 

SeeYoQA. 
IImaht — 

God in the— 299; sj^ke in 
346; Fogpuof the-416; fountain 
of knowledue in the— 44041 ; 
faith welling out of the-449 . 
conviction of the— 489; expan- 
sion of— 497; narrownsM of— 
538; wicked— 539; surety of^ 
584. 

Hkavbh— 

Mortal nature of— 256; worth 
of— 568. 

Hbll — 

The gates of-423; aee fiuffw 
DnrauoTioir. 

HlRAlTYAOARBHA- 

Birth of— 216. 

flopi— 

Nature of —328 ; the river ot^ 
349 ; misery in— 360 ; prodooliott 
of niisoiy by— 351 ; whirl of — 
370. 



IKDBX. 
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TIyfooeist— 

Veddnia with— 539 ; resolis of 
—540 ; naiure of— 543-44. 

Idia— 

Foroo of— 266 ; beoonung the 
—200; how beoome the— 428; 
powor of the— 429-31 ; realiB»- 
tion of the— 432; illivtratioa of 
puraiiing the— 452 ; peace in the 
—524 ; devotion to the— 561. 

Ipbalmm- 

Definition of— 78; caniality 
in— 80-81 ; explanation of — 437; 
trnth of— 451 ; 475 ; experience 
through— 569; see All, Brahman, 
Sell 

IDIKTIFIOATIOK— 

Power of —454 ; 

BiLF. 
iDOLg— 

See W0B8HIP. 

iGNORAiroa— 

Borning np of— 487; deatmo- 
tion of— 492; power of— 493; 
sign of —545 ; aee iLLunoir. 

iLLUfllOir — 

Forms of— 208; Mdyd is— 
223; self-sustaining nature of— 
223; power of —236 ; overpower- 
ing force of— 238-39; inirans- 
gressible nature of— 244; how 
wear off— 297; ^ pairs of opposi- 
tes* lead to— 327; use of— 490. 

Immortalitt — 

Rest in— 102 ; the bridge to— 
184; the wise desire— 224-25 ; 
when is gaiiped — 310-11; how is 
gained— 611-12. 

iMinJTASLB — 

Definition of the — 55 ; inunori- 
ality of the— 64-66; see Bkah* 

MAN, ALi. 



Ikoarmation — 

Future— 220-22 ; process of— 
251-52 ; who are led into— S5S- 
U; the principle of— 842; pissage 
through— 393 ; the ruling U^w of 
—429-31. 

Ikformkd — 
The— 633-34. 

IlTTBLLBOT— 

The pore— 151 ; forms of the— 
199 ; difference in worship from 
difference in the— 353; the ex- 
tremes of— 588^; never mi- 
■ettle the— 633-34. 

iKmOOUBSB — 

Unaffected thoQC^ in— 558; 
evenness in — 567. ^ 

JiVA— 

Nature of —225-32; see Soui^ 

JlVAKMUKTA— 

The— 601-5. 

JlVAKMUKTI— 

Nature of —606^ 

Kaivalta— 

Bealisation of— 641. 

Kabma- 

The action of —4-8 ; inforior— 
253-54; ignorance perpetoated by 
—260; every one governed by his 
own— 262; deetriiotion of all— 
485; extinguishing— 504; end of 
—606-8; law of— 615; the world 
bound up with— 423. 



The sUent— 179^ the real— 
608-9; the hij^-minded— 556; free- 
dom of the— 580; state of the wise 
—581; the ignorant and the— ^86- 

^87; waoderingTof 'the-617riifo 
afUie-624. 
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KNOWLBDO] 

The path of--4-8; power of — 
13; Self ift aU— 100; the reddaai 
—101; extraordinary nature of — 
114; indeaeribablenesB of — 115; 
the Andiman in — 1 19-20 ; pauage 
through — 192 ; deatruction of 
ignorance by — ^200; abiolute — 
439 ; the fountain of-440^1 ; 
method of all-frouvone— 440-48; 
real«-^l ; lee Gnoais. 

LiAaviNO— 

No UM of<-<129^1; belly, the 
end of--13941; pride of— 288; 
bunlen of ^-301; vanity of— 642. 

LUIBATIOK— 

Meant of ^110-17; nature of — 
122-23; idle goiaip about— 142-43; 
Karma cannot bring about — 269 ; 
definition of— 278; relation of 
mind with — 287; the only meana 
of— 307; where i»-372; import 
of— 377; explanation of— 411; 
knowledge of —494-96 ; peace 
of— 610 ; development leading 
to— GU ; graduating for— 549 ; 
abcence of diitinction in— 651; no 
return after — 044. 

LlBBEATBU— 

InacrutableneH of the — 140; 
who ia--489; the— 490; nature of 
th»— 632-33; conviction of th»~ 
684; equal eye of the— 691; in- 
action of the— 692; bliM of the— 
693; incarnation of the— 663-64. 



The true— 119-20; love of— 
288 ; definition of— 340 ; higher 
—424 - 26 ; lower— 427 ; iilea 
govern*— 429-31 ; the peaceful 
—635; grade of— 680; the in- 
icrutiible— 683, 



Looio— 

Falie— 126; melewDei of— 
126-27. 

LOVB — 

Self-roaliiation throngh-*101 ; 
the temporal objeota of— ;)38; 
pain of material — 346; meamre 
of— 361 ; deatniotioo of hat« 
and— -392; the true fountaio 
of — 439; neeeeiity of u&ivenal 
— 472-73; preienco of— 476; de- 
votion of-^662; eternal— ^»63; 
Qod U— 664. 

HAfTBR-— 

The real— 696-97. 
Matbbialum — 

Athoiatio— 637. 
Maya— 

See iLLuaioN. 

MBANt— 

The four— 318; the threo— 319; 
■ome of the — 321-24; imponbl- 
Uty even of th»— 326. 

Mbbpicakti— 
Forma of— 369. 

Mind — 

Control of— 119-20; benefii 
from control of— 279; definitioa 
of— 280; forma of— 286; bondage 
and liberation in — ^287; ilknir»- 
Uon of the action of— 289^ 
difficulty of control over— 291; 
meant to control the— *293-90; 
teach aelf-rettraint to the— 320; 
mitery in the— 363; how control 
the— 382-84; dittolution of— 
386; fullneat of —406; method of 
control over— 409-10. 

Morality— 

The tupreme rule of — 329; the 
ttandard of— 361; the law of 
—362, 
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Naturb^ 

Spontaneity of — 88; deieription 
of — 214-15; trmt in the coone of 
—367; loaroe of action from — 470; 
liberation in — 479; conformity to 
the course of —628^. 

Nbckssitt-^ 

Abandon the idea of — 300-1; 
no room for — 302; freedom in— 
305; see Fati. 

Objsct — 

Unity of subject and — 110; give 
up the— 339; action of subject on 
—435; forms of— 498. 

Path— 

The two-fold^l60.G7; each 
one's faith his — 365; the double 
—378. 

PATUE5CB — 

Necessity of-— 414. 

Pbacb— 

How and who find— 41748 ; 
want of —432. 

PSDLABT— 

Spiritual-n568. 

Philosophy — 

Load of— 119-20; unification of 
consdousneoB and teaching with — 
124; description of— 160-61; no 
peace in — 374; subtleties of — 
568; foUy and— 586-87; the 
wonder of — 658. 

Pbakbti— 

The highesi-233-34;; identity 
of the All and— 235; see Natvub, 
Illusion. 

PbX^XtXma— 

True— 459-61; method of real 
—462-63; see Tooa, Riruw- 

TIOK, 



Pupil — 

Unworthy— 121 ; proper-«->152; 
object of becoming— 17L-73. 

PUBUSHA — 

The transcendent nature of — 
61-62; the first great— 63; every- 
thing is the— 182-83; bondage lo 
the— 196-98. 

RXja— 

See YoQA. 

Ratiocination— 

Endlessness of— 126-27; real 
use of— 128. 

Rbflbotion— 

Saying nature of — 168; use of— 
202-3; the Thing seen by— 258; the 
good generate — ^268; gnosis i^m- 
271-72; method of— 298; through 
— 308; gnosis bom of — 312; form 
of— 313-15; ripening of— 316; 
marks of devotion to— 317; the 
only way is— 380 ; gradual course 
of— 412. 

RS-INGABNATION — 

See Inoabnation. 

Rbliqion — 

stays of— 194 ; true— 250; 
formal— 253-54 ; results of —256 
use of —258; of merit from— 268 
unity of all— 363; marks of— 369 
abandon forms of— 416. 

Rbnunoiation — 
What 
tru»— 398; 
nature of— 407. 
Rbquisitbs— 

Sdf-knowledge— 129-31. 
Rmiduum— 

The— 457; the one- 57^ the 
philosophio— 679, 

RlSOBT- 

Th#-19. 



pain of — 345; 
of— 405; 
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Saorifics— 

Worth of— 263-64; the tnia 

DefioiiioQ of— 408; inie— 469; 
•ee Tranob. 

ScBPnoiiM — 

Fate of— 167; avili of— 389; 
freedom from — 397; leave off 
^422. 

How &r rely on— 304; load of 
---304] lee Word. 

Ni^toftheiUent— 631. 



SalutatioD to— 1; nature of— 20; 
bite of— 26-26; sphere of— 32; 
ImmntableneM of — 33-36; inoom- 
prehenaibleneee of — 39; all-per- 
vading nature of — 41-43; who 
pan realiM the— 4V4-66; gaining 
the^72; form of the high- 
eat — 76-77; properties of— 
79; all-iupporting— 82; identity 
of-*96 ; inner — 96 ; liberated 
nature of— 07; the reaidual— 98; 
proof of-— 99; Brahman it the— 
106; the fourth ia the— 109; Self 
reveala to— 129^1; material eye 
barred from — 160; the foe ami 
friend of-— 106; the empire of — 
177; knowledge other than— 186; 
tranaoending death after know- 
ledge of —189; chariot of— 226-32; 
attune all thinking to— -282; mea- 
•ure of love ia — 361; regaining 
the — 397; 461; native ootnlition 
of-^20; life in the highor— 4:i4> 
26| life in the lower — 427; study 
th#— 439; oonseiousneis merged 
in— 471; contentment in— 476; 
the knower of— 486; greeting to— 



494-96; form of —498; tight of— 
604; world dissolved bgp— 618; 
true knowledge of— 690; I Am 
the— 686; how measure know- 
ledge of— 618. 

SBLV-DBSTRUOriOir- 

Who meet with— 164; the plaee 
of— 166. 

SlLF-RRALISATIOir- 

Those centred in— 133; what 
prevents — 14648; sole cause of — 
164; fruit of— 186; iUusion lead- 
ing to — ^208; absence of aitadi- 
ment leads to — 263; order in tbe 
steps to— 277; self the means of 
—396. 
Sblf-rrstraiht- 

The good of —839. 

SiKSIS— 

No good in the— 9-12; Hhm 
transcendant— 102; objective ten- 
dency of —224-26; indulgence of 
the— 326; pleasure of the— 478; 
transcending th e 6 16. 

SlFARATlNISS— 

Absence of— 73-76; nsgsiion 
of-80^1; death in— 91-92; at- 
tachment to— 179-80; theniglii* 
mare of— 696-97. 
SiLiirca — 

One who has found— 616; Ufa 
of one in— 626; the bliss of— 
668. 

Slander- 

Oare not of —364; impossibiUlgr 
of preventing— 366; the good in 
being subject of— 366-67. 
Soul— 

Activity and rest of— 93; thn 
double— 196-98; the greatp--603; 
condition of the great— 666; tiie 
lead of tiie great— 631. 
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Sprisrk— 

One'W own— 188. 
Stbuoolb — 

The cycle of ttrife awl— 536. 
Study— 

See Rbflbotiok. 
Subject — 

Unity of object with— 110; 
every form in the— 214-16; 
action of object on— 435; form of 
the-408. 

SUBBIKDIB — 

Performance with— 195. 

Tbaohkr— 

The true— >2; oae of— 153; ne- 
oeisity of— 158-59; how approach 
the — 162; who shoold be accept- 
ed by->-163; qneation addreased 
to— 169; vows enjoined by— 193; 
initiation in Bro^fiuHoidyd by— 
200-1; Bubordinatioa of— 202-3; 
BhortneoB of —268. 

Tbxt — 

Amplification of the great-^ 
111; the great— 446-48. 

THIirKlNG — 

Svolntion from- -281; defini- 
tion of— 283; BQspend— 292; pot 
oui-474. 
Thouoht — 

Brahman ia— 51; eternity of-— 89. 
Timb — 

Deception of— 370* 

TOLBRATIOK — 

Sapreme — 363; principle of — 
365; aim of— 366/ 

Tbakob— 

Abaolute— 284; etstacy of ab- 
solute— 488; nnitenal— 520; no 
place for-^ 571; wie Yoga. 

TraHnoknur^ — 
the— 574, 



Truth— 

The AU is the— 70-71-72; books 
cannot give — 132; knowledge of 
— 368; the Abaohit^-455; the— 
578; the transcendent— 656; the 
wonder of — 658. 

Ukookditiokbi>— 

Realisation of the— 30; defini- 
tion of the — 31; unity of the 
—112; I am the— 528. 

Ukitbd— 

Path of the— 652. 
Ukity- . 

Individtud and universal— 41- 
43; the rule of— 91-92; realisa- 
tion of — 112; relative difference 
in — ^240; the one— 519; memory 
of —636^6; language of— 655. 

Vbda— 

Uselessnett of— 119-20. 

Vbdahta- 

The whole— 310-11. 

VlDBRAMUKTI— 

The condition of— 638-40; re- 
UUon of body with— 642-43; the 
condition of ond in — 647-51. 

VmrX— 

The— 135; definition of*-187« 

VlSHMU — 

I am the Lord-^-^646. 

Wbalth — 

Nature and effect of-'-33d^ 
misery of — 335; no immortality 
through— 336i 

lYlSDOM — 

The eye of^-4)13i 

WiSB— 

The — 1 60-01 ; transcehdont 
natimof the— 176; freedom Uf the 
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—178 ; realiiaUoD of the— 218- 
19; tlie reiOly— 264; Ufa of the— 
482^; no grief in the— 562; 
evenneM of the — 567; the fool 
end the — 590; eoitatio condition 
of the-^-595. 

WirvBae— 

The— 36-38; nature of the— 
85. 

Woman— 

ReUtion with— 330^1; avoid— 
332. 

WOXM — 

Self-awakening power of — 1 1 1 ; 
the web of — 546-48; deloiion of 
—576. 

WOELD— 

Fear of— 288; nature of— 337; 
meeting of beingi in the — 371; 
analyns of— 437; ways of the — 
482-83; diatinotion of Brahnum 
and — 502; diMolution of the — 518; 
enlightened view of — 599; dura- 
tion of — 623; riie and Mt of — 
644. 

WOBIHIF— 

Formal— 250; forma of— 258; 
object! of— -274; nnity of all — 
363; the one aim of all— 366; lost 
to foruii of — 537; no pUce for — 
570. 

Yoga— 

True— 261; phyaical riTaikaJ 
—293-96; umImmcm of PnititU 
ydwia and other— 308; definition I 



of— 375-76; the path of-^8; 
statement of— 379; the first door 
of— 381; who succeeds in — 386- 
87; lost in physical— 388; jR^jo— 
389-91; secret of Buja--^9ii 
tionand — 394; action throi^ 
395; self-realisation the 
396; title to the name of —398; 
straint of breath by— 399; con- 
dition of--iOO; method of-403; 
spiritual— 408; heart, the plaoa 
of— 415; the one course of— 416; 
non-application to— 432; realiaa* 
tion of the Absolute throq^ — 
44041 ; all-from-one-method of— 
442-45; illustration of the method 
of— 44648; effect of faith on— 
450; re-gaining Self by— 451; 
another method of— 456; tha 
thought-method of— 457; tha 
i'mMMti-method of— 458; inter- 
pretation of physical methods of 
—459-61; Prdndydma of i^j*— 
462-63; mental— 467; Samddki 
in— 468; real trance of— 469; re* 
alisation of— 472-73; e^ioymeol 
through— 477; fidl from-480^1; 
time-method of— -484; results of— 
485; first-fruiia of— 499-500; 
the best.-521; the eye of— 523; 
the highest pitch of— 631; th« 
key of— ^53-55. 

YOGIM — 

The— 401-2; the real— 404; de» 
grailation of the-480-8 1 ; the Rdjth 
—501; duty of the— 534; conduol 
of the— 582;.Ufe of the— 583. 
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WORDS NOT ENGLISHED IN THE TEXT. 



Andtman — 

Noi-wlf ; everything beside 
the anit of oooadousaeM. 

Ap&na — 

Oiieof the five vital breaths; 
its seat is iu the lower regions of 
the body. 

Arani — 

Ajdant of that name; two 
pieces of the wood of this plant 
rtibboil one against the other pro* 
(luoe fire. 

A hell where the snn never 
shines; spiritually the condition 
of supreme ignorance. 

AicattAa — 

The name of a sacred tree ; that 
which duus not stay till the mor- 
riiW| whence this world, Md*fiL 

At/iarca^teila — 

One of the four Vedas. 

Aciilffd — 

That which is opiiosed to 
Vidffd^ light) gnosis; illusion; 
technically I individual ignorance. 

Acf/akfa — 

The iiiat«H'lai principle iu na- 
lOre, the second prolific member 



of the duality from which the SAo* 
khya-philosophy explains nature ; 
the unmanif es^ the undiflTerenoed. 

AAdia — 

The first material idea from 
Brahman ; the most subtle of the 
five elements. 

Airatna-^ 

Place; position; one of the 

four periods over which human 

activity is distributed by the 
Hindu Scriptures. 

Brakmd — 

The first Logos; creator; so^all* 
ed in the Purduoi, 

Dra/ima-loka — 

The world of Bvahman, 

Brahman — 

The absolute Unit; univonal 
being ; the AIL 

Brakma-vidyd'^ 

Science of Bfnkmam; Gnoaist 

One who has realised BrA- 
MMMi ; popuUrly one belonging to 
the highest of the four VarnoB. 

Buddhi— 

The discriminating seiM IH 
the inner nund ; the first rell 
tion of Bra^fiiofi, in ovoluUoiU 
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C/idnddla — 

The chilli bogoitou by a 8'udra 
upon a Brdhmana woman ; one of 
IowcUm. 

ChidUdia— 

Sm) DUII— DLV. 

EkarsJii — 

One of the leveiml fires worship- 
ped daily by the housoholder. 

Ghee— 

Clarified butter. 

Oatul/uirca — 

A class of beings between 
gods and men. 

Guna — 

Property ; particularly one of 
tlie three projiortieii — light, ener- 
gy, darkness — of Nature (Frch 

Mi) 

Ilinvjagarblia — 

'llie Gusmio iimaifostatiou of 
IWiQiman on the subtilu pUno. 

Jaina — 

Mlie phiioHophy or follow' 
or of iliiia; a philosophy aui- 
lilumising tlie iiloa of relativity, 
preaching universal coiiijwsHioni 
aihl opposod to the lUdhmanic 
ritual and the VtiU. 

Jala — 

Water ; Uiu fourth uluuioiit 
from AkAtia. 

Jiea— 

ludividiiuliisud coiisciousneiis • 
oTory being Hlmtovor ; individual 



nutuifestation of llroknuku on tho 
uuiterial plane ; soul. 

Jiran-mukti — 

Liberation while yet living; 
realisation of Brak$¥m before 
death. 

Kaicaljfii — 

Isolation ; technically that ideal 
condition of one-ness which em- 
braces all distinction in itself ; 
lilK)ration aoconling to tho A^ 
raiUx is so-callotL 

A a nna — ( Kannan) 

Act ; tedinically the theory of 
cause aiul effect, the law uf ooni- 
jionsation ; aUo tlie formal part 
of religion, called KarmcHmdrya. 

Kes'aca — 

The god KpdiDa. 

Ks/uitHtfa — 

One liohiugiug to thu souiHiil i»r 
tho four Kaniiw ; one of tlie war- 
rior class. 

Kita'a — 

A wild grass held suiirumuly 
SHcruil, USO4I in all ruligi«Hu ouru- 
iiioiiius. 

Ma/id'f/i&f/d--' 

Thu great |»oMor of illusiim ; 
«ffteii iiemoiiifioil an a |iuiiurfol 
(MMldoiHi in the VHrdmu* 

1lio first ovoluto froHi tlm 
rndfii of the H'aukliya-iihih 
phy ; cosmic ndnd. 
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Majfa — 

Illusion ; toohnioally the power 
of illniiion acoompunying tho 
coHDiJo manifeiit<ation of Ihnkmttn 
on Uio caiiMl plane. 

A £al>iiloiis iiioiintAin oC ikat 
nAoie mippoiiod to be in the niid- 
lUe of the earth, and the abode 
of all godii; the diametre of 
the globe of thin earth. 



()no of tho iix schools of philo- 
sophy ; the exegetie philosophy 
oC tlio Veda. 

MleJii'lJia — 

One belonging to a class or 
conntry beyond tho pale of i4ry<t> 
nirto. 

Ndrhiketa — 

The esoteric fire so-called 
after Nachicketas to whom 
the solar God of death reveal- 
eilit. 

Pdnc/iardtra — 

An olil sect of doyotional wor- 
ship supposed to be founded by 
Ndrada* 



Pastipata — 

The fichool of that name ; PaH 
— lord — 81va, is worshipped as 
the saviour of all Pohum — animals 
in bondage, ns. sonls. 

PmUka^ia — 

The child begotteo by a Bfud^ 
Qpon a JMolrfyn woman; one 
of low class. 
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Pippal-^ 

The saored tree of that name. 

Pilr— 

'llie lunar prototypes of hu- 
manity: invoked in aU cere* 
monies aftor death of any member 
of a family, also on oocasioos of 
every auspicious ceremony. 

PurAnas — 

Popular books giving the truths 
of religion in a form aooeptable 
to the general masses. 

Purfi^ha — 

The conscious principle in Nature 
according to the S'ankhya-phi- 
losophy; It is different with 
every . being ; II may correspond 
to soul. 

Prajdpati — 

See BroJ^m/i. 

Prakrit — 

The material first cause of 
evolution according to the 5^ 

Prahya — 

Cosmio divolution. 

Prdndydnia — 

Control of breath; the pro- 
cess of inhaling, retaining sTid ox« 
haling the air. 

Prast/idfia — 

Stay; technically one of .the 
three (BrnhmtAdroit Upamtkadt , 
and Bhoffwd-Cfiid) from which 
any new teacher must evolve his 
philosophy to make it aeco pia hlst. 
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Prithvi — 

Th* fifth elemoni from Ahdkt ; 
the oarth. 

7J4;a-( Voga) — 

Union with the Lomioioiui; ipi- 
riiud Yoga; the royal road to 
Yoga. 

Bff'Veda — 

The Veda ooniiiting of J^K3; 
The moat andeni of the fonr 
Vedaa. 

UK.— 

A metre of the name; any line 
from the B^^vedn. 

Rttdra — 

The god of that name. 

Saita — 

Follower or philoeophy of 
thoM who believe in and worihip 
godS'iva; its forms are mainly 
Tfotric 

One who lain the fourth Aho' 
9ha ; one who has renounoed the 
word after the formal manner. 

Sattva — 

The firit of the three proper- 
tiea of 8dfihyan Prakrti, 

SAdhana — 

Hcani; technically the four 
ini*ana which proparo one to lie 
able to apply himielf to the 
Vtidnia, 

Sdma-teda — 

()ne of the fonr FiNJriJ, 



Sankhya — 

The philoaophy of that 
ft starta with the anompdoQ of 
a material (PralfrK) andaooni- 
oioin (ISimiiha) principl e in N*- 
tore. 

S'daira— 

BeligioaB book; ■cripture. 
teohnioally a ayatemia fdiiloao. 
phy. 

Sirovrata — 

An obeervanoe well-known in 
the foUowen of the AiKairm^ 
Veda ; a pecnliar worahip of fire. 

Siva— 

TheGMof that name; bliia; 
blinfnL 

Sm&rta — 

Depending on or derived from 
the f^Hui f«Hruung part of 
dotiea enjoined by the 3mfiw. 

Smrti — 

• 

The eoriptore of anfthority 
next to the Vtda which ta flVwIt ; 
dutiea enjoined after the maoaar 
of paet teaching. 

Sramana — 

A Boddhiat reUgioua maMli- 
cant 

f^rauta — 

Depen«ling on or derived from 
fl'f-ttit; foniung part of the re- 
ligion enjoinoil by ffruH, 

Sruti— 

That idiich ia delivered by oral 
tradiUon; the Farln ; a taxi JSroM 
the Vfdiu 
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SyamAka — 

A kind of corn, the graimi 
Iwing very minutely nmall ftwl 
Rlippery. 

Tejaa — 

Light; tlie tliird element from 
AlMa. 

Upasand — 

Sitting in the act of invoca- 
tion ; devotional worship. 

Vadavdnala — 

The iiro snppofied to bo at the 
bottom of the ocean, and power- 
fol to consmne the whole oni* 
verse. 

Vatsloiar)a — 

One belonging to the sect of 
that name; a follower of god 

Varna — 

Colour ; one of the four divi- 
sions of ancient Indian society. 

Vdyu — 

Air ; the second element from 
AkA^a, 

Veda — 

The storehouse of knowledge ; 
the holy scripture of India. 



Veddnta — 

End of the Veda ; the Upa- 
nishnds ; the philosophy of the 
Advait^i. 

Videhamukii — 

Literally liberation after 
death; Vidyuranya interprets it 
to mean liberation from future 
embodiment, gained at the very 
moment of Gooeis. See Jivan- 
mnktiviveka; also this book 
DCXLI. 

Vid'yd— 

Knowledge, Gnosis ; opposed to 
Avidtfd ; the true Science, vis., the 
philosophy of the AdvaUa, 

Vishnu — 

The god of that name. 

Yajur-veda-^ 
One of the four Veda». 

Yati— 

One who luis control over his 
mind and senses ; an ascetic 

Yoga — 

Union; technically preventing 
transformation of the thinking 
principle. 

Yogin — 

One in YcNya, i. e., one who has 
mastered or acquired Yoga, 
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Translation of tlio TJiilosophy of Snbjoctnnd Object 
(Drjftlrsyaviveka) of Blu\nititirt)m, sind t)f ix trcMitise 
on * Direct Cognition' (Aparoksl)Anii1)}mti) by Sankam; 
witb copiouR explanatory not^^s and an introduction 
pntting the * Absolute Philosophy' (Ad vaita) to tho 
in(Klern reader. 

••Nor do<« P(X)nn or BonilKiy coiihun any ShAiftroc wilh clcnrcr ooncln* 
Ki'oiiM on Hindu Thoology and rhilo8ophy, Inlter (H>mninnil oC Inoiil 
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William. 
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TARKA-KAUMUDI. 

(PrUf Ann. 12.) 
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Do|>artnient, Bombay.) 

A Coni]>entliuni of iXjiAiid-Vaiieshika — Philosophy 
by Laujfakslu Bhaskara. K<1itiMl with Sanskrit Text, 
ro]Hons Notes, nnd IntnHluetion. 
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" lliiiluul>l(xltja valiuililc cuiiUibutiuii lo uur kiiuvv ledge of llic Kal> 
jwt":— Pnjf. W. D. Whitney. 

"The nrsuUof hi'8 hilxiurB ih ull thai euuld have liecii dfrKittxl. liin 
full aiul yet very eoiiciRe notes shew that he linn thoroughly iiiHKtcruil the 
Kubjeef, an«l fhat he is also able to explain it to othcre." — Indian Antiquary 
(Dr. K. Kielhorn). 
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great want.*'— Or. B. Bout (India Oftiec). 

« Find it very goo»l."— Dr. (I. HCUiler. 

" llini>«eir deeply imbn<<«l with the gyrdeiii. anJ well-ntid in c*ojrn»le 
lilrnituro, as alH(» not unfamiliar with Western Li»gie. hln inlerpreia« 
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Dirougli it minutely and reiKaitedly.*' — Vienna Oriental Jouriuil (Dr. U. 
.hux)bi). 

MONISM OR ADVAITISM? 

(Price Us, 2.) 

Ijitrtxluction to the Advaitii-Pliilobopliy in the h'ght 
of Mmleni Speculation. 



«*noverand thoughful."— Sir B, West. 

**I have examined your work with mneh interest." — E. ^^. Tylor.. 
" A vei7 interesting contribution to the ilibtory of ludian Philas<.*pliy.*' 
— The Mind, London. 
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— Open Court (Dr. P. Carus). 
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(ri-tee Us. 1-8^.) 

(Copy .right of Uio flrsi 1,000 given to the TheoBophic Ptiklicatioll 

Fuml, Dombay). 

The uj^horiHins of Patanjali translated into English 
with copious Notes from different Conunentaries. 
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MANDUKYOPANISHAD. 

(Price lU. 1-8^.) 

(Copy-right of the fint IfiOO ouule over to the Theoiophical 

Publication Foml, Bombay). 

The Mdndukya tmiiBlatcd into EngliBli witli Ghiudsi- 
pacla's Karikds and Sankara's Gloss on botli ; prefaccMl 
witli an interesting critical Tntrcxluction. 
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SAMADHI-S'ATAICA. 

(Copy right of the first 5(K) given to the piibli»her, Mr. (J. H.f Ahmeilabail.) 

Ssmskrit ti:xt ofa Jaina 1xx>k on the Nature and 
Study of the Soul, with English translation. 

( In PIlKl'AUATION. ) 

SYADVADA-MANJAPJ. 

(Copy-right iiukIo over t4> the Ooveriiiuuiit Eilticatioiial Uept., ISoiubay.) 

A Manual of tfaina Philosophy. Ssuiskrit t(*\t, 
with copious Notes, and '^"•••txluclion. 
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(1m rRKl>AJlATION.) 

STEAY THOUGHTS. 

( Compristnf/. ) 



Kindllism A paper con- 
bril)Uled to and read at the 
Parliament of Religions ; pnb- 
liBlicd in the first volninc of 
•* The World's Parliament of Re- 
ligions/' 

"A profoand Philosopher."— Chi- 
cago Herald. 

The Puranas (Published 

in Transactions of the Inter- 
national Congress of Orientalists, 
held at Stockholm, 1889). The 
Puranas explained in the light 
of Sjmbology as against Philo- 
logy. 

"The pai>er is loarticd iiud forcible, 
bill is evcu more extraordinary for 
the perfection of its Bnglish. Such 
rich, mellow, varied, delicately- tint- 
ed diction might well be the envj 
uf a cultivated native.** — the Path. 

Jainism and Brahma- 

hism (A paper read at the 
International Congress of Orien- 
talints, T/ondou, 1891, and awar- 
ded a Certificate of Merit) 



•The Advalta Philoso- 
phy of S'ankara (contributed 

to the Oriental Journal, Vienna) 

Essays and Translations: 

Idol-Worship, S'ansk&ras, Oa- 
ruda-Purftna, etc., and trans- 
lations of Yiljnavalkya Toga- 
Samhitft, S'ruti-Sftrasamuddlia- 
rana, etc. , ( contributed to ' the 
Oriental Department' — New 
York) 
Suggestions ( proposing 

changes in the text-books of the 
Oovcrnment Educational Depart- 
ment) 

Letters on Widow Re- 
marriage ( Contributed to the 
Indian Papers) 

Necessity of Spiritual 

Oulture ( a paper read before 
the 'Young Men's Association,* 
Baroda) 

Contributions to the 
Theosophist, etc.! and other 
Miscellaneous writings. 
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(In the press.) 



JIVAN-MUKTI-VIVBKA, 

OK 

TllK PATH OF LIBEUATIUN IN THIS LIFE. 

( Copy-right of tlio first 1,000 given to tlio Tkeosophical Publi- 
cation Fund, Bombay. ) 

Tmiislution ofaSanski-it work of that namr iHt<i 
English. It contains \cry wsvM instruction to stu- 
dent^* of spiritual Yoi/a. 
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GUJARATI BOOKS. 



K'IKSIU-S'aTAKA (|)0CII18. ) 

Malati-MAduava ( tninala- 
tioii.) 

UrrAUA»UAIIA-<*IlAUITA (do.) 

KantA (A play.) 

Pi uva-Daks'ana (u briuf out- 
line of ludiaii liiiitorY.) 

NAki-PkatistiiA (ou the ikmi- 
tioii of woman.) 

riiKMA-<fiVANA (iH}enia.) 

iSlDl»IIASTA-RAKA ( pIllIoSO- 

pliy.) 

PuAnavinimaya (mesnicrisni.) 

»SANKhiin*TA-8i'VAKYA (trant»- 
liitiou.) 

KAvya-Mayi'kiia ( iKieticsi ). 
In preiHiratioii. 

TiiK SriMKs'ANA (Periodicul 
Vol. Xl.) 

1>Ala-VilA>a (moral esdajji.) 

pAKAMAur.A-nAIl^'ANA ( Tvll- 

( *ii AUiTiiA (character.) 

AiiiiKiM»uMi (|N)emh.) 

(ti i.AD-MSiiA(niiVi*l). In proMH. 

AlMANIMAJJAN'A (iNlcnis.) 
HUAIIMASA^ 4>l (ilJAKAT 

<rh.say.) 

TiiK HiiA<^\vAh-<fri A (transla- 
tion and i:omnK*nlar> .) 

t*urni ISM (csbay.) 

pA!*<.IIA;^'Ari (|»llllo90|<liy.) 



Nyaya (Inductive logic). Id 
preiNirution 

H'vrkM umdertMUn amd prt y i %r td on 

UKal/of If. II ike Makiuniak 

Ooihisw 1/ llaroda :— 

(Translations J rofu SaHaJkrit,) 



DvyAs'hata (luMtory.) 

HuoJA-PltAHANDIIA (llOCtriuil.) 
i 'UATrUVINHHATl-PUAUAN DU A 

(history.) 

VlKUAMA-dlAUlTA (UlCK.) 

SAuAimi-S^ATAKA ( philono- 

|)hy.) 
ANrniiAVA-ruADiriKA (philo* 

sophy.) 
S'ui ri-SAuA-8AMri>iiiiAi;ANA 

(philosophy.) 

Kri»i>iii-SA«2AitA (momltf.) 
Takka-Pakiiuiasua (logic.) 

(•(MlAKbllA-S'ATAKA ( )'oi/a,) 
SllAl»-I >Ai;K'ANA-SAIirCUCHAVA 

(philosophy,) 
SAba»San«iuaiia : N«>. I (ulw- 
tract of historical works.) 

SAllA-SANtiKAHA ; No. II (do.) 

1'AITAN HhANOARAb (catttlo- 

gnc (»f lN>oks.) 
Vami i'Ai.A-(!iiAiirrA (hiogni- 

pl.x.) 
Kl MAKArALA-(-liAKITA ( blO* 

-mpli\.) 

SamakAuityCa-iiauita (rele* 
^iouH history). Incouplete. 
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YoGA-BiNDU (Yoga.) 

AnkkAni'a-VAda - P raves' a 
(philosophy.) 

(Old Gujrati works edited.) 



PANouorAKUYANA ( transla- 
tion.) 



(Sanskrit texts edited.) 



Tauka-PaiubhAsha (logic) 

AlamkAra-Cuudamani ( rhe- 
toric). Incomplete. 

Jyotishkaranda (astronomy). 
Incomplete. 

VrtTARATNAkARA WITU NJiW 
COMMKNTARY (prOSOtly.) 

S'isupAiiA-Vadiia with nkw 
COM. (i)oem). Incomplete. 

S'rngAratilaka of Rudra 
(lK)ctry). Incomplete. 

Kahamanjari (rhetoric.) 

Chhandonus'asana (prosody). 
Incomplete. 

Naishadha with new com. 
(lK)em). Incomplete. 

Shaddahs'ana-Samuchoh a y a 
(philosopliy.) 



Syadvada - RatnAkarAvata- 
RiKA ( philosophy ). In- 
complete. 

AnbkAntavAda-Praves'a 
(philosophy.) 

Abhinandana-KAvya (jioem). 
Incomplete. 

Compilations from English 
(Jn&namanjnsh&-series.) 

Chetana-S'astra (psycho- 

logy.) 
History of Skrt. Litkra- 
TUBB. In preparation. 

(Law Committee). 

VivAda-TAndava (law) In 
preparation. 

jBHKaBBBSsaBOBiBasssaaBBaiBasaaB^ 

SVavw^oiiof w wndaiaken and tsomdti 
(mhtkaifof H, Kike Boo 
of KuteK. 



UllKTORlC. 

Cui.TURK AND SkLF-CULTURE. 

Work underiaken on htkaJif of <Ae 
Gff^Vdi Vtmacuiair Soddy^ 
AkvMdabad, 



NyAya (ilcdnctive logic.) In 
preparation. 
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